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ABSTRACT
The purpose of this qualitative study was to describe the experiences of children
enduring abuse due to their identification as enfant sorcerers and to expose the
phenomenon of witch-hunts and abuse through the eyes and experiences of victims. I
investigated how adult victims of child abuse survive and make meaning of their
experience of cultural exclusion and violence committed against them due to
superstitious cultural practices, such as witch-hunts and exorcism. Using narrative
inquiry, I conducted in-depth interviews of 10 adults who survived childhood abuse. A
central theme emerged: maltreatment of children initially occurred due to the loss of one
or both parents. The loss of a parent led to the loss of home, security, family,
relationships and culture. Once displaced, orphaned children added economic hardship
on their surrogate families.
Orphaned Congolese children lost status in the eyes of the extended family and
community. The families saw children as threats to their survival and an unwanted
burden in times when it was a struggle simply to survive. Children were blamed for the
unexplainable deaths and misfortunes plaguing their families. Children sought refuse in
the streets to avoid abuse, exposing them to more abuse, including violence, insecurity,
and injury. War, loss of nuclear family, home, and basic necessities destroyed the
structures that in normal times provide the framework for a child’s healthy development.
Members of Congolese community should work for children’s healthy development and
well-being and ensure the safety of children once a death in the family occurs.
Keywords: witch craft, child abuse, Congo, street children of the Congo, child
witches.
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CHAPTER ONE: INTRODUCTION
My study concerned the experiences of children accused of witchcraft and their
journey to becoming adult survivors of child abuse. I decided to study this international
human rights issue because of my growing awareness of the fate of poor children
suffering from abuse in the Democratic Republic of the Congo (DRC). The following
story illustrates the plight of these children.
I first met Mapee Kabala (a pseudonym), a victim of horrific abuse, at an
orphanage in the Democratic Republic of the Congo. She told me her story. At 11 years
old, Kabala was accused of practicing witchcraft in order to cause misfortune in her
family. One of her neighbors explained that, prior to the death of her parents, others
knew her as one of the smartest girls in her neighborhood. When her parents died, other
family members suspected her of killing her parents using demonic power. The
accusations of sorcery took a profound toll on her public image. She was put in the
middle of the street in public view for punishment. Soon after, her family members took
her to Églises de Réveil Charismatic, a Christian revivalist church located in Kinshasa in
the Congo. Church officials then forced Kabala to fast to expel the power of witchcraft
from her body during the deliverance ceremony.
According to Kabala’s grandmother, Kabala became very weak and started
vomiting a yellowish liquid. The pastor interpreted this as evidence of the power
allowing her to eat the flesh of her parents. To expel the witchcraft, the pastor dropped
candle wax on her stomach and gave her a liquid potion, forcing her to vomit what he
believed to be human flesh and the witchcraft substance.
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After Kabala’s attempted “deliverance” at Églises de Réveil Charismatic, her
aunts and uncles and other adults still felt she would continue to cause misery by
continuing to practice witchcraft. Fearing this, her family threw her out on the streets of
Kinshasa. She survived by becoming a prostitute. In 2007, I meet Kabala on the streets
of Kinshasa. I immediately rescued her and brought her to live with other girls in an
orphanage. Kabala received support until she turned 18 years old. She now receives
partial support from the orphanage and lives with her fiancé.
Kabala’s story offers a window into the world of the many children of the Congo
who have no one to depend on, despite the presence of many adults who should protect
them. Unfortunately, many street children living in Kinshasa, a large city of the
Democratic Republic of the Congo, share Kabala’s experience. An estimated 50,000
homeless children live with the label enfant sorcerer, i.e. child sorcerer, in Kinshasa
(UNICEF, 2013). While not all street children have been accused of being sorcerers, the
vast majority of Congolese believe all street children possess the power to cause
misfortune (Cimpric, 2010; Tate, 2006).
My study contributes to the literature on, and prevention of, child abuse in the
Congo by showing how the experiences of children, like Kabala, were victimized as a
result of accusations associated with witch-hunts. Merriam Webster’s Collegiate
Dictionary defines the term “witch hunt” as “the act of unfairly looking for and punishing
people who are accused of having opinions that are believed to be dangerous or evil”
(Witch Hunt, 2012, p. 1438). Ben-Yehuda (1980) stated a witch-hunt is a search for
witches, namely people believed to be using harmful magic or witchcraft to persecute or
kill them.
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My interest in this topic stems from my personal experiences living in the Congo,
beginning with my experience as an unwilling participant in an arranged marriage as a
child of 15. I later witnessed terrible violence during a conflict known as Africa’s First
World War where I lost family members. The atrocities committed against innocent
children and adults during this brutal civil war in Africa raised my awareness of the need
to help the abused victims I left behind. Four million orphaned or abandoned children
currently live on the streets in the Democratic Republic of Congo as a result of the
devastating war (Autesserre, 2010). The stories of their sad and brutal lives touched my
heart deeply and indelibly. I decided I had to do something — anything — to help them.
I lived in fear that my immediate family members would be next in line to lose
their lives. Fortunately, we obtained asylum to come to the United States in 1995. I
moved with my family to a Midwestern state. Here I found a new life. I learned the
language and achieved my dream job of becoming a teacher. However, I still wanted to
return to my country and help child victims of war and abuse. I asked for donations from
people in my new community, and thanks to their generosity, I returned to my country to
start an Orphanage. Armed with my indomitable will and the generous financial support
of many caring people in my state, I started a shelter for child victims of abuse with the
donated money of $6,000.00. Over a short period of six months, I cut through the thicket
of Congolese bureaucracy to find a suitable house, fix it up, acquire the necessary
licenses, and hire staff. I called the orphanage “Centre de Congo /Olive House” (a
pseudonym).
This Christian non-profit organization, Centre de Congo/ Olive House, provides
home-based care and education to address the needs of abused children in the Congo.
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Olive House serves as a safety zone, housing around 35 children, ages two through 18.
All the children housed in the orphanage have either lost one or both parents. The
orphanage continues to grow and provide programs to teach the children to learn basic
skills and also contribute to the orphanage. Children sew, use computers, and plant and
grow food to sell at market places. Later, some children become employees of the
orphanage. The activities provide a small income for the orphanage and teach the
children how find employment and survive on their own. A need exists for more
organizations to care for abused children.
Soon after I founded the Centre de Congo, I started to learn more about the lives
of children suffering abuse because they were labeled as witches. The stories of child
witches, possession by evil spirits, and widespread witch-hunting were prevalent in the
Democratic Republic of Congo (De Boeck, 2009). Shortly after I took the first girls from
the streets to come live at Centre de Congo, about 20 neighbors in the community where
the orphanage was located came to warn me not to help the street children. They said the
children were sorcerers. A few neighbors showed empathy toward the children, but they
said they would not take them in because they did not have the means to care for them
and most of the children were sorcerers. Most of the neighbors believed the only good
solution for the children living on the streets was to put them through traditional
cleansing ceremonies, exorcisms, or banishment.
Half of the children living at Centre de Congo were abandoned due to witchcraft
accusations. In 2006, my sister and I saw a woman who was about to be killed on
suspicion of practicing witchcraft, but there was no evidence of the truth to prove this
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claim. The community relied on mere belief and hearsay when it came to witchcraft
accusations. I knew the importance of this work for the children living in the Congo.
I feel blessed that, despite the difficulties of exile and immigration, I landed in my
new home state and found a way to help children back in the DRC. Here, I found a safe
haven for my children and me. One of the challenges I continue to face, even now in
2019, is living and working in a community with more recent immigrants who still
believe in the existence of “child witches.” Clearly the witchcraft accusation
phenomenon does not disappear when African immigrants and refugees arrive in the
United States.
Just recently, a daycare provider at a local African daycare, here in the United
States, called me because she wanted to know if I knew of an African pastor who could
help a nine-year-old girl who confessed to being a witch. The nine-year-old girl told her
parents that she was a witch capable of killing and eating people at night. The girl’s
parents told the daycare provider their daughter’s bizarre and aggressive behavior was a
sign that she was a witch. They said the only way to help her was through exorcism by
African pastors who understand witchcraft well and know how to get rid of it.
In shock, I told the daycare provider she needed to tell the parents to see a doctor
or a professional counselor because the child may be suffering from an illness or from
post-traumatic stress due to living in a war zone. Non-combatant parents and children
may have seen horrible things committed against their fellow citizens or family members
(De Boeck, 2009). These war-zone experiences create different types of trauma
(Schnoebelen, 2009).
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My experience starting Centre de Congo, and growing concern about accusations
of witchcraft in the DRC and in the United States among immigrant communities, led me
to select this issue as an area of investigation. I next describe the reasons for this
selection beyond my personal experience, making this a worthy issue of study because of
the lack of knowledge in the field.
Statement of the Problem, Purpose and Significance
During recent years, parents, family members, and community faith leaders have
been targeting a growing number of children across Africa have in virulent witch-hunts
and/or subjected to exorcism rituals (Cimpric, 2010; De Boeck, 2004). Cimpric (2010)
highlighted various atrocities taking place during witch-hunts, including psychological
and physical harm, first inflicted by victims’ family members and circle of friends, and
then by pastors or traditional healers. Schoebelen (2009) thought that parents may
abandon their children to live on the streets or be killed if they were accused of being
witches. For example, two children of African families, Victoria Climbế and Kristy
Bamu, migrated to the United Kingdom. Climbié and Bamu were fatal victims of child
abuse cases linked to the witchcraft allegation in United Kingdom.
Although many cases of child abuse existed due to faith-based practices
(Schnoebelen, 2009), Climbié and Bamu’s cases received special notoriety because of the
blatant and violent physical abuse they received before their ultimate death. Climbié, age
8, was born in Ivory Coast but came to live with her great-aunt and the great-aunt’s
boyfriend in United Kingdom. The aunt and the boyfriend believed Victoria had Kindoki
or witchcraft. Authorities investigated the case and discovered Climbié had been bound
hand and foot and tortured. The police found her lying in her own excrement inside a
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black plastic bag, while she was being beaten and burnt to remove the demon. She was
left without water for days and cut with knives. The police took her to a local hospital, as
they found her unresponsive and extremely malnourished; Climbié died the next day.
Bamu, along with his four siblings, left the DRC immigrated to UK to live with
his older sister, Magalie and her boyfriend Eric (Schnoebelen, 2009). Magalie and Eric
both were obsessed with the idea of Kindoki (witchcraft). One day Bamu wet his bed.
His sister and the boyfriend accused him of being a witch and demanded that he confess
to this role. Bamu’s siblings confessed to escape the beating. However, Bamu did not
confess. As a result, they forced exorcism on him. Authorities found the metal bars,
hammer, and bottles his guardians used to beat the devil out of his body. The beatings
were so violent that they bashed his teeth out because he would not confess. He was very
weak due to the starvation and beating. He drowned in a bathtub on Christmas day during
a “ritual cleansing.” After these two-high profile cases the UK established “Project
Violet” a task force dedicated to raising awareness of Faith-based child abuse.
Similarly, Stobart (2006) identified child abuse due to witchcraft accusations in
the Democratic Republic of Congo. Stobart found children experienced violent and
punitive measures, such as torture, to elicit confessions as well as abandonment,
starvation, whipping, banishment from homes and communities, and in some cases,
death. Despite the heavy toll in lives lost and the extreme abuse inflicted upon children,
few existing systematic studies document and examine this rapidly growing phenomenon
or alter the situation faced by Congolese children (De Boeck, 2005; Gram, 2011).
The Congolese government clearly defines the actual killing of children accused
of witchcraft as “murder” (UNICEF, 2007). As a result, the criminal justice system is
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sometimes — but not always — able to investigate and prosecute the crime. However,
when religious belief and murder or child abuse are connected, the crime is neither
investigated nor prosecuted (La Fontaine, 2009).
Many parts of Africa do not acknowledge child witch-hunts as child abuse in,
most particularly in the Congo (De Boek, 2005). My study concerns the experiences of
adult survivors of abuse. The purpose of my study is to describe the experiences of
children enduring abuse due to their identification as enfant sorcerers and to expose the
phenomenon of witch-hunts and abuse through the eyes and experiences of survivors. I
hope to raise awareness of this practice with the intention of reducing and preventing
abuse, abandonment, torture, and death of children and adults. I hope these stories
expose the societal and cultural costs of this practice and reduce its occurrence in
contemporary life.
The experiences of abused children deeply concern me. As someone who is
passionately interested in the betterment of my home country of the Congo, I am
committed to the discovery of what can stop this practice. To make an effective change
in anything, it is necessary to have a thorough knowledge of what it is that needs to
change. I am hopeful that a holistic understanding of the various beliefs and practices
contributing to this phenomenon may influence a positive change in the lives of those
who have experienced this abuse. I hope to describe participants’ experiences of
witchcraft and raise awareness of this problem in the Congo and within my community in
the United States.

9
Research Questions
I adopted the following research question to frame my study: How do adult
victims of child abuse survive and make meaning of their experience of cultural
exclusion and violence committed against them due to superstitious cultural practices,
such as witch-hunts and exorcism? Further, I adopted the following sub-questions to
support my research question:
1. How do adults describe and explain the circumstances and experiences
surrounding accusations of being a witch, and the resulting violence committed
against them?
2. How do children describe the effects of these accusations and violence on their
lives?
3. What methods of coping and survival strategies did they as children (and now as
adults) employ to cope with trauma? How did they survive their experience of
abuse?
Summary and Overview of the Chapters
My study describes the experiences of children enduring abuse due to their
identification as enfant sorcerers. I investigated the stories of 10 Congolese men and
women victim of child maltreatment and their journey to becoming adult survivors of
child abuse. I began by briefly presenting a brief history of the phenomenon under study
in chapter one and explained my reasons leading to my interest in learning about
Congolese children’s lives and experiences of abuse.
In Chapter 2, I describe the findings from a review of the literature and analytical
theory. This included the key features common to witchcraft accusation, the effect of

10
witchcraft allegations on the rights of the children, and theories related to the beliefs
contributing to this form of abuse. Those theories included the psychology of abuse
(Cicchetti & Lynch, 1998) and the ecological – transactional theory of child maltreatment
(Cicchetti, 2004; Cicchetti & Toth, 2005) to interpret the cause, experience, and effects of
abuse on victims. The Psychology of Hate theory (Sternberg, 2005) explains the
circumstances, stages, and motivation of those committing violence against children.
Chapter 3 describes why I selected qualitative research and phenomenology to
understand the phenomenon of children enduring abuse due to their identification as
enfant sorcerers. I also describe procedures and the methods used to collect data. I
describe the research strategies and process used, including how I protected participants,
conducted the translation of participant accounts, and the role I played at all stages of the
research endeavor. I present my data collection process and organization and then show
how I adopted certain theories to help interpret the review findings of the study. Finally,
I describe ethical considerations and trustworthiness as well as the limitations of the
study.
In Chapters 4-7, I present the data based largely on the way abuse started and
eventually its costs to participants. Chapters 4 and 5 describe the eight adult’s stories of
their painful childhood and life as orphans living in the DRC. The stories are based on
two major themes – initial causes of witchcraft and later the subsequent effects of these
accusations on children who leave their nuclear families and eventually live in dire
poverty on the streets.
Chapter 6 follows with the analysis of the data. I selected three theories to
interpret the experiences of the participants and explain how “good” people eventually
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torture children. In Chapter 7, I summarize my findings, discuss the limitation on my
study, and highlight a range of factors putting families, communities, and young people at
risk for violence. Recognizing the effect of war and witchcraft allegations in DRC, this
chapter presents some practical guidelines to help protect Congolese children from abuse
and reduce the challenges of witchcraft accusation as a reason for the abuse. In the next
section, I provide a definition of terms adopted for this study.
Definition of Terms
I adopted the following terms and definitions for use in my study:
Witchcraft – a practice that causes harm in the lives of others. It involves using magic to
harm others and night flight, attending the witches’ Sabbath, and sealing a pact with the
devil by copulating with him (Joni & Zell, 2005).
Child abuse – physical harm, emotional harm, abandonment, stigmatization, torture, and
sexual mistreatment of children. Child abuse in the Congo is associated with ritual abuse,
kindoki, child sorcery, possession, and witchcraft (Stobart, 2006).
Sorcery – a magical spell that harnesses occult forces or evil spirits to produce unnatural
effects in the world (Stobart, 2006).
Eglise de reveil (French) – Christian Revivalist Charismatic Churches.
Kindoki (Kikongo language) – a term used in the Congo, Angola, and the Democratic
Republic of the Congo to mean witchcraft in a negative and injurious sense. Other
countries in Africa have a similar concept but use different terminology (Stobart, 2006).
Ndoki (also bandoki; Kikongo language) – a witch. Bandoki is the plural of witch.
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Nkisi (Kikongo language) – Nkisi is sometimes called a fetish and is traditionally used to
describe a material object believed to house a spirit. It is also used colloquially to mean
magic (Stobart, 2006).
Witch – people who have the capacity to harm others through their mystical forces
(Schnoebelen, 2009).
Centre de Congo/Olive House – a non- profit home that provides shelter, food, and
tuition for up to 25 people each year.
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CHAPTER TWO: REVIEW OF THE LITERATURE
I conducted a review of literature to locate studies pertaining to my research
question involving childhood abuse caused by witchcraft accusations and associated
punishments in historical and contemporary cultures. The goal involved identifying the
factors contributing to the existence of superstitious cultural practices, witchcraft
accusations, exclusions, and violence affecting Congolese children.
I reviewed scholarly literature, identified major themes, and organized my
findings into the following three areas: (1) changing definitions of witchcraft, (2) beliefs
about witchcraft, and (3) child witchcraft accusations and abuse. I first provide general
background information regarding beliefs in witchcraft, violence, and abuse of children
accused of witchcraft, including the unique circumstances of how a child is identified as a
child witch or possessed by the devil. Next, I review literature related to witchcraft
accusations.
After examining research regarding children accused of being witches, I describe
the theoretical foundations informing my study of abused children and the existence of
superstitious cultural practices. This included description of the key features common to
these accusations and the effect of witchcraft allegations on the rights of the children. I
also described the scale and extent of child abuse related to accusations of witchcraft and
theories related to the beliefs contributing to this form of abuse. While the belief in
witchcraft is widespread throughout the world, not all cultures accuse children of being
witches. I explain the reasons for these differences in this chapter. Finally, I summarize
my review findings and discuss their implications, identifying areas for research related
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to my proposal. I begin the next section with both a definition and description of
witchcraft and its early history.
Changing Definitions of Witchcraft
Scholars disagree on the definition of witchcraft. Moore and Sanders (2001)
argued the terms “witchcraft” and “sorcery” are implicit rather than explicit and used
interchangeably because their meanings change as the time and place of their usage
changes. These terms are very complex and difficult to define because of the linguistic
complexity and cultural differences in the understanding of them. People know and use
the words “witchcraft” and “sorcery,” but each culture uses them in different contexts and
applies different meanings to them. MacFarlane (1999) argued there cannot be one
universal meaning to encompass both past and the present-day usage. Each field of study
imparts some of the meaning to the words according to, and reflective of, their particular
field. Some studies asserted the definitions of “witchcraft” and “sorcery” seem to come
from the view of a particular European historical experience (Macfarlane, 1970; Moore &
Sanders, 2001). Since the meaning of the terms derived from European context and
cultural lenses, people living in African cultures may not use these words in the same
way people in other cultures use them (Moore & Sanders, 2001).
In contrast to this view, other scholars studied the phenomenon with the mindset
that Africans understand the difference between “witchcraft” and “sorcery” and do not
use these words interchangeably. For example, Pritchard (1937) argued the “Azande
distinguished clearly between ‘witches’ and ‘sorcerers’” (p. 21). Pritchard distinguished
the terms, stating “witchcraft” is an inherited power and a part of the person, whereas
“sorcery” is more of a learned acquisition of evil power. While a person who practices
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sorcery is acting consciously, a witch does not have control of his or her actions and
cannot act in an alternative way (Pritchard, 1937). Witchcraft takes place usually at night
in a transformed or metamorphic state of existence. Witches follow an agenda designed
to harm their victims by poisoning their blood, which in turn destroys their lives.
Definitions typically state witchcraft includes element of evil magic and harming
others and is therefore the art of doing evil. For instance, the Encyclopedia Britannica
acknowledges witchcraft is associated with evil, defining it as “magical practices of all
sorts; the malevolent black magic of women” (Chisholm, 1911, p. 755). Merriam
Webster’s Collegiate Dictionary defines “witchcraft” as “magical things done by witches:
the use of magical powers obtained especially from evil spirits” (Witchcraft, 2014, p.
1438). The Harper Collins Bible Dictionary defines “witch” as “a specialist in the
manipulation of intangible powers of evil against people” (Achtemeier, 1996, p. 1217).
Although these definitions serve as a starting point for an understanding of witchcraft and
sorcery, the powers people believe witches possess vary among cultures.
In this section, I discussed the complexity and definition of the two words “witch”
and “sorcery,” how people perceive the words, and the practices associated with
witchcraft and sorcery. The term “witch” as adopted in this study refers to people who
have the capacity to harm others through their mystical forces (Schnoebelen, 2009).
Beliefs in Witchcraft
In this section of review of the literature, I provide an historical perspective on
how witchcraft has always been a major problem and affected many countries and people
at some stage of their history. This is still the case in the Congo. Later, I describe what
instigates the placement of the label of witch on children and how the beliefs of
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witchcraft significantly affected social, economic, psychological, and spiritual
development of the Congolese.
Cultural and Religious Beliefs
Witchcraft beliefs, widely held throughout the world, may be traced as far back as
ancient Rome where people respected the powers of nature that provided a way of life
(Moore & Sanders, 2001). Kittredge (1929) examined the witch-hunt phenomenon in the
16th and 17th centuries and found the practice among both the educated and the noneducated people. A belief in witchcraft was “the common heritage of humanity and that
to believe in witchcraft was universal” (Kittredge, 1929, p. 329).
Bible verses reveal witchcraft was also known as divination, medium, and sorcery
in Judaic culture (La Fontaine, 2009). Biblical verses, both in the Old and New
Testaments, show what the Jewish culture thought about witchcraft. For instance,
Exodus 22:18 and Leviticus 20:27, written before the time of Jesus Christ, mentioned the
existence of witches and urged that the witches be put to death: “Men and women among
you who act as mediums or psychics must put to death by stoning – they are guilty of a
capital offense” (Life application study Bible, 1996, p. 185). In 1st Chronicles 10:13-14,
Saul consulted a medium and the medium feared for her life because witchcraft was
outlawed in Israel, but King Saul told her it was acceptable to use her power and the
medium to raise Samuel from the dead.
The following biblical passages in the New Testament refer to demonic possession
as the cause of various forms of mental and physical illnesses and disorder: Mathew 4:24;
8:16; 8:28-34; and 9:32-3 (Barker, 2009). Reflecting on these scriptures, one of the
major features of Jesus’s ministry is the description of the healing of people of demonic
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possession through exorcism (Luke 8:33; Mark 1:23-6). Furthermore, Barker (2009)
stated Jesus promised his followers that, as long as they remain faithful, they too would
be able to not only cast out demons, but also handle snakes and drink poisons with safety
(Mark 16:17-18; Mark 6:7; Mathew 10:1).
Petrus (2006) claimed witchcraft has a historical connection to the
anthropological study of religion. The belief in the existence and efficacy of witchcraft
appeared in Europe between 1350 and 1650 CE (Ben-Yehuda, 1980). Influenced by their
cultural and religious backgrounds, writers described modern European conceptions of
witches derived from the Christian perspective (Moore & Sander, 2001). St. Augustine
of Hippo was an early theologian instrumental in the development of philosophy (Dyson,
1998). His fundamental position was only God could control the laws of the universe.
St. Augustine asserted salvation did not come from a God who was concerned with trivial
ceremonies, but rather from an all-powerful Deity who controlled everything (Dyson,
1998).
In St. Augustine’s view, no forces other than the One God could have any power
(Dyson, 1998). Other scholars followed St. Augustine’s view. Debrunner (1961) wrote
to his congregation, reminding them witchcraft was powerless if you believed in God.
He urged the congregation to remember the power of Christ, which brings peace of mind
and allowed them to pity those who thought themselves bewitched.
The concept of witchcraft continued to govern many people’s destiny despite
what Debrunner (1961) and other scholars argued. Belief in witchcraft was prevalent in
Europe and in the United States, manifesting itself in the persecution of people. Kai
Erikson (1966) from the Durkheimian School of Functionalism attempted to explain the
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belief in witchcraft as the relationship between instabilities in a community and outbreaks
of deviance. Witchcraft was a means of ritually renewing the threatened moral order.
Historians and sociologist analyzed witchcraft. Historians have looked at witchcraft
through “social strains” theory (Merton, 1938). This theory states that society puts
pressure on individuals to achieve socially approved goals by legitimate means.
However, when people are unable to meet their goals through legitimate means, they
would resort to illegal deeds to achieve their goals. Sociologists, using the same theory
regarding “socially approved goals,” have also analyzed how well these theories explain
data on witch trials (Ben-Yehuda 1980).
Still others took different views on this issue. For example, Isaak Niehaus (1997)
did not adhere to the “social-gauge” theory of witchcraft accusations, which proposed
witchcraft accusations are a response to social conflict and tension. Instead, Niehaus
argued that we cannot view these accusations as a response to social tension alone
because witchcraft beliefs and practices existed in places in such a universal way.
Niehaus’ view challenged the ideas of using social-gauge approach as the only lens to
view and understand witchcraft phenomenon.
The position Petrus (2006a) put forth is that western-trained anthropologists are
predisposed to study religion from a rational point of view, causing them to be somewhat
inhibited in relating to the supernatural aspect of various religions. He argued the
rationalists’ view may only be truly understood if they are thought of in the context of the
culture in which they are being studied. Petrus (2006a) recommended moving “away
from highly static, earlier anthropological approaches but [to] use their valid ideas to
create approaches that could be more practically relevant—especially to law
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enforcement—to assist in dealing with the problem of witchcraft related crime” (p. 142).
A purely rationale view of witchcraft does not entirely explain it.
Other researchers argued witch-hunts occur due to different constructions of
gender and power. For example, Reed (2007) argued factors like gender and power
structure played a major role in the selection of targets of witch-hunts occurring in early
modern Europe and England. Reed analyzed the social meanings of witchcraft at Salem
and concluded the Puritan worldview was, in the case of witchcraft, a “specific set of
meanings: a conception of masculinity tied to the Puritan image of God’s absent efficacy,
and a conception of femininity tied to the Puritan image of the Devil’s constant, present
temptations of body and soul” (p. 210).
Beliefs Due to Social and Political Upheaval
Researchers have applied two different ideologies to the study of witchcraft in
African communities (Moore & Sanders, 2001; Pritchard, 1937). The first was an
attempt to understand witchcraft as a part of African history with an emphasis placed on
the historic use of witchcraft as a social structure itself (Pritchard, 1937). Pritchard’s
work with the Zande of the Sudan became the foundation upon which successive scholars
studied African witchcraft. Pritchard’s ideas dominated the theoretical approach to
African witchcraft studies in colonial Africa. Pritchard argued others should not view
witchcraft as an example of people who think irrationally. He showed, through his study
of the Azande people of Sudan, that the Azande people were thinking rationally — as
rationally as their European counterparts. The perspective, mental make-ups, and
reasoning abilities of the Azande people were no different from those of Europeans with
Western-oriented idea of rationalism.
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Pritchard (1937) proposed the idea that witchcraft helps explain inexplicable
events. He used a well-known metaphor about termites to explain how witchcraft works:
In Zandeland sometimes an old granary collapses. There is nothing remarkable in
this. Every Zande knows that termites eat the supports in course of time and that
even the hardest woods decay after years of service … Consequently it may
happen that there are people sitting beneath the granary when it collapses and they
are injured … The Zande knows that the supports were undermined by termites
and that people were sitting beneath the granary in order to escape the heat of the
sun. But he also believes that he knows why these two events occurred at a
precisely similar moment in time and space. It was due to the action of
witchcraft. If there had been no witchcraft, people would have been sitting under
the granary and it would not have fallen on them, or it would have collapsed but
the people would not have been sheltering under it at the time. Witchcraft
explains the coincidence of these two happenings. (pp. 22-23)
The Azander were concerned about the “why” more than the “how” of the event. They
understood as well as the Europeans that “termites had eaten and thus weakened the legs,
thus occasioning the unfortunate event” (p. 22). However, the Azande’s asked in-depth
“why” questions to understand their experiences.
A second approach focused on the role belief plays in witchcraft as a response
mechanism in dealing with social upheaval. These studies examined witchcraft belief in
terms of response to extreme political and economic environment turmoil, as well as the
“effects that witchcraft belief had on local social structures” (Moore & Sanders, 2001, p.
7). Witchcraft beliefs were viewed through the lens of social strain theory, linked to a
changing social and economic system. Moore and Sanders (2001) argued witchcraft
often occurred when there was serious change, such as colonization, war, famine, and
breakdown in the community. These changes do not provide an easy fit between the
traditional beliefs and the new state of society. Therefore, witchcraft reflects the social
dynamics, and witchcraft beliefs and accusations serve as tools for social control.
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De Boeck (2004) noted the DRC government failed to meet its obligations to
protect Congolese people from abuse, murder, and visible and invisible power. As a
result, there has been an increased tendency to use witchcraft accusations against
children. De Boeck argued abuse due to the accusation of child witchcraft may be
viewed as an emerging religious response to the lack of a working government. De
Boeck described the chaos: the Congolese government was dysfunctional and the justice
system was on its knees. The government laws did not encounter regulation or influence
to be imposed, and people were not protected against abuse of any kind, including
murder. In response to these chaotic circumstances, a group of self-proclaimed “pastors
or prophets” started a new movement. They argued children were responsible for some
of these circumstances. They said dark powers possessed children, and the dark power
caused them to commit nefarious, even murderous deeds.
To prevent children from bringing misfortune upon the family or community,
Congolese pastors, including the members of the children’s immediate family, believed
children should be rejected because of the dark power they possessed (De Boeck, 2009;
Stobart, 2009). The pastors used to their power to encourage people to shun possessed
children, or instead, take the possessed children to church to remove the demons from
inside of them. The pastors alone had the power to exorcise the demons. Children
accused of demon possession or witchcraft were psychologically and physically abused,
thrown out of their homes, and killed. Shunning or torturing children essentially served
as a sanctioned form of abuse within the church. In the next section, I explain the studies
related to witchcraft accusation and child abuse.
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Witchcraft Accusations and Child Abuse
Few empirical studies describe the cause and nature of abuse due to witchcraft
accusation in the DRC as well as in other African nations. Stobart (2006, 2009)
provided a detailed analysis of the research conducted on the current witchcraft
allegations linked to child abuse in London. The studies focused on cases that were
part of an investigation implemented as a response to a public outcry over a few wellpublicized cases. Stobart (2009) identified 38 cases between the year 2000 and 2006.
Thirty-two out of 38 cases were based in London, and the rest in other cities in the
United Kingdom. The study indicated the abuse occurred when caretakers, mostly not
the biological parent, attempted to perform an exorcism or deliverance ritual at home
or in a church.
Stobart (2009) found that after the deliverance, they threw the child on the
street or sent them back to his or her original African country. Once they sent the
children back to their country of origin, their futures were uncertain. Stobart claimed
child abuse was associated with the belief in witchcraft or spirit possession present in
the community of newcomers in England. However, Stobart (2006, 2009) found that
in 19 out of 38 cases, those accused were born in the United Kingdom. The children at
risk of being accused of spirit possession or witchcraft were those with disabilities,
challenging behavior, children who wet their bed, or exceptionally gifted individuals.
Essentially at-risk children involved those outside what others considered “normal.”
On the other hand, La Fontaine (2012) tried to separate and identify the sources
of witchcraft allegations by using cases she collected as well as cases collected by a
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fellow researcher, Thrale for “Project Violet” (La Fontaine, 2009, p. 179). Project
Violet was a program developed in the UK by the Child Abuse Investigation as a
response to religious beliefs related to the abuse of children. La Fontaine observed the
central role pastors/prophets played in child witch accusations. La Fontaine (2012)
noted pastors/prophets often accused or confirmed the allegations made by those close
to children, such as parents or stepparents.
Stobart (2006, 2009) and La Fontaine (2012) speculated the number of reported
cases of abuse was lower than actual occurrence since most crimes go unreported.
Another problem Stobart and La Fontaine encountered was difficulty in labeling cases as
crimes because of the acceptance of practices of exorcism by the majority of world
religions. In some, if not most religions, possession by the “spirit” is a good thing.
However, what Stobart and La Fontaine discovered was that until better-defined criteria
is universally applied, it would be impossible to provide meaningful data.
Similarly, a report by Cimpric (2010) on children accused of witchcraft in Africa
demonstrated the number of young children accused of witchcraft was on the rise.
Cimpric explained it was difficult to challenge these accusations because mainstream
Christianity supported beliefs in spirit possession and the exorcism of spirits. There was
a reluctance to fight against the accusations that children were possessed, despite the
lifelong scars the accusations produced (Cimpric, 2010). Many horrified by the abuse of
children wondered about the causes of others labeling children witches. It turns out that
others used the certain conditions experienced, or behaviors or characteristics exhibited,
by children as either a reason for a sign of being possessed or engaging in witchcraft.
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Causes of Children Being Labeled Witches
Witchcraft allegations against children were prevalent throughout Africa, and
particularly in Congolese families who immigrated to the UK more recently (Tedam,
2014). The latter group has received increasing international attention in the last 10 years
(Tedam, 2014). The belief in witchcraft was widespread in the African families who
migrated to the UK from the Congo, Nigeria, Ghana, and Ivory Coast. The number of
children labeled as witches is unknown, although between 2000 and 2010, in the UK
caregivers killed six children due to accusations of witchcraft (Tedam, 2014). These
children experienced abuse, neglect, and suffered from trauma before their death for
many reasons (Stobart, 2009). Survivors suffer throughout their life due to witchcraft
accusations – the label never leaves them. Family dynamics and the attitude of parents
(or any caregiver) played a decisive role in this particular phenomenon.
It is not easy to undo witchcraft indoctrination in African culture since the
prevailing belief system affirms the existence of spirit possession. People believe in
witches and credit most misfortunes, disasters, illnesses, and deaths to the activities of
witches. Tedam (2014) proposed the following reasons used to support the accusation
placed on children of witchcraft or possession by spirits: unwelcome events, religious and
spiritual beliefs, cultural and traditional values, and ignorance and lack of awareness of
the negative influence of societal upheaval (see Figure 1).
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Reasons for witchcraft accusations in the Congo

Unwelcome Events

Religious and
Spiritual Beliefs

Cultural and
Traditional Values

Ignorance and Lack
of Awarness

Figure 1. Reasons for Witchcraft Accusations
Unwelcome events caused children from birth to 16 to be accused of being
witches (Tedam, 2014). A child whose mother died after delivery faced the perception of
being an evil child and a curse upon the family. Children with disabilities also
encountered the perception of possessing witchcraft or magic and being a cancer to the
family. Disabilities were a sign of the unnatural and abnormal. Loss of a job, illnesses,
and/or ill-fortune without an explanation were reasons used to accuse children of
witchcraft.
Another reason for accusations of witchcraft involved religious and spiritual
beliefs (Moules, 2006). Moules (as cited in Tedam, 2014) warned children are and can
experience abuse in any environment. The church should be a safe environment, a place
of refuge and healing. However, it is critical to note that child abuse is no less prevalent
within faith communities. De Boeck (2004) investigated child abuse related to the health
care system and the faith-based healing churches in Kinshasa, Congo, by looking at the
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influence of the belief in child witches and pastors’ propagating child witch accusation as
a contributing factor.
Interviews of various parents and local pastors show that when an unexplainable
illness occurred, families declined all available medical care, instead turning to their local
church pastor to perform an exorcism to get rid of the evil believed to cause the illness
(De Boeck, 2004). According to Carson, this evidence supports the view that some
individuals can use the Bible, which is the guide for moral teaching, to legitimize the
abuse of children (as cited in Tedam, 2014).
Another reasons for accusations involved cultural and traditional values. While
culture and traditional values should not be acknowledged as an excuse for child abuse or
neglect, it is important to recognize that approaches to child rearing and beliefs may vary
considerably across different groups (Stobart, 2009). Literature suggests there is broad
cross-culture acceptance that sexual abuse, whipping, starvation, and banishment of a
child from a home linked to spirit possession or child witch accusations constitutes child
abuse (Beyat, 2015). However, whether belief in spirit possession and exorcism in the
faith community constitute child abuse may vary significantly (Stobart, 2009). Within
the context of child rights, accusations of child witchcraft is a form of child abuse. In
contrast, parents may regard accusations as simply a means of getting rid of the bad spirit
to protect other family members. Some, but not all, African communities in the UK
rationalize child abuse with cultural and traditional values (Beyat, 2015).
Finally, the ignorance and lack of awareness explains abuse. Recent research by
Tedam (2014) argued immigration results in enormous stress for not only the children,
but also their parents or caregivers. The stress may come from leaving a familiar social
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context and extended family and/or living in a new land and culture with different norms
or from harsh living conditions. Many families struggle to establish themselves and then
repeat this experience when immigrating to the UK. The process included redefining
roles within families as well changes in relationships in a new society. Abuse of children
may be a result of this stress. Poverty, and other difficulties many families experience,
can also affect a family’s rearing practices. Cultural acceptance of violence as discipline
and lack of support from an extended family also contribute to the situation.
Unfortunately, Bayat (2015) claimed accusations of being possessed by evil
spirits made against children is a phenomenon that has increased dramatically. Those
likely to suffer included children with intellectual disabilities (ID), physical or
developmental disabilities, those with any physical abnormality and disfigurement, or
those suffering from physical illnesses such as epilepsy, tuberculosis, or yellow fever, or
those especially gifted or talented in any domain. Regardless of a child’s identity and/or
circumstances, children accused of witchcraft suffer both short and long-term abuse
during their childhood and carry these burdens into adulthood. I describe these abuses
and effects next.
Abuses of Children Accused of Witchcraft
The short-term consequences of child maltreatment encompass a wide range of
psychological difficulties, including anxiety, depression, sexually inappropriate
behaviors, anger, fear, hostility, low self-esteem, and post-traumatic disorder (Browne &
Finkelhor, 1986). Wolfe (2006) reported approximately 30% of victims may demonstrate
clinically significant problems during the first several months following disclosure of
their abuse. Wolfe found symptoms of Post-Traumatic Stress Disorder (PTSD; a mental
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health condition triggered by a terrifying events and sexualized behavior), are among the
short-term effects. These effects appear as prevalent symptoms characteristic of victims
of sexual violence.
Not all victims of abuse display short-term symptoms; some victims may not
show symptoms at the time of assessment (Finkelhor, 1990). However, Finkelhor
warned the absence of symptoms does not confirm the victim will remain symptom-free.
As well, a victim not displaying symptoms does not indicate the absence of adversities.
Rather, it may signify symptoms were resolved through the use of timely and effective
interventions. Conversely, the symptoms may not be detected or present in the short
term, however, long-term symptoms may still develop. The long-term effects of child
abuse or maltreatment may include, “generalized anxiety disorder, major depressive
disorder, suicidal behavior, anger, self-mutilation, separation anxiety disorder, substance
abuse, PTSD, victimization, and feeling of isolation and stigmatization” (Browne &
Finkelhor, 1986, p. 66).
Child abuse or maltreatment poses detrimental effects not only to the victim, but
also to the community and society at large. The anthropologist Filip de Boeck (2005)
estimated there are 30,000 to 50,000 street children in the city of Kinshasa. A majority of
the street children accused of witchcraft experience some form of abuse. Sadly, some
children even lose their lives. The number of children killed due to accusations of
practicing witchcraft is uncertain because cases of child abuse are those not reported
often. Because of the cultural acceptance of violence as both appropriate discipline and
as a method of ridding evil spirits from those accused, child abuse continues.
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Between 20% and 35% of children identified as maltreated or abused suffered a
serious injury (Sedlack & Broadhurst, 1996). A serious injury is a “long-term
impairment of physical, mental, or emotional capacities or [one] requiring professional
treatment aimed at preventing such long-term impairment” (p. 13). For example,
physical abuse may cause serious injury and, in some cases, lead to death or lasting
disability (Wolfe, 2006). Cimpric (2010) found sexually transmitted diseases, HIV
infection, and unwanted pregnancy may result from sexual abuse. Sexual abuse is
associated with depression later in life, inappropriate sexual behavior, and PTSD.
The DSM-III-R acknowledged children may experience extreme reactions to
trauma. However, those reactions contrast those of adults (Flouri, 2005). Children who
survive maltreatment display higher levels of child behavioral psychopathology, such as
anxiety, depression, and PSTD, causing a significant loss to society in the long-term due
to these conditions (Cicchetti & Lynch, 1993). Many children have been killed and
continue to be killed as result of witchcraft accusations (De Boek, 2004; Stobart, 2009).
However, unless the root of these accusation encounters elimination, it is going to be very
difficult for the children of the RDC to find lasting peace in their lives.
Summary and Gaps in the Literature
My study examined the experience of witchcraft accusations from the perspective
of the victim. Not enough is known about the abuse experienced by children accused of
witchcraft. Further, I conducted my study to add much-needed data to the sparse
knowledge and literature surrounding the phenomenon from the perspective of those who
suffered from this experience. I hope the review findings raise awareness of this abuse
and its root causes.
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The validity of witchcraft was not at the core of this research, as many societies
believe in its existence and practices. For example, Barker (2009) argued there are
things, such as witchcraft, that sociology cannot prove are real or not because empirical
investigation gives us limited tools to understand. Witchcraft exists in societies where
people believe in witches, God, and evil. Moore and Sanders (2001) claimed these
beliefs are real and held by the educated and uneducated, rich and poor, old and young.
However, believing in witchcraft’s existence or the extraordinary power certain people
hold does not pose any problem: it is the action taken after accusations of witchcraft that
violates the rights of children (UNICEF, Convention of the Rights of the Child, 1989).
Article 18 of the Universal Declaration of Human Rights states that
everyone has the right to freedom of thought, conscience and religion;
this right includes freedom to change his religion or belief, and freedom,
either alone or in community with others and public or private, to manifest his
religion or belief in teaching, practice, worship and observance.
(United Nations Department of Public Information, n.d., p. 366)
In accepting the right of everyone’s belief, some have overlooked the effects of
witchcraft accusation that end in extreme violence. Most empirical studies in witchcraft
have neglected to address the consequences for those accused of witchcraft. The
consequences for the accused children are at the core of my study.
In many African countries, and particularly in the DRC, witch-hunts profoundly
affect those accused by subjecting them to harassment, humiliation, violence, isolation, or
death in some cases. In the DRC, to be labelled a witch is to be declared liable to be
killed with impunity (despite that it is not technically legal to murder someone for
witchcraft) or to give parents/guardians justification for throwing children out on the
street (De Boeck, 2009). Congolese children have been burned, thrown outside their
homes, and even killed as a result of witchcraft allegations.
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Despite the existing reports by non-government organizations and online videos
showing children being abused in Africa (and specifically in the Congo), insufficient
studies have been conducted on children accused of witchcraft (De Boeck, 2009). My
study of the child witch-hunts is imperative for several reasons. Research on child witchhunts appears limited, and more research is necessary to understand the nature and the
scope of the problem (Ashford, 2005; De Boeck, 2005; Pritchard, 1976). A systematic
and explicit methodology to identify all factors relevant for explaining child witch-hunts
may prevent abuse and reduce the maltreatment of children by determining how cultural
views of witchcraft exist in Congolese culture (Autesserre, 2010). My study examined
the various experiences of victims, including the circumstances leading to their abuse.
Too little empirical knowledge about the phenomenon from the perspective of
victims promotes a lack of understanding of the problem and its prevention. Existing
studies primarily involve elderly women in the early modern era (Pritchard, 1937), not
contemporary, non-western mystical belief and practices. The child witch-hunt
phenomenon is an unexplored area of research. A thorough understanding of the child
victim’s experience due to witchcraft accusations requires an examination of crusades
against children as well as adults in contemporary non-Western societies. This study may
contribute to literature on how children experience abuse and its effects on their lives.
After reviewing the literature on witchcraft accusations and abuse against children, I next
identify several analytical theories adopted to interpret my review findings and contribute
to the conceptual framework informing this study.
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Analytical Theory
I selected three theories to interpret my review findings from my study of child
abuse due to witchcraft accusations. Two theories regarding the experience of victims
include the ecological-transactional theory of child maltreatment (Cicchetti, 2004;
Cicchetti & Toth, 2005) and the psychology of abuse (Cicchetti & Lynch, 1998). I
adopted these theories to interpret the causes, experience, and effects of abuse on victims.
My study concerns several aspects of abuse, including accusations of witchcraft, physical
harm and torture, living as a social outcast, and loss of home and family. One additional
theory, the psychology of hate (Sternberg, 2005), explains the circumstances, stages, and
motivation of those committing violence against children. The combined theories
contribute to an understanding of causes and effects of witchcraft accusations on children
and the social context for this abuse within families and communities. The first theory
describes how maltreatment occurs within the context of the family and the community.
The Ecological-Transactional Theory of Child Maltreatment
Abuse comes in multiple forms: physical, verbal, emotional/psychological, and
sexual abuse. Researchers found multiple risk factors lead to child maltreatment
(Cicchetti, 2004). The ecological-transactional theory of child maltreatment identifies
some of the potential factors leading to abuse. Kaplan (2000) defined the “ecological
model” as “a model of health that emphasizes the linkages and relationships among
multiple (or determinant) factors affecting health” (as cited in Gebbie, 2003, p. 32).
Cicchetti and Lynch (1993) used the idea of multiple linkages and relationships to
explain why abuse may occur and why victims may experience it differently due to the
influence and interaction of various factors. For example, a child living in poverty and
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located in a rural community may experience a different type of abuse than a child from a
wealthy family adhering to strict religious beliefs.
The ecological-transactional theory provided a basis for understanding the
combined influence of child maltreatment and community violence on children’s
development and experience (Cicchetti & Lynch, 1993). Cicchetti and Lynch
conceptualized ecological contexts consisting of different levels of the environment
influencing children and family support. Some ecological contexts may potentially
increase stress and ultimately result in child maltreatment. Cicchetti and Lynch described
the levels as systems. The macrosystem included cultural beliefs and values permeating
societal and family functioning. The exosystem consisted of the neighborhood and
community settings in which families and children live. The microsystem incorporated
the family environment that children and adults make and experience. Belsky (1993)
argued factors, such as not having a loving and supporting childhood, ultimately
influence the child’s ontological development.
Garbarino (1979) specified child maltreatment results from a mismatch between
the child and family and between the adult, the family, and the community. Similarly,
Cicchetti and Lynch (1993) argued various contextual factors working at different levels
influence both between and within levels to impact the parent-child relationship. These
factors exert a dynamic influence on individual development and adaptation for the
individual’s lifespan. According to Cicchetti and Lynch, proximal factors provide a more
direct impact on child maltreatment. For example, parents or close family members have
greater influence on children than the community. However, Cicchetti and Lynch (1993)
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urged researchers to examine the relationships between these levels to acquire a deeper
understanding of the complex phenomenon of childhood maltreatment.
The ecological-transactional (Cicchetti & Lynch, 1993) played an important role
in this study of children abused due to accusations of witchcraft because it raises
awareness of various maltreatment factors. The theory may also identify pathways, risk,
and factors informing the development of prevention programs. The ecologicaltransactional theory showed the effects of social and physical environment on individual
development and adaptation. The theory proved relevant for this study of children in the
Congo because of the environmental factors affecting these children, such as political
unrest and conflict, access to education and health resources, and families living in
poverty.
I used the ecological-transactional theory (Cicchetti & Lynch,1993) to analyze my
review of literature findings. After applying the theory, I found different levels of
collusion against children accused witchcraft (see Figure 2). The macrosystem includes
cultural beliefs and values permeating societal and family functioning. It exerted an
indirect influence on a child. In my review the macrosystem represents cultural values
and beliefs of people who belong to a faith community. Religion promoted views based
on certain doctrines and practices promoted by prophets or pastors (De Boeck, 2004;
Moules as cited in Tadam, 2014). Parents, family members, and believers accepted these
beliefs unless the beliefs contradict Scripture.
For example, a prophet/pastor might spiritually psychoanalyze a child or any
other suspected family member regarding witchcraft accusations. They might identify
the specific demons believed to cause the illness or other misfortune events within the
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family. After identifying the demons, the prophet/pastor then points to the need for
“deliverance” through exorcism. This often occurred with children accused of witchcraft
and the family members, including those in a faith-based community allowing the
prophet/pastor to perform deliverance (De Boeck, 2004). In this study, macrosystem
factors contributed to higher community violence experienced by children as revealed in
De Boeck’s observation in the community of Kinshasa, Congo.
The exosystem consisted of the institutions influencing children’s daily lives but
are not a central part of children’s immediate environment (Cicchetti & Lynch, 1993).
The exosytem in my review involved how the neighborhood, local church, community,
and the media promoted a dramatized depiction of a dangerous or evil child (Moules as
cited in Tedam, 2004). In addition, it involved community violence. Family conflict or
change in the nuclear family, can be harmful events in the microsystem that directly
impact child well-being (Cicchetti & Lynch, 1993; Lynch & Cicchetti, 1998).
The microsystem incorporates the family environment, including the way children
and adults make and experience their environments (Cicchette & Lynch, 1993). Further,
the microsystem involves interactions between and among parents and children, siblings,
and friends or partners. The microsystem includes the tasks people performs in their
relationship with friends and family. In my review, the microsystem also involved
parents or family beliefs regarding witchcraft, including how children become possessed
by demons. Parental attitudes and tendencies to attribute any problem, interpersonal or
otherwise, to demons or witchcrafts adversely affected children living in their homes.
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Figure 2 shows a representation of the collusion against children accused of
practicing witchcraft based on an ecological-transactional theory based on my review of
literature findings.

MACROSYSTEM: Larger society - Cultural
and traditional beliefs and exposure to war

EXOSYSTEM: Immediate
neighborhood and community and
local church
MICROSYSTEM: Family
ability to meet the needs;
household income; loss of
parents
Child
Maltreatment:
Physical and
verbal
punishments
Ontological
Development

Figure 2. Ecology — Influence on Children's Development and Experiences
The macrosystem. At the macrosystem level, maltreatment or abuse due to
witchcraft accusation is observed through the cultural and traditional belief (Cicchetti &
Lynch, 1993). The cultural and traditional belief can be the contributing factors leading to
child abuse. Cultural beliefs may encourage parents to use physical methods of discipline
during the childrearing or to punish those suspected of being witches. For instance, De
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Boeck’s (2004) study showed that when an unexpected event like sudden death, loss of
job, or divorce happen within Congolese family, children encounter accusation of causing
the misfortunate events and physical or corporal method is used to punish the accused
children. The punishment includes burning, hitting with objects such as belt, whip, or
stick, making someone eat soap, and forcing children to drink unpleasant substances.
The Congolese hold common beliefs about how children may have the power to
cast spells on their families or others and/or are possessed by demons. These beliefs help
explain the systematic abuse or maltreatment by parent in the communities. At the
macrosystem level cultural beliefs may be an important factor contributing to the
incidences of maltreatment or child abuse.
The exosystem. The exosystem consists of the institutions influencing children’s
daily lives but are not a central part of children’s immediate environment (Cicchetti &
Lynch, 1993). In this study, the exosystem is the local church and community leaders.
The leaders refer to people in charge to protect and care for families, pastors in church,
education professional, police, and other personnel. Children spend a large amount of
their time in school and local church where educators and pastors, priests, and prophets
have close and constant interaction with them. It is within this environment that violence
against children occurs — not to mention the violence that affects children living on the
street (Tedam, 2014).
For example, Tedam (2014) reported pastors and/or prophets use violence during
the exorcism ceremony. Sometimes the ceremony resulted in the death of the accused
children. Such actions commonly follow a death that family members attributed to the
work of a witch child. The accusation of witchcraft may cause widespread fear in
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families and communities (Storbart, 2009; Tedam, 2014). The fear spreads throughout
the extended family, school, neighbors, and the churches. This traumatically impacts
students, staff, and other members of the community.
The microsystem. The microsystem level consists of the direct environment
children have in their lives, such as family, friends, classmates, neighbors, and other
people who have direct contact with the child. At the microsystem level, families who
inflict abuse or maltreatment upon the children, directly impact their physical, mental,
and emotional wellbeing and development. The impact on children who experience
maltreatment or abuse can potentially have both short term and long-term effects.
The microsystem level applies to the dynamics occurring in parent and children
interactions (Cicchetti & Lynch, 1993). For example, the microsystem level is concern
with the method of discipline parents choose and the events that may cause family
members to inflict child abuse. The microsystem help shed light on the impact that the
family structure can have on children accused of witchcraft and their well-being.
Researchers have demonstrated that loss of a job, poverty, violence, and family stress are
all potential factors that contribute and lead to child maltreatment and abuse.
Ontological development. Ontological development is the critical development
that takes place in children’s lives. Belsky (1993) warned that factors such as not having
a loving and supporting childhood, ultimately influence a child’s normal or ontological
development. In the Congo, there is a strong cultural belief that children are to submit to
elders. When the behavior of a child is not in conformity with the beliefs, there are
consequences. De Boeck (2004) noted that there is a high level of acceptance of violence
even among those in charge of protecting and caring for children (law enforcement
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officers, court personnel, pastors, and teachers). As a result, most violence is less
reported because it is culturally understood as normal.
Violence, abuse, or maltreatment terrify children, even leading to paranoia when
it is long term (Cicchetti & Lynch, 1993). The same study by Cicchetti and Lynch
showed that abused or maltreated children feel hopeless and unable to maintain the safety
of their personal space, losing their freedom. Some children take to the street, leaving
those they love, to escape the abuser(s), but they often remain afraid because of the street
violence.
Child abuse or maltreatment is a systemic problem not only in the Congo, but also
around the world. It impacts each ecology and influences children’s’ functioning and
development. The second theory is the psychology of abuse. The psychology of abuse
interprets the causes, experiences, and effects on victims.
Psychology of Abuse
Researchers claim abuse or maltreatment may develop through multiple
pathways, and the consequences of abuse appear to be wide-ranging (Belsky, 1993). For
instance, Belsky (1993) ecological model showed there are three potential pathways
through which the culture, community environment and family influence child neglect,
abuse or maltreatment. Children and the family are part of a large social system that
include family, neighborhood, and/or community and their interactions. The ways these
institutions define, recognize, and report child abuse/maltreatment influence child
neglect, abuse, or maltreatment.
Cicchetti and Lynch (1998) argued maltreatment or child abuse and neglect are
associated with short and long-term psychological, emotional, social, and physiological
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consequences. An example of the effects of short-term abuse might include “internalized
psychological issues, such as fear, anger, anxiety, depression, aggression, and sexually
inappropriate behavior” (Browne & Finkelhor, 1986, p 66). Long-term effects include
“generalized anxiety disorder, major depressive disorder, suicidal behavior, anger, selfmutilation, separation anxiety disorder, substance abuse, PTSD, victimization, and
feeling of isolation and stigmatization” (Browne & Finkelhor, 1986, p.66). The long-term
effects may remain hidden and not revealed until many years later. Further, the longterm effects, often invisible until much later, may cause considerable harm to victims of
abuse.
The psychology of abuse (Cicchetti & Lynch, 1998) may be applied to childhood
victims of witchcraft. Viewing witchcraft as abuse reveals the effects of harm from
witchcraft accusations and labels this practice as a form of abuse. The psychology of
abuse establishes a more accurate picture of witchcraft accusations and its consequences
on children. Instead of focusing on religious causes and effects of witchcraft accusations,
the study focused on viewing these practices as abuse and finding ways to end this
practice. Exposing the effects of witchcraft accusations as abuse challenges dominant
views in some cultures, which justify abuse and violence based on religious beliefs,
filling the victim with guilt and shame (Molina, 2005).
Browne and Finkelhor (1986) conducted an early study about the short- and long-term
consequences of childhood abuse. Different forms of abuse or maltreatment (e.g.,
physical abuse, sexual abuse, and neglect) may lead to diverse short and long-term
consequences. The short-term consequences include, anger, anxiety, sexual transmitted
diseases, and major psychological problems, such as PTSD if the abused person did not
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receive help. The long-term consequences include, anxiety, PTSD, sexual transmitted
diseases, destructive behavior, use of drug and alcohol, suicidal thoughts, and depression.
Child abuse has lasting, significant damage on the lives of children. It can result
from sexual, verbal or physical. Children who live with parents or guardians suffering
from alcoholism, substance abuse, or emotional issues are at risk of being abused as
compared to children who live with healthy parents or guardians. The impact of child
abuse may result in both short- and long-term injury, or even death. The next theory is
the psychology of hate. The theory explains the circumstances, stages, and motivation of
those committing violence against children.
Psychology of Hate
The psychology of hate advanced the idea that hate serves as a powerful
contributing cause of many, though not all, massacres, genocides, and terrorisms
(Sternberg & Sternberg, 2008). Sternberg and Sternberg’s book, The Nature of Hate,
offered a wide array of different theories and definitions of the concept of hatred. The
authors defined hatred as a powerful negative feeling toward a person or group members.
They suggested hatred may lead to the exclusion or to the desire to eradicate the hated
person or group. Sternberg and Sternberg argued that when a person or a group perceives
some action or position taken by the other person or a group to be extremely detrimental
to their own existence, one side often reacts in an extreme form of retaliation toward the
other. This shows up as manifested through anger and feelings of retribution for the harm
a person or a group has perceived to have inflicted upon them. This extreme negative
feeling provokes a strong desire for revenge, a wish to inflict suffering, and annihilation
of the hated person or group (Sternberg, 2005; R. Sternberg & Sternberg, 2008).
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I adopted Sternberg & Sternberg’s (2008) duplex theory of hatred because it
appears to be the most comprehensive theory to explain the experiences of those
committing the abuse. I also used duplex theory to interpret my review findings from my
study of child abuse due to witchcraft accusations. Specifically, I examined the
motivation of those committing violence against children. Sternberg and Sternberg
(2008) argued for the comprehensiveness of this theory by explaining the duplex theory
as:
A very encompassing theory that explains the evocation and development of hate
as well as its maintenance because it is a framework consisting of different
components. […] the theory suggests three different components that constitute
hate. It further specifies people’s stories about their relationships with others. The
strength of this framework is that many hate-based situations can be understood
and interpreted on the basis of this theory. Events that superficially may seem
unrelated at first view, such as a genocide in Africa, a conflict in an interpersonal
relationship […] suddenly are revealed to involve similar components and to
feature the same processes. Only the surface characteristics turn out to be
different. The theory, therefore, is able to bring order to a seemingly colorful and
unrelated set of events that otherwise, for the observer, might seem not to have
much in common with each other. (p. 51)
Sternberg’s (2005) theory of hate has three sub-theories: the duplex theory of hate, the
triangular theory of the structure of hate, and the story-based theory of the development
of hate.
Each sub-theory examines the way hate is perpetrated, developed, and felt from
various angles. The first sub-theory is the duplex theory of hate, and it describes five
attributes: (1) hate is not the opposite of love; (2) hate is neither the opposite of love nor
the absence of love; (3) hatred, like love, is rooted in story; (4) hate, like love, consists of
the “negation of intimacy, passion, and commitment; and (5) hate is the cause of many
mass killings – genocide (Sternberg, 2005, pp. 38-39). The political leaders who planned
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genocide in the Holocaust and Rwanda, for example, disseminated ideologies of hatred to
incite their followers to kill and justify their crimes.
The second sub-theory is the triangular theory of the structure of hate and it
describes hate in three components, namely “negation of intimacy, passion and
commitment” (Sternberg, 2005, p. 60). Like a triangle, the hate it represents may
manifest in a negative spectrum and into different forms (see figure 3).

Figure 3. Sternberg and Sternberg (2008) Triangular Theory of Hate (p. 60)
At the top of the triangle is the negation of intimacy (Sternberg, 2003). Intimacy
brings the feelings of disengagement because one person sees the other person or group
as somehow less than a human. One cannot have the feelings of closeness,
connectedness or compassion toward the other because they are not really people. “They
are more like bacteria, vermin or scum, to use just three of the metaphors the Nazis and
others applied to their targets,” (p.5). Passion causes individuals to either fight the hated
or run from it.
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The second component of the triangular theory of hate is the passion (anger/fear)
(Sternberg & Sternberg, 2008). The left point of the Sternberg & Sternberg triangle
theory of hate is passion (see Figure 4). Passion can be characterized by intense feelings
of anger or fear that people experience when they dislike someone or when they perceive
other people as a threat. When people feel passion, it may lead them to confront the
hated person. The reactive response we see in road rage is an example of passion. People
are so fearful in this stage they feel compelled to confront the hated individual or run
away from it.
The third components of the triangular theory of hate involves commitment
(Sternberg & Sternberg, 2008). Commitment (devaluation and diminution) loving or
hating someone comes from a decision or commitment. When a person perceives another
person as bad and does not like the way the other person acts or looks like, or when a
person sees the other person as not a human, hate will most likely develop. According to
Sternberg, the hater not only viewed the hated person as unhuman, but feel a strong
desire to do something about it. Commitment provides a belief system that supports the
feelings of hate.
The goal of those who encourage hate is to alter the thinking processes of the
“preferred population so that its members will conceive of the targeted group(s) in a
devalued way” (Sternberg, 2005, p. 65). Education is supporting efforts to change the
minds of the preferred group. For example, leaders who planned the genocide in Rwanda
disseminated ideologies of hatred to spur their followers to act by killing and to justify
their crimes. They achieved this through organized schemes of “education,” at school, the
media, and in churches. Their speech acquired the power to incite group-targeted mass
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violence. They brainwashed their followers. The ideologies and speech had the capacity
to remove obstacles that could limit their followers’ hatred toward others, by
transforming their feeling into hatred, (Sternberg, 2008). Sternberg warned certain types
of hate speech can serve as a warning sign and a catalyst of genocide and mass atrocities.
Cimpric’s (2010) study of abused children in the Congo described how pastorsprophets of the Christian faith base, family members, and community depicted Congolese
children accused of witchcraft as imminent threat to Christian faith, the people, and even
to God. The community believed it was the duty of every Christian to ward off the bad
spirits. To get rid of bad spirits, the pastors required “evil” children to convert or
reaffirm their beliefs in Christianity because in committing the witchcraft they turned
their back on God. The pastors-prophets inflicted terrible cruelty on the victims,
especially when the victim denied any wrong doing.
Cimpric (2010) described how the blame of unfortunate events, such as death in
family, loss of job, poverty, or illness in family, fell on children. Parents of the accused
children accepted the view of the pastor instead of adopting a more accurate view based
on what happened. For example, the pastor might accuse children of witchcraft, even
though the parents died of an explainable illness. The pastor’s ideas dominated and
influenced the parents and community members. Once the pastor told the
parents/community a child was a witch or sorcerer, they become someone deserving of
their hatred.
Another researcher, De Boeck (2004), found Congolese families and
pastors/prophets have a strong fear of the witchcraft and its power and believe every
problem they encounter is caused by evil. Parents take on these attitudes and then change
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the way they see their children. Congolese beliefs have created the problems that they
tried to eradicate. These beliefs caused parents and community members to cast out
children accused witchcraft, instead of providing a loving home – something parents
expect to do for their children.
These studies illustrate Sternberg’s (2008; 2005) theory concerning the
motivation of those committing violence against a person or group members. When a
person or a group perceives some action or position taken by the other person or a group
to be extremely detrimental to their own existence, one side often reacts in an extreme
form of retaliation toward the other. The formation of anger manifests this reaction. For
example, Christianity has defended loving one another as a source of motivation to save
the souls of nonbelievers. However, European Christians who arrived to the United
States believed Native Americans were savages and needed to be converted to
Christianity. They believed Native American’s beliefs were false, and members of the
group were possessed by the devil (Spring, 2009). This attitude devalued the beliefs of
the non-Christians.
In this process of converting the Native Americans, Christianity inflicted violence
on the nonbelievers, especially when they resisted (Spring, 2009). The resistance to
Christianity increased feelings of devaluation toward the Native American non-believers.
As a result, European Christians who immigrated in the United States discriminated and
destroyed the culture of the Native Americans. They began schooling them and forcing
them to learn English and assimilate into the European Culture.
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The third sub-theory of hate involves the use of story as a tool for the
development of hate (Sternberg, 2005). People teach other people stories about the target
person or group to allegedly justify the feeling of hate toward that person or group.
Hate propaganda, which proposes story themes, typically accomplishes one or
more of the three functions. 1, the negation of intimacy toward the targeted entity
(e.g., leader, country, ethnic group); 2, the generation of passion; and 3, to
generate commitment to false beliefs through the implantation of false
presuppositions, the encouragement of people to suspend or distort their critical
thinking process, and the encouragement of people to reach targeted (often false)
conclusions based on the pseudo-logic of false presumptions and flawed critical
thinking. (p. 41)
When people discuss hate, they might refer to a problem that happened long ago.
However, Sternberg’s theory of hate suggests that we all need to be on guard because
atrocities happen around the world each day because of differences in views. Sternberg
warned people often experience hate not as hate, but as self-righteous feelings of anger or
aversion due to a clash in beliefs or a dispute over territory. Many factors come into play
when dealing with the psychology of hate. Different events and reactions may cause hate
to form or take on a more dangerous form. I found this theory helpful in understanding
how child abuse due to witchcraft accusations accelerated the type of hatred shown
against children. The psychology of hate (2005) explained the circumstances, stages, and
motivation of those committing violence against children. As difficult circumstances
cause people harm, children get blamed and hatred grows.
The psychology of hate (Sternberg, 2005) may explain the various stages and
types of abuse experienced by Congolese children. Difficult life conditions, group
relations involving conflict, and the personal experiences of individuals living in the
Congo may have frustrated the fulfillment of basic needs for families and children. As a
result, Congolese abusers may react by scapegoating and developing destructive stories.
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Difficult life circumstances in the Congo and the culture may be the starting point of
hatred. Family and faith communities with the duty to protect children may justify their
actions using the reasoning outlined in Sternberg’s theory, the psychology of hate. For
example, someone tells a negative story and later they assign negative qualities to
individuals involved in the story. Hate develops and progresses at different levels
depending on the actions occurring within the community.
Whatever the cause, childhood experience of witchcraft accusations and abuse
continue to threaten the lives of children and the health of families and communities. The
analytical theories selected provided a lens to interpret my review of findings and later
the data collected regarding childhood abuse experienced in the Congo. My focus is
solidly on the victims of abuse, beginning with their stories and interpretation of their
experience as adult survivors of abuse. In the next chapter I describe my methodology,
including the reasons for adopting qualitative research methods and narrative inquiry as
the most appropriate method used to conduct my study of childhood witchcraft
accusations in the Congo.
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CHAPTER THREE: METHODOLOGY
My study concerns the childhood experience of abuse as told by adult survivors. I
used narrative inquiry to document and describe the experiences of children enduring
abuse due to their identification as enfant sorcerers and expose the circumstances and
cycle of abuse from the initial accusation of abuse, the nature of abusive treatment, and
the survival of victims entering adulthood. My goal involved learning how the findings
from this study might shift the policies and practices experienced by children and young
adults who left their nuclear families to live on the streets of Kinshasa. I selected
qualitative research as the most appropriate method to answer my research question. I
first describe the characteristics of qualitative research, and then the reasons for my
selection of narrative inquiry within the qualitative tradition.
Qualitative methods are effective in seeking to understand a research problem
from the perspectives of the population it involves rather than that of the researcher
(Kvale, 1996). Spradley (1979), one of the important anthropologist qualitative
researchers, explained the purpose of qualitative research in simple terms:
I want to understand the world from your point of view. I want to know what you
know in the way you know it. I want to understand the meaning of your
experience, to walk in your shoes, to feel things as you feel them, to explain
things as you explain them. Will you become my teacher and help me
understand? (p. 34)
Creswell (2018) characterized qualitative research as an understanding of the meaning
construction by people. For this study, I hoped to gain a deeper understanding of the
childhood experience of abuse from witchcraft accusations and how the witchcraft
phenomenon is perceived and understood in the Congo by its victims. Looking more
deeply into the reasons why children have become the primary target of witchcraft
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accusation and learning about their experience as well as their survival under these
circumstances may help others understand the cost of this abuse and its effects on
victims.
Qualitative research provides meaning in given social contexts by collecting data
and analyzing how people make sense of their experiences in their world (Merriam,
1998). Qualitative research is an ongoing process that constantly shifts with the changing
phenomenon and context. Qualitative methods help the researcher realize things may
unfold differently than expected, and that variables, hypotheses, sampling, and methods
take an emergent form throughout the study. This method allows researchers to see how
it is recursive, going from parts to whole and back to parts.
Creswell (2018) described the characteristics of qualitative research. The first
characteristic of qualitative research is that the researcher is the primary instrument for
data collection and analysis. The researcher personally collects the data, describes,
explains, and interprets what the data means and why. The second characteristic of
qualitative research is that it builds on inductive reasoning rather than deductive
reasoning. A research will conduct a qualitative research study when there is a lack of
theory or the existing theories fail to explain phenomenon convincingly. Therefore, no
hypotheses are put forward to guide research.
The researcher, in a qualitative study, begins with the observation of the
phenomena and continues to look for relationships among the emerging categories,
concepts, and typologies (Creswell, 2018). The researcher introduces the tentative
hypotheses and collects additional information to explain the phenomenon (Merriam,
2009). The third characteristic of qualitative research is that the researcher focuses on

51
understanding the “meaning people have constructed based on thick and rich narrative
descriptions, understanding phenomena in a natural setting … attempting to make sense
or interpret phenomena in terms of the meaning people bring to them” (Denzin &
Lincoln, 2005, p. 3).
The focus of the qualitative research is generally words and texts as opposed to
numbers. The data supporting the findings of the study are in the form of communication
of the participants themselves, based on data collected from interviews, video, audio
recording, and field notes (Merriam, 2009). Qualitative research involves the meaning
people attribute to their personal experiences, circumstances, and situations as well as the
meaning people embed into texts and other objects (Creswell, 2018). In doing qualitative
research, it is necessary to collect multiple data from different sources to effectively
interpret the researched phenomenon.
Qualitative research fits my study because it deals with the lived experiences of
people. My goal was to learn how abused children, now adults, think and feel about their
lives. Human behavior is complicated and situational. Therefore, context was crucial to
understand the experience of adult survivors of abuse, and my presence as a researcher in
the lives of participants necessarily affected the nature of what occurred. Qualitative
methods allowed me to be flexible and adapt to circumstances and stories the victims of
abuse told. I adapted to the unexpected direction the participants adopted and uncovered
processes not previously noticed or understood. Understanding the stories of how adult
victims of child abuse survived their experiences of cultural exclusion and violence
committed against them due to superstitious cultural practices is essential for improving
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child welfare practices. I selected narrative inquiry within the qualitative research
tradition because of its match with my research question and goals.
Narrative Inquiry
I selected narrative inquiry because the approach helped me to explore and
understand how adult survivors of abuse due to accusations of demonic possession or
witchcraft gave meaning to their lives through stories of their experiences. Clandinin and
Connelly (2000) characterized narrative inquiry as an approach that seeks to understand
people’s experience through stories they live and tell. According to Clandinin and
Connelly, their idea of qualitative inquiry is based on Dewey’s views regarding the nature
of human experience and the effect of the environment on people. For instance, two
different people may share a similar experience, but the significance and meaning will
vary. The variance is due to the history of the past experiences of the two individuals.
Riesman and Speedy (2007) described narrative inquiry as a “20th-century
development; the field has ‘realist,’ ‘postmodern,’ and constructionist strands, and
scholars and practitioners disagree on origin and precise definition” (p. 429). Riesman
and Speedy claimed narrative inquiry is rooted in different social and humanities
disciplines and that there are many different ways to define a narrative. Connelly and
Clandinin (2006) found agreement among those committed to narrative tradition as a
vehicle for making sense of experience.
People shape their daily lives by stories of who they and others are and as they
interpret their past in terms of these stories. Story, in the current idiom, is a portal
through which a person enters the world and by which their experience of the
world is interpreted and made personally meaningful. Narrative inquiry, the study
of experience as story, then, is first and foremost a way of thinking about
experience. Narrative inquiry methodology is to adopt a particular view of
experience as phenomenon under study. (p. 375)
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Researchers conduct in-depth interviews to better understand the lived
experiences of the individuals the researchers seek to understand (Clandinin & Connelly,
2000). Boas said, “If it is our serious purpose to understand the thoughts of a people the
whole analysis of experience must be based upon their concepts, not ours” (as cited in
Patton, 2002, p. 424). As Clandinin and Connelly (2000) have pointed out, narrative is
the proper way to understand a people. Similarly, Gilbert (2002) said the narrative
inquiry approach orients the researcher toward understanding the story within the
participants’ social situation, locating not only what is said and not said, but also the way
in which the events are placed, and value is given to them.
Narrative inquiry method “assumes people construct their realities through
narrating their stories” (Marchell & Rossman, 2011, p. 153). This method allowed
participants to compose their stories about their experience, avoiding “probing”
questions, and instead giving participants an opportunity to tell their story using a number
of interview techniques.
Narrative inquiry requires a reciprocal dialogue between the researcher and the
participants:
The inquiry should involve a mutual and sincere collaboration, a caring
relationship akin to friendship that is established over time for full participation in
the storytelling, retelling, and reliving of personal experience. It demands intense
and active listening and giving the narrator full voice. Because it is collaboration,
however, it permits both the voices to be heard. (Marshall & Rossman, 2011, p.
153)
In narrative inquiry, the relationship between the researcher and participants remains
open. This allowed me, as a researcher, to invite participants to tell stories that are
meaningful for them. I also interacted and shared with participants my response to their
stories as a form of dialogue.
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Researcher Experience and Bias
I grew up in the Congo and experienced many difficulties in my childhood due to
a prolonged separation from my nuclear family. I experienced sexual assault and
separation from my parents and siblings because of political strife, death, and forced
marriage. The effects of these events on me were similar to those I interviewed who
suffered abuse in their families. My experinece helped me to understand the plight of
others and establish rapport with participants. Because the researcher role is so important
in qualitative research, my background and experiences influenced the way I interacted
with participants and analyzed the data. I described how my experience of sexual assault
and forced separation from my family and friends at age 15 influenced choices I made
throughout the rest of my life, whether as a teacher, a mother of my own children, or
someone who is concerned about and advocates for children’s rights.
I never really thought about why I chose to become a teacher and start a nonprofit organization to maintain and promote values that protect children. Many times, I
did not know why I felt so strongly about social justice issues, child abuse, and child
marriage. As I think about my own most happy childhood, I am still saddened by the
dark times I encountered. I was 11 years old when my brother-in-law sexually assaulted
me. No one knew what had happened or why I was very sad. I was so ashamed of it and
scared that if anyone knew, they would blame and punish me. At the age of 15 my
education was interrupted, and I unwilllingly partcipated in an arranged marriage. I
moved to Burundi, a different country, far away from my parents and my siblings. My
then-husband allowed me to visit my parents and siblings after two years of being away
from them.
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During that two-year period, I had no contact with any of my family members,
and I knew no one in the new country. I felt a fear of abandonment. I was fearful
because I had no idea when I would go visit or see my siblings again. Later on, five of
my siblings died, and I was not able to attend their funerals. It still haunts me today as I
feel for that scared teenage girl. It was unbearable to lose not only my siblings, but also
my friends. I shared the childhood joys of secrets and play with my siblings and friends.
Sorrow from this loss multiplied each time I witnessed a friend or relative’s death.
I processed the traumatic events in the telling of my story through writing and
talking to people I trusted. There came a moment when I wanted to tell my story not only
to people whose stories best exemplify the reality of Congolese children living on the
streets, but also to understand my journey of coming to know what I know. It was
helpful to have people in my life who understood that the process of recovery from
traumatic events takes a long time and gave me the space to heal.
My research study required traveling to Congo to interview Congolese men and
women who experienced abuse and war-related traumas. Interviewing Congolese men
and women in the midst of continuing violence was challenging. It was not an easy task
as it involved asking participants to talk about things that are personal to them. The
experiences some of the participants explored were still fresh in mind, while others were
reliving these past experiences, and it was difficult to handle. My primary responsibility
as a researcher was to safeguard participants and their data.
The process of collecting and analyzing data was very sentimental and emotional
for me as a researcher. Sadness and despair interwined like fingers clasped together in
prayer as I interviewed and analyzed data. There were sitiuations in the interviews that
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particularly affected me emotionally. For instance, serveral times I bursted into tears on
hearing of the death of participants’ parents or siblings. I became aware of how
interviewing people in problematic and vulnerable situations was a demanding task that
required self-awareness and understanding of my position and location in the study and
relationship with participants (Creswell, 2018).
My difficult childhood experience impacted me. It shaped how I view immigrant
and refugee students in my class and how I acted during the interview process. What
started as a difficult childhood life was turned into a strength. My abusive past not only
made me more sensitive to the needs of others, but also allowed me to gain new insights.
In addition, it made me feel compelled to help others who suffered similar experiences. I
am engaged in various types of social work and advocacy for children. Besides working
as a teacher, I do social work to promote human and community well-being. I help
orphan children who suffered incredible loss of love, security, self-repect, and innocence
to rebuild their lives.
Our Olive House provides shelter, food, and tuition for up to 25 people each year.
Olive House is a non provite organization I helped start in 2006. It is a safe, home-like
environment that offers children, teens, and women comfort during their difficult times.
Our Olive House is staffed 24/7 by warm mamas and other welcoming professionals.
My research involved travel to my original country, the Congo in the city of
Kinshasa. The prevailing levels of insecurity combined with the failure of government
institutions and the flourishing of corruption made my journey to the Congo a challenge
at best. A valid passport and a letter of invitation from a host institution is required for
all United Statescitizens entering the Congo. Visitors or any workers must have evidence
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of the purpose of the visit, means of support for the duration of the stay, and
accommodation arrangements at border patrol. Friends who traveled to Congo before
advised us to submit our application for a visa one month prior to the intended date of
departure. I was able to establish the necessary contact to gain access to the search site
through friends, family members, and social service agencies in the Congo.
It pays to have connection with other non-profit organizations on the ground as
well as credible friends and family members. All that made it feasable to confirm
meetings prior to embarking on a long research trip. Before collecting data, I made sure
that my prejudice, worldview, and attitude with the abuse that occurs as a result of a child
being accused of being a witch phenomenon would not influence the data (Bogdan &
Bicken, 2007). I carefully examined and took note of my own assumptions and
understanding about the experience of witchcraft accusation involving “bracketing” to
allow me to immerse myself in hearing the experiences voiced by the participant
(Maynes, Pierce, & Laslett, 2008). I started with a conscious attitude of almost complete
ignorance. I said to myself, “I don’t know how the people of Congo understand and
make sense of their lives; that remains to be discovered.” I asked the participants to tell
their stories about their experiences of abuse resulting from accusations of witchcraft in
detail.
Preparation
My master’s degree in education, as well as my 14 years of experience in
teaching, helped prepared me to conduct interviews successfully. I gained trust by
studying the interview plan and deciding which questions would best allow the
participants to tell their own lived stories (Clandinin & Connelly, 2000). Further, I used
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unstructured interview questions. Unstructured interviews put the participants at ease and
helped me gain their trust. Riesman (2008) suggested the researcher establish a climate
that allows for storytelling in all its forms. Punch (1998) described unstructured
interviews as a way to understand the complex behavior of people without imposing any
a priori categorization that might limit the field of inquiry. Unstructured interviews
provided flexibility and encouraged participants to tell their stories. Conducting research
in the Congo presents unusual challenges. The history, context, and setting where the
research takes place affects the types of studies possible and the ability of the researcher
and participants to engage in the story. I describe these conditions first, and then provide
a blueprint for conducting my study.
Conducting Research in the Congo: Context and Setting
The Democratic Republic of the Congo’s violence has left an indelible mark on
its present situation and has resulted in the failure to provide basic services such as
security or access to food. A brief overview of the main events emphasized in the
dominant narrative is imperative. King Leopold II established an African colony in the
name of philanthropy, not imperialism, declaring that Belgium would crusade for the
abolition of the slave trade and bring enlightenment to Africans. In his book, King
Leopold’s Ghost, Adam Hochschild (1998) described the large-scale atrocities committed
during the 1885-1908 period of Leopold’s colonization as one of the most evil acts in the
history of colonization. Leopold looted Congo’s rubber, brutalized its people, and
ultimately slashed the Congolese population by 10 million.
The atrocities were so great that the international community forced him to give
back the region to its people, the Congolese (Hochschild, 1998). Instead, he sold the
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Congo Free State to Belgian government. King Léopold II ruled the Congo cruelty for a
long time. As a result, many problems Congolese experienced in the past still exist today
in DRC. The bloodshed did not end after Leopold’s army gave the region back to the
Congolese. In 1996, a civil war broke. This war has come to set the course of many of
the problems the Congo is experiencing today. Instability, famine, civil war, tactics used
during colonial era, and the corruption Leopold used are still present. These problems are
the factors that lead to extreme suffering and create the environment where the abuse of
children flourishes. As stated in my introduction, the Congolese worldview holds that
anything wrong or bad, both in the community and in the world, originated in witchcraft.
This is the case whether it is war, famine, hardship, or illness.
I outlined various reasons for choosing qualitative research methods and the
narrative inquiry approach in this section. I then described my experience of conducting
a study in a conflict zone in the Congo. Earlier I gave reasons for selecting three theories
to help me understand the root causes, experiences, and effects of child abuse on its
victims. I next introduce my plan for conducting my research and address ethical
considerations, issues of trustworthiness, and the limitations of the study. I begin with a
description of the Institutional Review Board procedures for conducting human subjects
research, and then follow with a detailed description of my study.
Institutional Review Board (IRB)
After I consulted with the IRB staff and board, I requested and received approval
from my advisor and then the IRB board to conduct my study after a careful review by
the IRB (see Appendix E to view my application). A primary concern in this process
involved the protection of vulnerable adults. I conducted preliminary research in July
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2006, and left the country for a period of two years due to the political conflict. I then
returned after receiving approval for my study to recruit participants in the DRC.
Qualitative research requires the researcher to make ethical decisions throughout
the study (Creswell, 2018) and follow guidelines established by the IRB. The telephone
conversations I had with participants and discussions about the purpose of the study
before collecting data informed the participants that taking part in this study was
completely voluntary and that they could withdraw at any time with no negative
repercussions.
The participants in this study were vulnerable because they were victims.
Therefore, it was imperative to reflect on the nature of risk and harm and the way in
which my research could present risks to participants’ well-being. I took into account the
risk of emotional issues as well as the costs participants might incur as a result of
participating in the research. To ensure confidentiality, I took precautions to disguise
participants’ identities to make sure no one was able to link the participants to the study.
Although participants’ names and the name of the city in which they reside were changed
to protect their privacy, there was a slight risk that someone might be able to identify
them. This risk was more than minimal because the participants described their personal
experiences of child abuse. Answering questions related to such experiences could
potentially result in emotional distress as well as feelings of shame, anxiety, or low selfesteem.
There were other possible risks involved in the study: psychological harms,
including the research participant’s negative perception of self, emotional suffering (e.g.,
anxiety or shame), or aberrations in thought or behavior. Psychological harms also
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include distress, anger, or guilt related to the disclosure of sensitive information, such as
abuse due to witchcraft accusation and distress and fear upon learning of traumatic events
in one’s childhood. Another risk involved in the study was social harm. Participants
might experience negative effects in interactions or relationships with others. For
example, research findings or even study participation itself may expose participants to
discrimination or other forms of social stigmatization if protective measures were
neglected.
To reduce the risk associated with emotional distress, I told each participant that
he or she might end the interview at anytime if he or she felt distressed, and I would not
use the data collected. I provided the participants with the telephone numbers of the
caretakers at the orphanage because the Congolese government, at the time of this study,
did not have professional counselors available for people going through emotional
distress. I listened to participant’s stories and watched for signs of distress.
Two participants looked distressed during the interview. I paused and asked the
participants if they wanted to take a break and speak at a different time/day or to end the
interview. The two agreed to take a break and came back the next day. Participants
could talk to the workers at the orphanage because these workers have been trained in
how to protect the children who have been abused. Another participant was very
distressed. She was shaking and crying, so I immediately ended the interview. I gave her
a tissue, asked her to take a deep breath, and offered her a bottle of water. She followed
my instruction and then asked if I had a place for her to take a nap. She took a two-hour
nap. After her nap, I offered her a meal and gave her $5.00 for transportation. She came
back the next day and wanted to continue telling her story.
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As for the transcription, I used headphones to ensure privacy and confidentiality
when I was not alone in the room. I kept data in a locked file cabinet office at my house
after my return from the Congo. I maintained unprinted transcripts in a secured,
password-protected private computer in my private room. No individuals have access to
the materials except Dr. Sarah Noonan and myself.
Once the University of St. Thomas IRB approved my proposed study, I began to
recruit participants. I followed the rule of ethics set forth by the University of St.
Thomas. All participants gave their permission to be part of the study, and I provided
pertinent information for an informed consent prior to beginning interviews. I obtained
participants’ permission before interacting with them. Participants had the right to refuse
to participate without penalty and end their participation at any time. I followed the St.
Thomas code of ethics requiring protection for the subjects, including the use of
pseudonyms throughout the study and secure data storage measures.
Recruitment and Selection of Participants
Ten young adults or adult participants initially were involved in my study. Three
males and seven females participated, ranging from age 18 to 36 years old. Later, two of
the original 10 withdrew from the study because they feared identification and physical
harm. I destroyed the data and only used data from three men and five women. All the
participants were accused of being witches and had been on the street for various lengths
of time. The shortest amount of time the participants were on the street was two weeks;
the longest time was four years. Some participants found shelters and then lost them and
returned to the streets. All the participants shared one important thing: they all lost one
or two parents. Three participants lost one parent, and five participants lost both parents.
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I recruited 10 participants based on their experience of childhood abuse due to
witchcraft accusations after I received the IRB approval on July 10, 2015 (see Appendix
A). I recruited the first participant from Olive’s House organization. The participant
came to visit me at this non-profit organization (something she usually does each
summer) and already knew I was going to be in the Congo on the 24th of June 2015. I
talked to her about my study of child abuse and asked her if she would consider
participating once I received an IRB approval from the University of St. Thomas. I
called her on July 11th, after my approval, and we met at the Olive House. The following
table (Table 1) summarizes information about the participants’ gender, age, loss of
parent(s), witchcraft accusations, and time spent on the street of Kinshasa.
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Table 1
Participants
Participant Gender
Name

Age

Is an orphan
(lost one
parent)

Is an orphan
(lost two
parents)

Accused
of being
a witch

Time on
the streets

Mboya

M

24

X

Yes

4 years

Junior

M

30

Does not
know where
both parents
are

Yes

3years

Kabeng

M

25

X

Yes

1 month

Antoinette

F

19

X (father)

Yes

2 weeks

Gracia

F

18

X (mother)

Does not
know where
the father is

Yes

7 months

Louisiana

F

21

X

Yes

1 year

Falone

F

24

Yes

5 months

Ruth

F

18

Yes

2 months

X (mother)
X
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Data Collection
I used the following procedure with all the participants to follow IRB guidelines
(see Appendix B). I explained the purpose of my study and asked participants if they
might be willing to participate. I told each participant not to feel obligated to participate
because of his or her past association with the orphanage or for any other reason. I
informed each participant that taking part in this study was completely voluntary and
assured participants regarding their right to withdraw at any time with no negative
repercussions (see Appendix C). When a participant agreed to participate, we discussed
concerns about the study, and I explained the expectations for what I would ask each
participant to do and provided an open-ended interview question (see Appendix D) and
consent form (see Appendix E).
Because the first participant was the only participant from Olive House, I asked if
the participant knew other people who had similar experiences. I used this snowball
method (Creswell, 2013) to locate the other nine participants. In using snowball
sampling, I asked my first participant to nominate another person to be the next
participant. I then interviewed the new participant and continued in the same way until I
reached a sufficient number of participants and data saturation (Creswell, 2013; Nardi,
2006).
Confirming participants to participate in this study was easier than I thought
because these young adults had adequate time for the interviews, and they were interested
in the project. The participants shared a common experience, so it was easy to find
volunteers. Thus, from June 11 to July 27, I interviewed 10 participants between the ages
of 18 to 36 years, including three males and seven females. All participants were at least
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18 years of age. I discussed with them, and they understood, the consent form, the
purpose of the study, and what was expected of them before I proceeded to begin the
interview process and audiotape their stories. Finally, I provided informing confirming
how I would respect their privacy during the research process (see Appendix C).
I told all participants the study was about childhood experiences of abuse due to
cultural superstition and exclusion through the eyes of adult survivors of abuse. I told the
participants that I was doing a research project to describe the story of people who
experienced hardship in their early lives. I explained to the participants that hardship
means abuse. I told participants that I was going to be asking them questions about their
life experience and what it was like for them growing up in Kinshasa, Congo. I met with
participants at least two times before I started the actual interview in a third or fourth
meeting. During the first few meetings, I explained the purpose of the study and my life
experience as a way of inviting them to share their experiences. After two meetings, I
met participants for the third or fourth time (in some cases) and asked them to tell me
their story of survival and healing as they wished to tell it.
Because I also shared with them that I left my country when I was only 15 years
old, some participants assumed I must be completely ignorant of their situation since I
had been away from my country for so long. Once they understood I did not live in the
Congo between 1985-2005, they were excited to assume the role of being my teacher.
One of the participants, who turned 18, said to me, “Maman Theresa, you never heard my
story and you don’t know everything about me.” I said to her that I read her report
(before reaching adulthood) when she first came to the orphanage and know her story.
She said to me, “But you never heard me telling you my story, so how do you know my
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story?” She asked me to sit and listen to her story. I agreed, and we started talking for
several hours before I had to end the interview and meet again the next day. My
interview process began with informing participants of the protections and obtaining their
informed consent (see Appendix C).
I briefly described the research procedures to participants, including the topic/
questionnaire/interview, how long the individual research procedures were going to take,
and the total time commitment to participate in my research with the rest of my
participants. I spoke with participants about how to keep them safe throughout the
interview process. I asked the participants if they felt safe being interviewed at their
houses or at the Olive House. I also asked them if they felt safe taking a copy of the
consent form home with them. All participants lived with friends or with an extended
family member and did not have their own private room or area for interview or for
storing their consent forms. As a result, they all preferred to come to Olive House, which
is an established safe place. This helped minimize the risks of emotional and physical
harm from the community if certain people found out the participants had links to child
abuse and witch-hunts. I gave each participant an identification number before the
interview, and the telephone numbers to call to speak to orphanage workers if they felt a
threat to their safety.
Interview Procedures
Eliciting stories illustrates the social context of events and implicitly provides
answers to questions of feeling and meaning (Clandinin & Connelly, 2000). The
narrative inquiry method allowed me to explore the full breadth of participants’
experiences through stories they told during in-depth interviews. This type of interview
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allowed me to ask participants open-ended questions and probe wherever necessary to
obtain useful data (Creswell, 2018). I asked participants, “What do you recall happening
when you were young? Were there hard times?”
I obtained an oral consent from participants to avoid concerns about
confidentiality. I offered a copy of the consent form, and eight of the 10 participants did
not want to take the consent form with them. Because my participants did not work in
structured jobs, they made time for the interviews. They referred to making a living by
doing boulé, a strategy to make money and survive without regular employment, living
by their wits. So, when not doing boulé, they had a great deal of free time. The
participants were very interested in the project, so they often made time for the
interviews. One participant felt like an expert. When I asked what boulé meant, he grew
excited about the interviews and gave his time freely.
After I reviewed the protections and gained consent, I started my interview. I
asked participants, “What do you recall happening when you were young? Were there
hard times?” By framing their experience as hardship, stories of participants’ early lives
helped participants to understand what abuse was and to talk with excitement about their
lives. It took at least one to two hours to conduct interviews. Therefore, it was important
to talk to the participants and discuss whether a potential participant had adequate time to
participate.
All my participants seemed willing and interested and were able to schedule
appointments. One appointment did not work out because I was occupied that day with
the orphanage government paper work, but the participant wanted his story to be known,
so he came back twice that day to look for me. This participant was so interested that the
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next day, he came early in the morning and said, “Please, I need to tell you my story. I
want to help you with the work of orphans that you are doing, and I want you to tell my
story to people in USA.”
All interviews took place at the orphanage in a private setting. After each
meeting, I immediately took notes for two reasons: first, to avoid losing some of the
details and forgetting important information, and second, to identify what to do at the
next meeting, either to clarify ideas or to fill in the gaps. I not only carried out a
sufficient number of interviews, but also observed my participants interacting with
workers and children at the orphanage by asking questions and helping with the wall that
we were building (a community project). Some did volunteer work before or after the
interviews, as they arrived at various times and sometimes stayed after the interview.
They readily participated in the community work at Olive House.
My participants believed my being away from DRC for so long did not teach me
the answers to my questions about Congolese children accused of witchcraft. They felt I
was asking sincere questions because they believed I was really ignorant and did not
know anything about their way of life. This experience helped me set aside my
assumptions and try to learn their language. I did not assume that because they spoke
Lingala and French that I knew what they were talking about. I listened for new concepts
to allow for discovery of the participants’ point of view.
I was cautious not to allow a line of probing to put words in participants’ mouths.
My goal as a researcher was to create an opening for the participants to continue speaking
without directing the course of what they might say. I set aside all I knew about life in
the DRC and tried to listen to their stories. I continued to collect data until I reached a
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point of data saturation. Data saturation occurs when one no longer hears or sees new
information (Creswell, 2018). Two participants preferred to be interviewed in French
and the rest were interviewed in Lingala, the two languages I speak and read fluently. I
used a recorder to audio tape the interviews. I read the consent form to each participant
and recorded his or her responses. Participants’ names were not audio taped. Therefore,
the data sets remained anonymous because of the personal risks involved in providing
information on the dynamics of witchcraft accusations. While in the Congo, I kept all
data in a secured, password-protected private computer at my private room. No
individuals had access to the materials in the Congo or in the United States.
Data Analysis
Coffey and Atkinson (1996) stated, “We should never collect data without
substantial analysis going on simultaneously” (p. 2). Bogdan and Biklen (1982) defined
qualitative data analysis as “working with data, organizing it, breaking it into manageable
units, synthesizing it, searching for patterns, discovering what is important and what is to
be learned, and deciding what you will tell others” (p. 145).
To organize the data, I utilized the traditional method of qualitative analysis. This
was labor-intensive work. However, it allowed me to transcribe, assign code, uncover
the themes, and identify the relationships between and among themes. The following
became the central themes of the study: child maltreatment that occurred was physical,
verbal, psychological, and economic harm, as well as loss of home and family, and
described the effects on victims from physical abuse, neglect, abandonment, exclusion,
separation, insecurity, and witchcraft accusations.
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The main source of data I used for analysis was the transcripts from interviews
and field notes made in the similar setting where the participants experienced abuse. I
carried out the interviews in French and Lingala, which I speak fluently, and audiorecorded interviews with the participants’ permission. I played the role of interpreter and
translator at all stages of the research endeavor. I carefully read and reviewed the tape
recording in French and Lingala, transcribed the recording and then checked the
transcripts against the original recording to ensure I captured local meanings to minimize
the risk of misinterpretation and loss of a participant’s intended meaning. As I carefully
read and reviewed the data, I noticed themes and made a note of them in my analytic
memo. I made a hard-copy printout of my data. I then read each story and highlighted
relevant words and phrases and assigned codes to the texts in the margin. I used the
coding to organize the data and assist with identifying major categories and themes. I
also noticed the subthemes and assigned the codes. I read and reread each transcript
again to unsure I did not miss any themes.
To analyze and interpret the data involving child maltreatment that occurred
physically, verbally, psychologically, and economically, I applied the ecological
transaction theory (Cicchetti, 2004; Cicchetti & Lynch, 1993). This theory explains why
abuse may occur and why victims may experience the abuse differently due to the
influence and interaction of various factors. The ecological model provides a basis for
understanding the combined influence of child maltreatment and community violence on
children’s development and experience. Ciccchetti and Lynch (1993) conceptualized
ecological contexts, consisting of different levels of the environment influencing children
and family support. The levels are described as systems: The macrosystem includes
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cultural beliefs and value permeating societal and family functioning. The exosystem
consists of the neighborhood and community settings in which families and children live.
The microsystem incorporates the family environment that children and adults make and
experience.
I used this theory to learn the environmental factors affecting the children and
adults, such as political unrest and conflict, access to education and health resources, and
family living in poverty. The theory places maltreatment within the context of the family
and the community and shows the effects of social and physical environment on
individual development and adaptation.
Psychology of abuse theory (Ciccechetti & Lynch, 1998) contributed to an
understanding of the suffering and harm caused by maltreatment and abuse on the
Congolese children and youth living on the streets. Abuse is any behavior that leads to
the harm of another individual. It can come in many different forms: physical, verbal,
emotional/psychological, and sexual. I used this theory because it exposes the effects of
harm from witchcraft accusations, exposing the practice as a form of abuse. Exposing the
effects of witchcraft accusations as abuse challenges dominant views in Congolese
culture, which justify abuse and violence based on religious beliefs, filling the victim
with guilt and shame (Molina, 2005). The ecological transaction theory of maltreatment
(Cicchetti, 2004; Cicchetti & Lynch, 1993) and the psychology of abuse (Cicchetti &
Lynch, 1998) interpreted the causes, experiences, and effects of abuse on victims.
The psychological theory of hate advances the idea that hate is a powerful
contributing cause of many, though not all, massacres, genocides, and terrorism
(Sternberg & Sternberg 2008). Sternberg and Sternberg argued hate is a complex
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emotion consisting of anger and fear, repulsion and disgust, and devaluation and
diminution. Propaganda, Sternberg and Sternberg observed, plays a major role because it
is used to facilitate devaluation and diminution. The psychology of hate illuminated the
progression of abuse through the eye of the individual committing the abuse and
explained the various stages and types of abuse people of the Congo may have
experienced. I used this theory to examine the circumstances, stages, and motivation of
the Congolese committing violence against children and youth. The combined theories
contributed to my understanding of cause and effects of witchcraft accusation on children
and the social context for the abused within family and communities.
Limitations
A limitation of this study was its reliance on young adults who lived on the street
as volunteer participants. It is essential to collect a larger, more representative sample of
the group than my study involving 10 participants. For example, the participants in this
study may have felt influenced to participate because of the perceived benefits. The
person who recruited six participants was a former resident at our orphanage who had
received services and benefits of the orphanage, such as food, shelter, education, and
medical treatment. In this respect, it would have been beneficial not to rely on
participants who had knowledge of my association with the orphanage. Hence, the
optimism revealed in the participants’ counter narratives might be unique to young men
and women who seek services.
Summary
In this chapter I presented a qualitative approach and narrative inquiry I adopted
for this study to learn about the life experiences of Congolese street children who have
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been accused of witchcraft or possession by demonic power through stories they tell and
live. I outlined the reasons for adopting qualitative method and narrative inquiry
approach. I discussed the techniques used during the translation process and described
my involvement as a translator at all stages of the research endeavor. I explained my data
collection process, organization, and analysis and the theories I used to interpret my
review findings. I discussed issues of ethical considerations and trustworthiness as well
as the limitations of the study. In the next two chapters, I present the data findings. The
data tell the story of the circumstances leading to childhood abuse and the street lives of
Congolese children.
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CHAPTER FOUR: LOSS OF THE NUCLEAR FAMILIES
During recent years, a growing number of children across Africa have been
targeted in virulent witch-hunts and subjected to exorcism rituals (Cimpric, 2010; De
Boeck, 2004). Cimpric (2010) highlighted various atrocities taking place during witchhunts, including psychological and physical harm, first inflicted by victims’ family
members and circle of friends, and then by pastors or traditional healers. In addition,
Schoebelen (2009) postulated the children accused of being witches may be abandoned
by their parents to live on the streets or killed as in case of Victoria Climbế and Manu,
both children of African families from the Congo who migrated to the UK. Similarly,
Stobart (2006) reported on child abuse due to witchcraft accusations in the Democratic
Republic of Congo, describing violent and punitive measures such as torture used to elicit
confessions, abandonment, starvation, whipping, banishment from homes and
communities, and in some cases, death.
The purpose of my study was to describe the experiences of children enduring
abuse due to their identification as enfant sorcerers and to expose the phenomenon of
witch-hunts and abuse through the eyes and experiences of survivors. At present,
relatively little is known about children who have the label of enfant sorcerers in
Kinshasa (UNICEF, 2013). In addition to a paucity of hard evidence about the numbers
of children, no systematic evidence exists regarding why children are accused of
witchcraft or why they go to the streets. Thus, there is a need to learn more about why
children in Africa receive the label of witches and how family and community integration
are defined in the Congolese context.
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This chapter describes the causes leading to separation or loss of the nuclear
family and the initial placement outside of the family and abuse. My analysis found two
reasons why children leave their nuclear families and go to the streets: causes related to
family issues that push children to leave their nuclear families in the first place and
causes related to factors they face in the street that tend to keep them there. The family
issues include poverty and unemployment, war, loss of parent(s), change in the make-up
of the family (such as a parent’s new partner), accusation of witchcraft, domestic
violence (such as fighting/quarrelling, beating, burning), and emotional abuse (such as
name calling and witch branding or demonization of the children by family and
mainstream society as a source of misfortune).
The reasons children want to stay on the street include discovery of ways to make
money through begging, stealing, prostitution, and making friends. Chapter 4 introduces
the eight participants of this study: Mboya, Gracia, Falone, Ruth, Louisiana, Antoinette,
Junior, and Kabeng and their experiences related to the major themes (see Figure 4). All
eight participants, three males and five females, lived in Kinshasa. However, two
participants preferred that I study their stories but not share or publish their stories
because of the personal risks involved. In this chapter I share eight stories concerning the
causes leading to the separation or loss of their nuclear family, and the circumstances
causing participants to live on the streets of the Congo. The primary cause leading to
child abuse involves the death of a parent and loss of the nuclear family.
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Loss of
Parent(s) and
Nuclear
Family Leaving
"Home"

The Initial
Placement
Outside of the
Family and
Abuse

Second
Placement Difficult
Conditions
and Abuse

Running
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Placement
and Moving
to the Streets
and More
Abuse

Figure 4. Causes of Placement Outside of Home and Abuse
Death of a Parent(s)
The rise in the number of children leaving their nuclear families to live on the
street is evidenced in Kinshasa, the capital of the DRC, where many children have lost
their parents in deaths caused by civil wars or illnesses. Parents or guardians of the
participants faced a high rate of unemployment, and a large number of families lived
below poverty level. Family members and relatives or neighbors accused children of
practicing witchcraft, and they blamed children for everything that went wrong within the
family. This included illnesses and death of parents or other family members, the loss of
jobs, the breakup of marriages, and other common misfortunes. Children became the
scapegoat for the economic crisis in Kinshasa. The interviews with street children
revealed the various ways war and death of a parent(s) changed their lives.
Nine out of 10 participants experienced the traumatic loss of their parent(s) before
the age of 17. Eight participants lost their mothers, and six lost their fathers. Five
participants lost both parents, and four lost one parent. Participants discussed a wide
range of living situations, all of which presented significant challenges.
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Mboya described losing his parents at a young age and how this experience
affected his life. In telling his story, he repeatedly talked about the pain, fear, and
insecurity he felt when both parents died. In addition, he talked about how he had to be
strong and protective of his siblings while waiting for a family member to rescue them
from a temporary refugee camp.
Mboya Munane
Mboya was 10 years old when the war started in Bandaka, one of the Congo’s
regions. This war killed many innocent people — men, women, children, and the elderly
— as well as those involved in the fighting. Mboya’s parents were very involved in their
local church. Church members and neighbors were killed, and those still alive hid in
their houses. One day, Mboya’s dad told the children they needed to run for their lives.
Mboya told the story of his unexpected departure.
The situation kept getting worse in the area, so my parents and the rest of the
community fled from the fighting into the bush. Then we decided to walk to the
neighboring country where my parents thought we would be safe. On the way,
mom fell sick and died because we had no way to get her to the doctor. We
buried her in the bush and continued to walk. Then dad got killed also. A soldier
appeared from nowhere and started shooting people. Dad was gun shot.
It took Mboya and his siblings two weeks to get to the border of the neighboring country
to safety. As they walked, more and more children became sick and died. Mboya did not
remember how many people died during their walk. The neighbors helped Mboya and
his siblings until they found a place to stay provided by a church. The pastor secured
food for Mboya and his siblings. Soon, more and more people arrived to join them, and
the pastors and other government leaders sent a special message to the family members
living in Kinshasa to come get him and his siblings. The UNHCR set up a temporary
refugee camp with tents in that region and registered everyone who was present.
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To illustrate his painful and traumatic experience, Mboya told a story involving
the new challenges he faced, such as fear and insecurity, as he began to live life without
his parents. His siblings felt very sad, and Mboya was very scared. He kept saying over
and over again to them, “If only dad and mom didn’t leave our home maybe they would
be alive today with us! Maybe we would have taken mom to the clinic!” During these
troubling times, Mboya said he could hear his mom speaking to him. He would have
nightmares, and many days he woke up crying out for his parents. Mboya was very sad
and angry with the war and the soldier who caused the death of his parents. Yet Mboya
knew he needed to hide his feelings to protect his siblings. Mboya and his siblings stayed
at a temporary camp established by the UNHCR, and it was at this temporary camp that
pastors and a special group of people helped them locate some members of his family.
A few months later, Mboya’s aunt came to the camp from Kinshasa to get him
and his siblings. Mboya’s aunt looked a lot like his dead mother. He could not hold back
his tears. He stated, “I cried and cried and cried for hours when I saw my aunt. She and
my siblings cried as well.” After that he slept better, and the next morning he woke up
feeling better. Mboya and his siblings were living with their maternal aunt. However,
his aunt struggled financially. Because of her financial struggles, she had to decide
which siblings could go to school in that year; they had to eat only one meal per day. His
aunt lived on the edge of poverty. Later, neither Mboya nor any of his siblings were able
to go to school. Mboya described how things got worse.
We couldn’t go to school anymore. School meant money. Aunt didn’t have
much. We eat one meal a day; the main meal was usually eaten late afternoon.
My siblings ask the neighbor for help, saying, “Pesangai and Kabelangai”
(meaning buy for me please, give me please).
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The neighbor would give them the salt, oil, or flour needed to cook the one meal. Mboya
repeatedly said, “Nous vivons mistérieusment” (meaning in this country, we live
mysteriously). Hunger is not a new phenomenon in the Congo, Kinshasa. However, in
recent years, it has intensified. Living under these conditions, it was not long before
Mboya took to the street to seek relief from hunger and despair.
Gracia Leda
Gracia was 18 years old at the time of my interview with her. She was eight years
old when her mother became ill and taken to the hospital. One day, Gracia noticed that
her grandmother was spending a lot of time talking with her extended family and
neighbors. She began to ask what was going on, but no one would tell her. Then one
night, her sister woke her up. People were crying out loud. She panicked and started
crying as well. The next day, her whole family, along with other people who came to
comfort them, said nothing about her mother being dead in the hospital. She tried to ask
her sister where her mother was, but before her sister had the chance to talk, Gracia’s
grandma told her that someone that she did not know died—an old relative. Grandma
continued telling Gracia that her mother was out of the hospital and off visiting other
relatives, but everyone knew she was dead. Gracia and other young relatives were put
into a room and were not allowed to go outside the room on the day of her mother’s
funeral.
Gracia knew more about what was going on around her than her adult relatives
realized. She started to fill in the missing information in whatever way made sense to
her. Gracia did not have the chance to talk about her mother. As a result, she began to
have strange ideas. She had excessive stress and guilt. She was anxious, had headaches,

81
and stomach problems for days. Only later did her sister tell her the truth. Gracia was
scared to be alone in the house. She woke up the family with her screaming and crying.
Many times, she wet the bed, though she never did that before the death of her mother.
Her grandmother and relatives did not understand why she did this. When she wet the
bed, her aunt beat her, and this made her cry more but did not change her. Eventually her
grandmother found a way to get rid of Gracia.
Her grandmother decided to search for Gracia’s father. Her grandmother
informed her that her biological father was alive, and she needed to go live with him.
Gracia did not remember meeting her biological father before her grandmother told her
she was going to live with him. Gracia explained that when she went to live with her
father, he physically abused and assaulted her on numerous occasions, so she wanted to
leave. A friend of Gracia’s father, Lola, requested that Gracia come to live with her.
Gracia did not have many options, but she did not want to remain in the care of her
father.
Lola adopted Gracia, and Gracia remained in her family until she reached the age
of 13. Lola struggled financially. Her sole source of income came from selling small
merchandise, such as matches, cassava flour, donuts, etc. She sold matches one by one to
consumers who could not afford to buy them in the normal packaged quantity and made
donuts for Gracia to sell on the street. Lola treated Gracia as a domestic servant. She
required her to perform slave labor. Gracia woke up at 5:00 a.m. each day and walked
three miles to sell donuts.
Lola directed her frustrations toward Gracia. When Gracia was not able to sell
half of the donuts Lola gave her for the day, Lola beat and accused her of being a witch.
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Lola accused Gracia of causing the death of her mother through witchcraft. She believed
Gracia’s witchcraft drove her clients away. In Lola’s family, these accusations erupted in
violent conflict. Lola and the neighbors’ kids severely beat Gracia. “When you are
victimized as a child, it really isolates you,” said Gracia. Most people in the community
called Gracia Ndoki (witch) and feared her.
I lived a bad life and can’t forget certain things. I watched other kids going to
school, and I cried because I couldn’t. Kids in my neighbor[hood] called me
names—Ndoki, stupid—all kinds of names. I got bullied. Lola’s kids and the
neighbors’ kids beat me—my nose bloodied many times when they beat me.
At the age of 12, Gracia ran away from home to the streets of Kinshasa for the first time.
She enjoyed being on the street with her friends. However, she was arrested and sent
back to live with Lola, but that did not last. Gracia told the police she did not want to go
back home because of the maltreatment, but they did not believe her. About six months
later, she ran again. A few weeks later, the police saw her wondering on the street, took
her back to Lola, and suggested that Lola send her to an orphanage. She was 13 when
she began going to school. Like many young adults in the Congo, these painful
experiences pushed Gracia to the brink of suicide and to the streets of Kinshasa.
Falone Bakita
Falone was 24 years old when I interviewed her three times. Her parents divorced
when she was 11 years old, leaving her father and stepmother to run the household. “It
was painful and strange,” she said. “I don’t think it was exactly that I had lost two
parents but that I lost one parent and the other changed so much. The whole situation
distressed me.” Falone’s new experience of living with a stepmother and an alcoholic
father destabilized her life. Her father became verbally and physically abusive toward
her whenever he was drunk. Falone stopped going to school. She became implicated in
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witchcraft accusation due to her father’s loss of job because of his illness. Falone’s father
was afraid he was dying. In six months, he lost a lot of weight because a terrible stabbing
sensation all over his body made eating or drinking too painful. Painkillers brought little
relief. Unable to work, Falone’s father lost his job. He spent months bouncing from
doctor to doctor, searching for help. Doctors disagreed about the nature of his illness.
Some thought the searing pain might be the side effect of a drug he was taking. Others
suspected migraines, diabetes, dental problems, mental illness, or the work of witches.
At home, Falone’s stepmother believed she was the witch causing these misfortunes.
These accusations caused Falone’s parents to physically abuse her. They sent her
to a charismatic church to have the prophet rid Falone of the demons tormenting her and
causing misfortunes in the family. Falone started to believe she was possessed and
wanted the prophet to help her. The prophet confirmed and legitimized the accusations.
The stepmother and the father removed Falone from home and put her in the care of a
prophet in a church faraway. Falone described the prophet as very scary. She said he
pushed for her to stay in the church so he could cleanse her from demons. She remained
in that church for a long time.
In the church, Falone and other child witches were secluded for a period of time
before the treatment. She lived in very poor conditions in terms of food and hygiene
during the period of seclusion which latest for weeks because of the seriousness of her
Kindoki (witchcraft). During the seclusion, the prophet/pastor told her to fast, purify, and
subjected her to interrogations. She became so weak that she could not stand up for even
15 minutes. She weighed less than 90 pounds. The prophet organized exorcism
moments, called deliverances or soul healings. After the exorcisms, they abruptly moved
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Falone back to her parents’ house. However, her stepmother remained too afraid to
accept her in the house. Her parents said to the prophet that she was not ready to
reintegrate into their home.
Falone described coming home from the church to find that her they packed her
things in a small bag. Her stepmother said she either had to move back to the prophet’s
house or go wherever she wanted to go. There was no goodbye to her father and no
closure with her step-siblings. Going back to the prophet was not an option for her. “I
didn’t want to go back there. I was tired of the long hours of prayer and those public
confessions, I hated them. I had to accept that I was a witch,” she said. As a result, she
found herself with nowhere to go but the street. Falone has been trying to recover since
these terrible events occurred. She still feels sad, angry, and sometimes a sense of shame.
Ruth Capena
Ruth’s parents were very loving and involved in their children’s lives. They
wanted what was best for Ruth and her siblings, so they decided to move to the city of
Kinshasa to find better opportunities for work. Ruth’s parents were very committed to
the idea that with hard work, their children would have a better life than the one they
experienced. Ruth remembered her mother wanting to go back to school to learn and
have a good job. Throughout her 10 years living with her parents, Ruth and her mother
were very close. It is no surprise, then, that when she learned that her mother had a lifethreatening illness, Ruth was devastated. After a diagnosis with AIDS, her mother lived
only a little while, passing away shortly after Ruth began her fifth-grade school year.
Ruth was the oldest child and felt the need to care for her father who became sick shortly
after the death of her mother. She started to cook and clean her sisters’ clothes, trying in
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many ways to be her mother. After eight months, her father died of AIDS as well. After
her father’s funeral, Ruth’s extended family had a meeting and told her and her siblings
that they would be going to live with their maternal aunt.
I was so scared I thought I was going to be the next to die. I lived in fear for my
life and the lives of my siblings. At the same time,” she said, “I hoped my parents
would come back again to be with us. It is difficult. I can’t escape thinking once
and again what happened to us. My stomach aches all the time as I grieve and
fear.
Ruth was 18 years old at the time of my interview with her. The death of her parents
continued to affect her present life. She spent her life searching for a connection like the
one she and her mother once shared. When I met Ruth, she was getting to know her three
sisters all over again — seven years after she left them with their aunt and never expected
to see them again.
In light of the struggles she had, the construct of hope Ruth developed over these
seven years was woven around her ideas of faith and education. During the interview,
Ruth constantly talked about faith and hope — whether it was her relationship with her
new family, her hope of being reunited with her siblings, or the difficulty she had in
dealing with the fact that she made a choice to run away and leave her siblings with the
struggling aunt and her diagnosis by a pastor of being possessed by the spirit of Jezebel.
Although she lost both parents over seven years ago, Ruth found it very difficult
to talk about it. The pain and loss she felt were still quite raw. In addition, her more
recent battle with the idea of being under the possession of the spirit of Jezebel seemed to
only heighten her feelings of emptiness. As a result of the difficulty of dealing with the
loss of two parents, the guilt of running away from her sisters, and the idea of possession
by the spirit of Jezebel, Ruth had grown sad and resentful. She isolated herself from
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friends, adopted family, and extended family. It was through a very fortuitous
circumstance that Ruth reunited with her siblings. It is from this circumstance that Ruth
and I began our interview, trying to make meaning of her experience of accusations of
possession by demons and the violence committed against her.
While living with their aunt, Ruth and her sisters no longer attended school in
order to lessen the financial burden on the aunt. Ruth’s aunt was very caring but had no
means to provide for their basic needs. She often refrained from eating until all the
children received their share. Later on, food was hard to come by. “I was forced to
choose between going days without food or going to ask people for money to buy food,”
said Ruth. Her desire to ask people for money grew stronger as the days went by. “The
scariest feeling in the world was knowing that I was going to die a painful death like my
parents. That I was never going to have a shot at a real life.” Ruth left her aunt’s home.
“I refused to stay, and I think that’s what saved me,” she said. These feelings pushed
Ruth to go search for something for herself. Ruth started begging for food and money in
the morning and at night she slept in the church until one day the pastor’s wife saw her.
Louisiana Lui
Louisiana was 21 years old at the time of our interview. She had been moving
from one home to another since she was five years old. Her mother was a business
woman who traveled to Angola to buy and sell petit merchandise, goods in small
quantity. Louisiana was in the care of her grandparents while her mother traveled to buy
and sell petit merchandise. Louisiana discussed being devastated when her grandparents
informed her she was never going to see her mother again because she passed away from
an unknown illness. She expressed how scary and lonely she felt each day living without
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a mother. As a child, Louisiana did not remember meeting her biological father or older
siblings. Louisiana said that her other siblings do not share the same biological father,
and she does not know who her father is or where he is located. The family was never
able to locate Louisiana’s father.
Louisiana’s mother passed away when she was five years old, and she remained
with her grandparents until she reached the age eight. However, there was financial
difficulty for her grandfather who lost his job due to a car accident that left him paralyzed
and unable to work. As a result, Louisiana’s family sent her to live with her aunt.
Louisiana said,
My aunt was very abusive and liked to fight me all the time. She was mean.
When her husband lost his job, she became angry more easily. I tried to do things
right to please her, but whatever I did seemed to irritate her more. She would
shout at me if I didn’t clean the way she wanted. She called me Ndoki (witch) and
hit me so hard that one day I fell against the table and broke my arm.
Louisiana ran away from her aunt’s home to her grandparents’ house but returned to her
aunt at the request of her aunt’s husband to assist with the care of his brother’s newborn
baby. Upon returning to her aunt’s house, Louisiana’s aunt, uncle, uncle’s younger
brother, and his wife greeted her. Louisiana explained that she left because she of being
physically abused by them and therefore no longer wanted to stay with them. Her aunt’s
husband gave Louisiana the option of going to live with his brother’s wife to help with
the baby or remain in the care of her aunt. Louisiana agreed to go help with the new
baby.
In this new placement, Louisiana experienced sexual and emotional abuse by the
uncle’s brother, who was 35. This abuse continued for a year without anyone noticing
her cries for help, and Louisiana became deeply depressed. She ran away and told her
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aunt about the abuse. However, the aunt scolded and threatened Falone. She instructed
Falone to stop practicing witchcraft because it was causing her to accuse her uncle
falsely. sexually abused. Rather than continuing to hide that she was still experiencing
abuse, Louisiana called an old friend of her grandparents’ and told her what had been
going on. The next day, the friend came to get her and contacted her grandparents,
telling them everything. She lived with her grandparents for a short time, met a
boyfriend, and started spending a lot time with him at his friend’s apartment in Kinshasa.
She was 16 when she became pregnant. “When I became pregnant, I struggled with the
decision to tell my grandparents and my boyfriend and keep the baby. When I decided to
tell grandma, she said I brought them another suffering. They kicked me out.”
There are many children and teenagers living with single parents or relatives such
as aunts, uncles, grandparents, or their dad’s second wives because of migration caused
by political instability, war, and economic factors. Many of these displaced families do
not have the economic means to support their children, and as such, many of these
children end up on the streets of Kinshasa.
Antoinette Petoye
Antoinette was 19 years old at the time of our interview. She worked tirelessly to
please her family by being the caretaker her parents expected her to be. As Antoinette
and I sat down to talk about her childhood experiences, she explained that she saw herself
as a caretaker, much the way she believed her parents and extended family viewed her.
Antoinette and her parents lived in a small village in Bujimayi, Congo. Her father had
two wives. Antoinette’s mom had nine children. Her dad was working but did not make
enough, so all the children had to find a small job to contribute to the family’s income.
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One summer, Antoinette’s parents told her to pack her clothes because she was going to
travel to the city of Kinshasa. In Antoinette’s culture, determination of the status of a
given family in a village came from not by who had the most possessions, but instead by
who gave away the most important gift. Antoinette’s parents explained to her that she
was a gift to her great-grandparents in thanks for the support they provided to the family
and the entire village.
Antoinette’s great-grandparents were not only influential members of the family,
but also of the community at large. Over many years, they gained this influence through
their work of helping people with financial and emotional struggles. They saved the
community and family members from losing their land and helped raise many of their
children by providing food and education. It was Antoinette’s parents’ turn to thank her
great-grandparents by giving them an important gift. Antoinette was 16, old enough,
according to her parents, to be a gift for the great-grandparents. “I didn’t know what to
say or what to do.” Antoinette was young and could not comprehend what that meant. “I
had to obey. I had no choice. Besides, I was curious to see the city of Kinshasa,” she
said.
In July of 2012, Antoinette left the village for the city of Kinshasa. For two
weeks, Antoinette took the long bus drive to be there for her great-grandparents despite
the fact that she was still very young and had never met her great-grandparents before.
However, she shared her memories of her great-grandparents as strong, beautiful people
she admired throughout the time she lived with them. She described her greatgrandparents as giving and always taking the time to see how others were doing and
feeling. Antoinette’s great-grandparents were very happy to be with her but did not like

90
the idea that she was a gift. They loved her and wanted the best for her. They sent her to
school and gave her chores to do around the house.
In 2013, Antoinette received news that her father had passed away. “It was a
shock. I never thought that I was not going to see my dad again when I left. I couldn’t
go back to village for my dad’s funeral.” Antoinette remembered being too scared to
breathe, not wanting her great-grandmother to leave even to go to a different room.
Antoinette’s great-grandfather became very ill that same year, and the obligation to care
for him fell to her. Two other relatives lived near the great-grandparents yet were not
always available to help the way Antoinette was. A year later, Antoinette lost both greatgrandparents. It would be months before Antoinette took the time to acknowledge how
much the loss of her father and great grandparents devastated and destabilized her life.
Antoinette said,
I kept thinking about it a lot. It was on my mind, and when great-grandpa’s
relatives asked me to leave the house because they were to sell it, I quickly
realized I was in so much trouble. One of great-grandpa’s relatives was not a
great person. He just ordered me to get out of the house and find a place to go.
Antoinette was incredibly sad, but admitted she was unable to recognize how much she
was suffering and the impact it was having on her health. In the community, Antoinette
lived under a cloud of suspicion. A neighbor suspected that she was a witch and asked
her if she knew why her great-grandparents died in her care.
Antoinette did not have money. She had no one to care for her and had no place
to sleep. She did not have the chance or time to grieve because she kept thinking about
where she would sleep when night came. As a result, she began to think about how her
parents viewed her as a gift to give away and how their decision contributed to a series of
unfortunate events.
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Many Congolese children are pushed to take to the street not only because of the
lack of food, but also after being suspected or accused by family members, communities,
or the prophet in the church. Such accusations against children within their own families
or the communities have become a common occurrence, and it has been acceptable to
accuse children regardless of family situation or status.
Junior Muteba
Junior was born in Bukavu, a small city in the eastern part of Congo. His parents
loved him and took good care of him, and his community was very important to him.
These were the things that gave meaning to his life. Junior could not imagine that one
day he would no longer live in the community that he so much loved. As I sat with
Junior, there was a sense of sadness, pain, anger, and nostalgia as he shared his
experience that profoundly changed his life. It all began when Junior received his
certificate in sixth grade, turned 11, and moved to a boarding school in North Kivu, 125
miles away from his home. When Junior first arrived at the boarding school, he had high
hopes, expecting a good lifestyle and education. Instead, he soon found himself in the
hands of a rebel group. The days of being a child sharply ended the day Junior’s
boarding school was raided by a rebel group called Alliance de Forces Democratic pour
la Libération du Congo (AFDL), militias sponsored by the Rwanda government.
Junior was asleep when a soldier smashed a dormitory entrance to get inside the
building. Junior woke up instantaneously at the noises of the guns and rolled under the
bed. “I was under the bed shaking and almost not breathing. I was trying to figure out
what was going on,” said Junior. His school director asked the students to come out from
under the bed and evacuate. Students and teachers scattered everywhere, some in the
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rooms and others in the compound. Some roofs went up in flames. Junior, along with
many students, ran, but they could not get past the gunmen who stood in their way. The
rebels tied their wrists in a long line and marched them through the forest. The rebels
forcefully abducted 230 boys and girls between the ages of 11 and 15. They told the
children that if any of them tried to escape, not only would they be killed, but their
friends would be killed as well. “The idea of my friends and I being killed was enough to
just let me stay and not to try to run away,” Junior said.
Life was harder than ever before. Junior was scared to death. There was nowhere
to escape. The rebels watched them each minute and constantly threatened Junior and the
other students with beating or death. The rebel commander gave them guns and put them
into an intense military training. They were not allowed to bathe or shave. Their skin
crawled with lice, and worse were the mites that burrowed into their skin and laid eggs.
Daily life included misery and so much abuse that it could not be fully comprehended.
He said,
I was subject to an intense military training and welcome ceremony of initiation
rituals. A witch doctor made incisions around my arms and leg veins, put ashes in
the incisions and said it was to protect us against bullets. Later on, I found out the
ashes were of dead bodies. Then commander forcefully injected Jamba
(marijuana) in me on a daily basis. My body shook the first time they did that to
me. I felt strong with so much energy.
Many did not survive. They died of hunger, diseases, and overdose. Survival included
being fed, uniformed, armed, and trained well. The commander told Junior to never run
from battle and to shoot anything that came in his sights when his group arrived in the
city of Kinshasa. Junior was one of the 150 who remained in captivity.
According to their recruiting commander, they chose the 150 remaining children
because they were brave and had a special mission. Their mission was to over throw

93
Congolese regime. However, before going to Kinshasa, the commander asked Junior and
the other child soldiers to raid the nearby village and kill anybody that they could see.
“That was our initiation into the group,” Junior said. He was ready to commit the atrocity
at a word from his commanding officer, and there was no going back. They forced Junior
and other children to attack the village, murder innocent people, and burn their homes.
As they were leaving the village, a group of Congolese soldiers came out of nowhere and
threw a grenade at Junior’s group. After the blast was over, Junior had the arms of a
friend he was trying to pull into the vehicle in his hands. “I felt my heart beat faster and
my stomach twist,” he said. Junior could not sleep for days after he buried his friend’s
body parts. “After this incident, I felt I wanted to kill more people,” Junior said. He later
described how he became desensitized to violence. “My guns were sacred and became
the only anchor in my life. I had to kill, and it became easy to do because I was going to
be killed if I didn’t kill first, and it felt powerful,” he said.
The commander sent Junior and his battalion to the city of Kinshasa, where they
carried out their big mission, which was to overthrow the regime. After they
accomplished the mission, Junior wanted to escape, but he knew that he could not go
anywhere of his own will. Junior became very sick and after being in the hospital was
then assigned to light duty, guarding a Congolese colonel’s residence. At the colonel’s
residence, Junior was able to go on the street by himself. That freedom permitted him to
make a couple of friends. One day, Junior removed his military uniform and pretended to
go to school with his new friends. The colonel heard that Junior was absent that day and
dressed in a high school uniform. “It was the best day of my life; I wanted to play soccer
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with my two friends and didn’t care about the consequences. I played for two hours and
quickly had to get back to my duty,” he said.
In the evening, Junior was standing at the gate when the colonel asked how old
he was. “Fourteen,” Junior said. The colonel asked what Junior thought of leaving the
military service and going back to school. Junior could not believe what he had heard. “I
was 14 and wanted to leave the military services so badly. I was tired of it and didn’t
know what had happened to my parents. I was depressed, had nightmares, and felt sick
to my stomach daily.” The colonel was able to get Junior out of the military service and
sent him to school. Junior was excited by the idea of going back to school, but he also
started to see pictures in his head, pictures of losing his family and his home. Although
Junior was released from the military service and began school, it was difficult for him to
reintegrate into civilian society. He had been severely traumatized, and his identity had
revolved around the role of being a soldier. He felt unwelcomed by the adults. He said,
You can’t tell people you were a child soldier because they are scared of you.
They see all child soldiers as possessed by demons, and nobody wants to play
with you. Other people don’t understand why you’re sometimes sad or angry. It
really isolates you. I had learned how to survive and learned how to take care of
myself.
Kabeng Masi
Kabeng was 25 years old at the time of our interview. As a child, he lived with
his mother and his sister. His mother worked among the vendors at the street market.
She owned a little stall that sold meat, dry fish, and fresh fruits, and she was able to send
Kabeng to school. Kabeng went with her every weekend to help sell the goods.
However, Kabeng was devastated when his mother became ill, diagnosed with a blood
disease that doctors were not able to figure out and therefore could not provide a cure for
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the illness. All he could remember was that his mom had been in a lot of pain and found
life very difficult. All Kabeng could think was, “What has she done to deserve this?” She
had fatigue, skin rash, joint pain, and swelling. The hospital treated his mother with
steroids to reduce the inflammation and discharged her after one month with prescription
drugs to continue reducing inflammation.
“In the following weeks, mom felt incredibly weak,” said Kabeng. Her weight
plummeted, and she ended up back in hospital four times with various problems caused
by the illness, such as gastritis and swelling of the legs. She could barely walk, so she
lived and slept in her bedroom for a couple months because walking would exhaust her.
The fatigue was so physically and emotionally overwhelming. “Mom used to say to me,
‘Son, it feels painful to be awake,’” said Kabeng. Kabeng’s mother had no financial
resources. She was not able to buy the medication to help with the pain. She had to go
back for regular blood tests but had no money to pay for doctor’s visits. As a result,
Kabeng’s extended family decided to take her ill mother to a traditional healer, who
diagnosed the illness as a jinx on her body. “Mom was jinxed, the healer told us.
Someone bewitched her,” said Kabeng. The healer gave her traditional medicine.
A few days later, she was carried out and taken home to rest, and the pain
subsided. But when she went back to selling, she deteriorated rapidly, and she was taken
back to the healer. After her healer experimented with different combinations of African
traditional medicines without much luck, Kabeng’s family took his mother back home. A
friend of family suggested that Kabeng’s mother see a pastor/prophet, who in turn, told
the family God revealed to him that Kabeng was under the possession of the spirit of
thievery. The pastor also said Kabeng was not responsible for his mother’s illness; it was
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the neighbor. The pastor prayed for her, but she was not able to walk, and she stopped
eating because it felt so painful. She became very depressed, and her social life was nonexistent. She was having terrible headaches and was vomiting. She died shortly
thereafter.
Kabeng was devastated. “Mom was everything for me. She was a mom and a
dad.” Kabeng’s extended family knew where his father lived, but his dad was never in
his life. He lived in a different city, and Kabeng had never met him, so he did not look
for him. He was also troubled and could not believe that the pastor would make claim
that he was possessed with the spirit of thievery. “I never stole anything from anybody,
even when we had nothing to eat or pay for my mother’s medication. I asked myself why
the pastor would say that,” said Kabeng. After his mom’s death, Kabeng ‘s older sister,
who was 16, took over his.
I was in eighth grade, so my paternal family took me and my sister into their
home, but after a while, they stopped feeling responsible for us. My uncle refused
to give us money for food and sent us to live with my brother. But his brother was
often absent. My sister and I stayed in his place for days or more. That is how my
sister started seeing different men.
One of the men was a petty shop owner. He paid Kabeng’s school fees. However, when
Kabeng’s uncle heard about this, he beat Kabeng and his sister. Out of fear of what he
might do next, Kabeng ran away and started living on the street. His sister decided to
move in with her boyfriend, and soon they moved to a small town called Boma 300 miles
away from Kinshasa.
Summary
Many children living on the street of Kinshasa were orphaned at a very early age
because of illnesses, such as AIDs, malaria, tuberculosis or other health problems,
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accusation of witchcraft, and poverty. De Boek (2004) reported that up to 50,000
children were left to fend for themselves in the sprawling slums (Kinshasa) where
10,000,000 people live.
In this chapter, I described eight adults’ stories of their painful childhood
experiences and life as orphans living in the Democratic Republic of Congo. Each
participant’s personal story began with the causes leading to separation or loss of the
nuclear family, their initial placement outside of the family, and some of the significant
experiences endured while living in their extended family. Chapter five highlights and
describes their lives on the streets of Kinshasa, factors favoring survival and preventing
the young adults to return home.
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CHAPTER FIVE: LIFE ON THE STREETS OF KINSHASA
The Congo is a place woven from chaos and resilience. The Congolese are
trapped in relentless violence, struggling to live. Death arrives in many forms: guns,
disease, hunger, HIV pandemic, and abuse. The brutal and longest-running wars that
claimed an estimated 5,000,000 lives have left an estimated 50,000 homeless children
living on the streets of Kinshasa, labeled as enfant sorcerers, i.e. child sorcerers
(UNICEF, 2013). In the context of war and severe socio-economic disadvantage, an
extreme form of discrimination has led to an increase in numbers of street children
throughout the Republic Democratic of the Congo. Children who lost their parents due to
HIV or an unexplainable illness are frequently accused of witchcraft or sorcery.
The Human Right Watch (2006) and Molina and Save the Children (2005)
estimated that as many as 30,000 of Kinshasa’s orphans have faced accusation of causing
the death of their own parents through sorcery or witchcraft in their homes before taking
to the street of Kinshasa. But since street children are on the move, it is difficult to find
accurate statistics, especially as official statistics exclude Congolese street children. De
Boeck (2004) argued that accusations of children and youth practicing sorcery or
witchcraft is the biggest factor in pushing children and young adults into the streets of
Kinshasa and preventing them from returning home.
Their extended families often shun these children. Excluded and marginalized
with nowhere else to go, they are victims of physical, sexual, and emotional abuse.
Abused children take to the streets of Kinshasa with no secure access to food, shelter, or
other basic needs. Once on the streets of the Congo, children suffer extreme hardship and
exposure to daily violence as well as high level of stigmatization and discrimination.
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They fall prey to those who are meant to protect them, law enforcement personnel and
adult civilians. The police rob them, use them to do illegal activities to the detriment of
their health and welfare, force them to have sex, and murder them to make the cities clean
and free from the homeless.
In July 2014, the United Nation Children’s Fund (UNICEF) welcomed new
measures announced by the Republic Democratic of Congo to boost child protection.
The Congolese president, Joseph Kabila, announced the new protection of children’s
rights in the Congo. However, there appears to be little or no evidence of implementation
of these changes or indication that the public knows about the new child advocacy law.
The 10 participants I interviewed told me children do not report the abuse to the police or
government officials because the police rarely intervene in cases of witchcraft accusation
or physical abuse at home or in churches.
I tell stories about the lives of eight participants who lived on the street of
Kinshasa, and the factors affecting their survival and preventing their return home in this
chapter. The participants might not necessarily be without families, but lived without
meaningful protection, supervision, or direction from those responsible for their care. I
organized the stories affecting young adults living on the street into several categories,
based on gender, length of the time on the streets, and opportunities to improve their
lives.
Young Men Living on the Streets
Young men living on the streets on the city of Kinshasa feel they have the chance
to survive by finding jobs to earn enough money for food. They scavenge rubbish sites,
transport goods, beg, sell food, wash dishes in restaurants, load and unload passenger
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busses, and engage in selling drugs or petty theft. Although abandoned by the state, some
adults provide a little support to them, allowing them to work in exchange for a meal, a
place to sleep, or reasonable pay. Many adults have used and have abused these young
men living on the streets. Regarded as delinquent witches, these young adults have no
place to call home.
The following stories from the three young men living on the streets of Kinshasa
— Mboya (four years on the street), Junior (three years as child soldier and two weeks on
the street), and Kabeng (a month on the street) — illustrate the type of activities that
street kids engage in to survive.
Mboya Munane
Mboya was 10 years old when both parents died in the war. His aunt took him
and his three siblings in but soon left them because she no longer was able to care for him
and his siblings. Mboya and his siblings had no secure access to food or other basic
needs. Living under these conditions, it was not long before Mboya took to the street to
seek relief.
Mboya found life on the street was not easy. Mboya met a friend about his age
the first day he slept in an empty kiosk near a market. His friend told him how lucky he
was because often at night, the police or military harass them. Early in the morning,
Mboya and his friend went to look for a cleaning job. However, no one gave them a job.
“We were dirty, filthy,” he said. “We were street kids, and when you are street kids in
Kinshasa, you are automatically linked to Kindoki (witchcraft or sorcery).” Mboya and
his friend “donker,” a term for going to marketplaces to beg or steal money in the
evenings. The next day, he and his friend went to a river, took a bath, and set out looking
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for a job cleaning or selling flowers. He lied to a flower shop owner, saying that he
needed a job because his parents were in car accident and needed money to pay for
medicines. “We worked long hours only to earn very little money, 500 franc (fifty cent)
per person. At night the police approached us and demanded our money.”
Mboya said the police failed to protect them. “The government doesn’t pay the
police, so they look for ways to make money at any cost,” Mboya explained. The
military or gangs would often chase Mboya and his friends, and if caught, they were
beaten with a piece of wood. The worst abuse, said Mboya, came from older street boys
who were on the street before them.
You had to do whatever you could to stay alive or be their friends. The older
boys made us do things for them. They sent us to steal, sell drugs, and then give
them our money our money for impot (tax), the right to sleep on the street they
claim is theirs.

Mboya and his friends had no choice but to comply with demands of the gangs or
military or risk further abuse and harassment. Mboya was trapped in this violent place
for almost five years.
Mboya realized he was on a path that, sooner or later, would destroy his life or
kill him. He started to think about his youngest siblings who desperately needed a place
to live, but he could not go back home because “there was no home for me to go to. I had
to be strong on the street and make money to help my siblings.” Days later, Mboya met a
young carpenter man who came to look for street kids to help with woodworking at his
woodshop. “I jumped on this opportunity. I said to myself, if I stay here, I will soon die
the way my friend was killed in my presence.” When Mboya went to the woodshop
workplace, he was unsure of the job and of himself because he had no skills and trusted
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no one. On the street, adults exploited him. He worked as a poster cleaner in the stores
or homes for long hours yet received little money. But living and working with other
kids in similar situations at this new woodworking shop provided him with a strong sense
of belonging. The owner of the woodshop opened his heart and his home to Mboya. “It
was enough to get my life back. This man was an angel sent by God,” said Mboya.
Mboya was so grateful he met the woodshop man. He learned how to make a
variety of projects that increased in complexity as he progressed through the program.
He and his friend accumulated a working knowledge of techniques like sanding, sawing,
hammering, drilling, shaping, setting screws, using clamps, and making different
furniture. He worked hard for two years and saved up all his money to go back to school.
He was able to graduate from high school. At the time I interviewed Mboya, he worked
full time and attended college at night. He shared a two-bedroom apartment with his
friend and also took care of three of his siblings. Mboya still struggles financially as the
head of his family and has not been able to locate his aunt since she left them.
War, disease, hunger, HIV pandemic, and abuse have a greater and more
immediate effect on a young person’s life if they are still living at home and are
financially dependent on their parents or extended family. They must physically go or
stay with one parent, extended family member or they unexpectedly must become
responsible or head of their family forcing a difficult condition than anticipated. Extreme
poverty and geographic shifts profoundly affect young people’s lives.
Junior Muteba
One Saturday night in 1996, when Junior had just turned 12 years old, militias
sponsored by the Rwandan government abducted him. Junior spent four years as a child

103
soldier (a Kadogo, the Swahili term meaning “little ones”). The armed group used terror
tactics, abducted children, and looted villages in North Kivu and Kinshasa for many
years. Alliance de Forces Democratic pour la Liberation du Congo (AFDL) abducted
230 children in North Kivu, including girls.
“Life was not easy. You had to be strong and have a goal in mind to survive,”
said Junior. He continued,
We slept in filthy places. We had to loot to eat. We were drugged to remain
obedient to our commander. We were forced to kill. I committed violence and
crime, [and] I lost my childhood, my friends, and my parents. I can’t tell where
my parents are, and I am angry that our government used the children for their
personal interest.
With the help of Colonel Bondo, Junior managed to leave the armed group and
reintegrated into civilian life. Yet the reintegration of Junior into the civilian life was just
one step. The Congolese government did not take into account all the other steps child
soldiers face in regaining a normal life, such as returning to school, reuniting child
soldiers with their families, and building community acceptance and reconstructing social
ties.
The Congolese army discharged Junior. Soon after that Colonel Bondo placed
him in Camp Redjaf and in school. He was adroit at blending in, oftentimes hiding in
plain sight. On the surface, Junior was like many other teens. He passed the entrance
exams. At first, he had trouble concentrating in school, but soon he excelled
academically. Junior did not want to be known as Kadogo, so he went to incredible
efforts to hide that fact. “I had to hide. Being Kadogo is not good. The community is
scared of us because of what we did.” Junior did not want to tell anyone, and even the
students in his class did not realize he was Kadogo and was struggling. He stayed in
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school, which was one of the only safe places. The colonel helped with all expenses for
Junior’s school for one year.
The following year, Colonel Bondo relocated to a different country. Junior
wound up living on the street. Faced with community rejection, Junior slept in bus
depots, churches, or friends’ houses. “I ate a piece of bread and water. We called that in
Kinshasa mayiya lobo,” said Junior.
One day a couple, friends of Colonel Bondo, were walking from the grocery store
back door to the parking lot. They spotted Junior, whose eyes had the look of a sick,
tired young man, slowly walking on the side of the road after school hours with no place
to call home. Mr. Francois and his wife, Marie-Rose, knew immediately they wanted to
help. They had heard Junior’s story from their friend, Colonel Bondo. They welcomed
Junior into their home despite the fact that they already had their own three children. The
timing could not have been better that day when Junior happened to be losing patience.
“If they’d been delayed one day, I would have returned to the armed group, and it would
have been a whole different story,” said Junior.
After years in the bush and two weeks wondering on the streets of Kinshasa after
school, Junior finally felt at home in the house, even though it was not his biological
family. Like any other kid, Junior had dreams. He was bright and wanted to live. He
continued to attend school and successfully graduated from high school. “It was not easy
to graduate from high school,” said Junior. At first, upon arriving at school, Junior was
quiet, felt isolated, and did not want anyone to know his past. “That’s something I kept
sacred. That was like a lion protecting its cub, no one could come close to that,” Junior, a
gregarious young man with a contagious laugh, said in his gravelly voice.
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“I don’t think children or young adults are just on the street for the sake of being
on the street,” said Junior.
If you look at the reasons young people leave their homes, it is the government
that abducted children, it’s conflict with family, being abused or neglected, being
kicked out because you have been identified as Ndoki or possessed, and when a
girl reports she is pregnant.
At the time of the interview, Junior was working with street children, helping them get a
place to sleep. He started a non-profit organization to help child soldiers reintegrate into
communities. Junior wanted to tell his story because he wanted the rest of the world to
know that hundreds of child soldiers are still in arm against their will.
When child soldiers are released or escape from armed groups, they receive little
or no support to reintegrate into their communities, and many are shunned. However, in
2012, the Congolese government signed an Action Plan with the UN to stop enlisting
children into its armed forces, although many soldiers continued to use both girls and
boys for sexual or political purpose.
Kabeng Masi
Kabeng ran away from his uncle’s home when he could not endure physical abuse
and when his extended family refused to let him stay at their home after the death of his
mother. Kabeng had nowhere safe to sleep and nobody to help him. He was stuck on the
street, hanging out near supermarkets and drug corners. Junior did not use or sell drugs,
but kids he grew up with did. “Sometimes they’ll throw me an extra franc or two to get a
meal. I was really living day by day and did not see a future at all.” He was on the
streets for a month before he broke down and sent his sister a letter asking for help.
Immediately his sister sent him a ticket to join her in Boma, 300 miles from Kinshasa.
Kabeng’s sister stayed in one bedroom where her boyfriend, Fabi, was a frequent visitor.
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She welcomed Kabeng, but things changed when he found out that his sister was
living with a married man. Kabeng’s sister did not know the man she had been dating
was married and had children. “Fabi was a good man, you know. He even paid my
tuition before,” said Kabeng. “I started to notice that something was off about Fabi. He
was not at home on the weekends and at night. When he came to see my sister, he had to
leave at 3:00 or 4:00 p.m. to go see his mother who, he claimed, was ill.” There were
also several times where Kabeng’s sister’s boyfriend did not come for about a week or so,
saying he was stressed out because of his mother’s illness. Kabeng’s sister grew
suspicious, but felt she had no other option than to stay with the man who provided a
place to rest her head at night. Kabeng said,
I was scared and disappointed. I thought we had developed somewhat of
camaraderie, and I felt, ‘why he is treating my sister like this?’ It was even more
painful because my sister still had to work with him and stay. I felt so damn
traumatized, and it’s even worse to hear that my sister would stay because she has
no place to go.
The cheating husband, Fabi, struggled to keep his wife and Kabeng’s sister from
fighting each other when they accidentally bumped into each other while visiting Fabi’s
mother. In shock, Kabeng separated the two women. Soon after the fight, various
unsettling things began to happen to Kabeng’s sister in their house. In particular, Kabeng
was playing outside when his friends came to tell him his sister collapsed and was
unconscious. Neighbors rushed her to the hospital. The hospital discharged her because
doctors could not find out what was going on with her. Kabeng’s sister was bedridden,
paralyzed from an unexplained illness that doctors could not cure. After exhausting all
worldly means of finding a cure, Kabeng’s sister opted to test the remedies of the
Vuvuanu healer, a church that teaches about African ancestors. There, they called in the
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Vuvano pastor to cure the paralyzed sister. The healer told Kabeng’s sister that the
woman, her rival, had made something to make her husband not want her. The spell that
the woman manufactured was making her ill, according to the Vuvuano healer, said
Kabeng. Fabi’s wife learned that her husband was preparing to marry Kabeng’s sister
and, in order to stop the marriage, looked for some fetishes (witchcraft) that would make
her husband turn away from Kabeng’s sister. The healer suspected that two of Kabeng’s
sister rivals had entered Kabeng’s sister’s kitchen, put witchcraft in her food, and stolen
her garment. Fabi’s wife put the stolen garment into a vase to insure Kabeng’s sister
would remain ill. As long as the rival was in possession of the garment, her husband
would not leave her even if he married another woman. Over a period, the Vuvano healer
worked with Kabeng’s sister, casting various things of witchcraft in her body. “She put
things in my sister’s body, you know. It was like invisible poison in her veins to poison
her blood,” said Kabeng.
Fortunately, the healer provided her with a cure that led to modest strides in her
health. Her speech, presumably gone from stroke, started to come back. She learned to
say a few words like, “yes,” “no,” and “okay.” “It was very hard to talk to her because
she was upset when she could not talk back to me. I wondered if her speech would come
back again,” said Kabeng. Exhausted by his and his sister’s suffering, Kabeng asked the
community to give him transportation money to take his sister to Kinshasa, closer to their
grandmother. “It was happening again. My sister suffered just like mom. She suffered
from leg, neck, and chest pain that kept her from sleeping, as well as headaches and
stinging sensations all over her body,” said Kabeng. At the time of the interview, Kabeng
lived with his sister and his maternal grandmother in Kinshasa. He worked at a bus
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station to save money for his driver’s license test. He wanted to be a taxi driver. His
sister, confined to her bed day after day, was unable to care for her most basic needs.
Grandma and Kabeng continued to help with her daily hygiene routine and take her to the
Vuvano healer. Kabeng explained that his sister’s rival, Fabi’s wife, bewitched her
because she was jealous of her and wanted to cause her harm. De Boeck (2006) stated
that bewitchment accusations are rife in the Congo even though legal protection is in
place.
Young Women Living on the Street
Young women living on the streets of Kinshasa face an especially difficult time.
They are victims of sexual abuse or exploitation, some the victims of gang or police rape,
and are forced to become prostitutes at night (Koroder); some are as young as five or six.
Young women living on streets of Kinshasa also work as maids, in the restaurants, and
sell goods. Of the six girls I interviewed, all of them were survivors of rape or sexual
abuse and perceived as witches and shameful, fallen women who brought shame to their
families and the community at large.
The following stories from five young women — Antoinette (two weeks on the
street), Gracia (seven months on the streets), Louisiana (a year on the street), Falone (five
months on the street), and Ruth (two months on the street) — illustrate the jobs young
women living on the streets of Kinshasa do to survive.
Antoinette Petoye
Antoinette became homeless when her extended family members decided to sell
her great-grandparents’ home. Ensuring basic necessities like a place to sleep and food to
eat was an everyday challenge for Antoinette. She went to sleep at her aunt’s house, but
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her aunt said she did not want a witch in her house. Antoinette slept in the neighboring
marketplace for two days and got very sick. She had malaria, was sleepwalking, was
very disoriented, and had a confused reaction when a group of people woke her up.
People who saw her interpreted her strange behavior as a way witches get around to
commit their ill-doing. “They said I was a witch traveling by plane, and my sleepwalking
disorder was evidence that my plane ran out of fuel, and I landed where they found me.”
A neighbor who saw a group of people talking about a witch whose plane ran out of fuel
noticed Antoinette’s wretched state and eventually intervened and placed her in an
orphanage. The neighbor told the social worker at the orphanage what happened to
Antoinette and pleaded with them to help her.
Immediately after her arrival at the orphanage, the social worker at the orphanage
took her to the local hospital. A former U.S. NBA basketball player, Dikembe Mutombo,
founded the hospital to improve the health and living conditions of his native country, the
Congo. At the hospital, doctors ordered a thorough physical exam and laboratory tests to
detect any irregularities in Antoinette’s blood. They diagnosed her with malaria and a
sleepwalking disorder. Antoinette needed urgent medical attention. Fortunately, she
received it at the local hospital. The doctor told the orphanage social workers that
Antoinette’s malnourished condition could have complicated the picture, even if they
treated the malaria. At the orphanage, Antoinette recovered from malaria. She found the
strength to retake control of her life. She took full advantage of every opportunity
available to her at the orphanage, and she certainly excelled both academically and
physically.
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Although the 10 participants experienced traumatic events, the outcome for each
was different. Antoinette interacts very well with people and loves what she does. At the
time of the interview, she was attending nursing school, succeeding in and out of the
school, and worked part-time at a local hospital. She lived in a one-bedroom apartment.
Antoinette turned the devastation she faced into a chance at a positive life. When asked
why she chose to be a nurse, she said,
See, before I did not know what sleepwalking was, I really thought I was a witch
because, you know, maybe I was bewitched when I was begging for food from
people I did not know. A person can have an unconscious witchcraft until a priest
or family or a pastor diagnosed that person.
When I asked her how she knew this, she said,
I know because the pastors talk about it and everyone knows about it, but
personally I am not convinced when I hear these stories. I think being a nurse
helped me understand that sleepwalking is a disorder, not necessarily a kindoki.
When I finish my education, I want to help people to understand sleepwalking.
Filip De Boeck (2004), an anthropologist who did a longstanding field research
on social and cultural imaginative ways by which the Congolese make sense of their
world, found there is no one specific reason for accusations of witchcraft against children
or young adults in the Congo. Illness or any unfortunate situations that occurs may be
interpreted as abnormal events, and the underlying causes must be sought. This means
identifying the network of invisible relations behind the events, such as the cause of odd
behavior or an illness.
Gracia Leda
Adversity came into Gracia’s life without warning or mercy. First, she lost her
mother. Then she lost her home, and her biological father began to abuse her and had to
then go live with her father’s friend, Lola. For years, Gracia was a victim of horrific
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verbal and physical abuse, segregated from other children, and accused of practicing
witchcraft. The accusations began the night after she wet the bed. In the following days,
her aunt beat her and called her a witch because of her bedwetting and other unacceptable
behavior. Her guardians accused her of engaging in witchcraft, causing the death of her
mother. Whenever she did not bring home enough money from selling donuts, they
severely beat Gracia. They later took her to a church for deliverance. The church did not
keep her at night, so she had to come back home each day during a week-long period.
At home Gracia found no peace. After one particularly brutal episode, one thing
became clear. There just had to be a safe place, a change, she said. Gracia ran to the
street to live with two friends she met when she was selling donuts.
“I liked to be with my two friends. I felt safer with them than with Lola. See, we
looked after each other,” she said. At first, Gracia enjoyed spending time with her two
friends, and later, other girls joined them. They began telling Gracia that the body of a
girl was a shop; it was money and merchandise (nzotoezaneti magazine, ezambongo,
ezalokola merchandise). Gracia began spending the majority of her time living and
looking for work in the street or koroder, a term used for working as a prostitute at night.
I began looking for men to give me money or something to eat or protection.
They forced me to do things with them and gave me some money to buy food for
the day. I didn’t like that life. I would rather be in school, but I didn’t have a
choice.
Gracia was part of large groups of girls roaming through the central market or
along the boulevard “de Gombe” or abandoned government buildings for about seven
months until men in uniform arrested all the kids living on the streets and confined them
in a house nearby. They were under arrest because the chief of military ordered that all
the street children and youth should get off the street. Many boys and girls faced arrest.

112
Military beat many boys killed others, but the military men slept with the girls. Gracia
was spared because a police officer who knew her came and took her outside and later on
ordered that Lola place her at an orphanage.
It took four years before Gracia was able to talk about the verbal, physical, and
sexual violence she experienced at home and on the streets of Kinshasa. Even as she
shared her experiences with me, she did not want to say the names of the perpetrators or
describe the sexual acts committed against her. “I still have some fear when I see men,”
she said. All the participants interviewed in this study gave graphic descriptions of
emotional and physical abuse at home, in many cases so severe that they had to leave
home.
Louisiana Lui
After the death of her mother, Louisiana remained with her grandparents until she
reached the age of eight. However, there was financial difficulty for her grandfather who
lost his job due to a car accident that left him paralyzed and unable to work. As a result,
her grandfather sent Louisiana to live with her aunt. Her abusive aunt began giving her
more and more work to do around the house. Louisiana was responsible for washing all
the clothes and fetching water, while her own children were exempt from domestic
chores. Louisiana’s aunt often hit her and whipped her when she did not clean well. For
years, the aunt tormented, belittled, humiliated, and called Louisiana “a witch” daily.
When her aunt’s husband lost his job, the abuse only escalated. She hit Louisiana so hard
one day that she fell against the table and broke her arm. That is when Louisiana
transitioned from living with her struggling grandparents to living with an aunt and
uncle’s brother who sexually abused her.
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Although she complained to her aunt about the abuse, the situation did not
improve. Louisiana left home because of the abuse when she was 15 years old. She
started seeing boys and was pregnant at age 16. After breaking the news of her
pregnancy to her grandparents, Louisiana’s grandparents kicked her out. With nowhere
else to go, she lived on other people’s couches, in storage units, or in churches, unable to
locate the father of her unborn baby. She was jobless and homeless, and the community
viewed her as a shameful, fallen witch woman. She said,
The people see you as a witch, bad girl, and not clean, especially when you have a
baby without being married. A friend advised that I abort the baby but it never
worked because the guy who was supposed to do the abortion lied to me and ran
with $30 a friend loaned me.
Louisiana’s life was in a downward spiral, so she went to a Catholic clinic to give birth
and ask for help. The Catholic clinic supported her medical bills and let her stay at the
clinic for a month. Fortunately, she found a friend to share a one-bedroom apartment.
Now, she wakes up in the morning to do daily work and gets paid when she completes
the satisfactorily. She brings home two or three dollars a day. She continues to work
hard to ensure that she and her child can eat and live life free from harm.
In the Congo, children who accused of being witches are physically and verbally
abused, neglected, and most of the time, abandoned because the family no longer can
provide for them. However, Cimpric (2010) warned that it is rare to see children who
live with both biological parents accused of witchcraft. Cimpric also stressed that
sending children to the street was unacceptable in the Congolese culture. However, since
the 1990s, it has become socially tolerated. In the interviews with the 10 participants,
every one of them lost one or both parents, and everyone lived with extended family or
friends who were themselves trapped in extreme poverty.
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Falone Bakita
At age 11, Falone began living on the street a year after her parents divorced and
the abuse from her stepmother became too much. When Falone’s father became ill and
her step-sibling died of chickenpox, her stepmother blamed her for these unfortunate
events and separated her from other children. They gave her a small portion of food and
was did not allow Falone to sit near her siblings and made her sleep in a storage room.
Her stepmother insisted that it was necessary for her not to be close to her siblings so she
would not transmit her sorcery to them.
Her stepmother believed it was good to take Falone to a pastor/prophet
specialized in the exorcism of evil spirits from the possessed. “I thought I was a witch or
possessed so I confessed to being a sorcerer and hoped the prophet would help me, dad
would recover from the illness, and I would go back home.” Things at home got worse
after Falone’s deliverance at Eglises de Réveil. Her stepmother was never convinced the
prophet removed all the Kindoki (witchcraft), and her alcoholic and abusive father did
nothing to stop his wife from abusing Falone. Her stepmother gave Falone two choices.
She was to return to the prophet for further consultation or go elsewhere. She had no
choice but to go to the street.
Falone faced a life of destitution after leaving her abusive parents. She started
collecting pieces of maize (corn) that had fallen to the ground at the port sites to later sell,
and make some money to buy food, she cleaned houses, and she fetched water. In
exchange for her labor, the woman she worked for gave her a place to sleep at night, on
the floor of the restaurant, and during the day, she gave her food. In 2005, the Congolese
government ordered the military to remove children on the street and by the law, reunite
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them with their families or place them in government institutions. The police came and
arrested many boys and girls who were on the streets. Falone told me that police
detained many children as young as seven to 17 years old for a day or two. To release the
children, the police asked children for money.
Falone met a police officer who released her but promised to take care of and
marry her. “I started seeing him and soon I became pregnant. When I asked him when
he would marry me, he said he was already married and had five kids.” Falone found
herself in a precarious situation with three children. After her children’s fathers
manipulated and abandoned her, she was homeless. Ensuring necessities such as food
and place to sleep for her children was an everyday challenge. Falone went to look for
her aunt. Her aunt encouraged her to find the father of the two children. She found her
children’s father, and he took custody of them. Falone needed a temporary space to
breathe and regain some semblance of stability. At the time of this interview, Falone was
at her aunt’s place, working as a dishwasher at a local restaurant, making $35 a month.
With that, she provided one meal a day for the two younger children she kept. “I feel bad
that my kids don’t go to school. I didn’t go to school either,” she said. She was
concerned that her children’s stepmother may treat them well. Falone hopes that one day
she will get a scholarship to send her kids to school and be able to be with all her kids.
Ruth Capena
Eighteen-year-old Ruth was born in Kinshasa and grew up in Matete commune in
Kinshasa. Her mother died of complications from AIDS. Soon after her death, her father
became sick, hospitalized, and later died, presumably from AIDS. During the time of her
father’s illness, the church’s pastor agreed with family members that AIDS was a result
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of witchcraft. They pointed the finger of suspicion against the children, Ruth and her
three sisters who were two, four, and six years old, she said, because of their habit of
praying beside their mother’s sick bed. An aunt took Ruth and her three sisters in, but
with five children of her own to feed, Ruth and her sisters were four mouths too many.
Within two to six months she was on the streets scavenging for survival, begging for
scraps in Kinshasa’s markets, or for a few francs in its fume-filled traffic. She spent time
at the church where people were praying for her mother at the time of the illness and at
different government buildings until a woman took her to one of the churches where she
spent the night. A pastor’s family welcomed Ruth.
As a new arrival to the pastor’s family, Ruth had to claim to be possessed, she
said, in order to be exorcised. But at the time I interviewed her, she said she did not
know why she was accused of being possessed. Ruth went through numerous
deliverance sessions to rid herself of the spirit of Jezebel the pastor had diagnosed her
with. She said,
The pastor told me that there were many possible proofs that I was possessed by
the spirit of Jezebel because I was sleeping with different boys and thinking about
myself only. He also said that there were many death and disease in my family.
Maybe I was possessed, but I didn’t cast any spells. I pray to God to help the
orphans.
Hunger, diseases, and death in the family are sadly a commonplace occurrence. Not
surprisingly, one in five children dies before the age of five and one in 25 adults becomes
infected with HIV/AIDS. Lost jobs, failed crops, or bad dreams all reasoned as proof of
street children’s guilt. De Boeck (2006) postulated that the Congolese have always
believed in witchcraft, but, traditionally, they identified only old men and women as
witches. However, today in the Congo, the children endure the brunt of suffering in the
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aftermath of the brutal war that collapsed public services and exacerbated poverty.
Congolese see children as witches and sorcerers.
Summary
The brutal and lengthy wars that claimed an estimated 5,000,000 lives have left an
estimated 50,000 homeless children living on the streets of Kinshasa, labeled as enfant
sorcerers, i.e. child sorcerers (UNICEF, 2013). These children, often shunned by their
extended families, are excluded and marginalized with nowhere else to go and become
victims of physical, sexual, and emotional abuse. With no secure access to food, shelter,
or other basic needs, they take to the streets of Kinshasa. Once on the streets of the
Congo, these children suffer extreme hardship and exposure to daily violence as well as
high levels of stigmatization and discrimination. They are prey for those who are meant
to protect them, law enforcement personnel and adult civilians. Their daily lives include
negative social perceptions that stigmatize and devalue them.
In chapter six I use Cicchetti & Lynch’s (1993) ecological-transactional theory of
child maltreatment and Cicchetti & Lynch’s (1998) psychology of abuse theory to
explain the circumstances and effects of abuse on Congolese children. I also use
Sternberg’s (2005) psychological theory of hate to explain the progression of abuse
through the eye of the individual committing the abuse.
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CHAPTER SIX: ANALYSIS
My research question involved witchcraft accusations of Congolese children. I
studied what caused this to happen, how it affects young children, and the damaging
effect caused by the loss of a parent(s). In this chapter I analyze my findings, applying
three theories. I first describe the ecological-transactional theory of child maltreatment
(Cicchetti, 2004; Cicchetti & Lynch, 1993) to explain the cycle of abuse, starting with the
loss of a parent. Then I used the psychology of abuse (Cicchetti & Lynch, 1998) which
pertains to the types of abuse inflicted and its effects. I later apply the psychological
theory of hate (Sternberg 2005; Sternberg & Sternberg 2008) to understand the
progression of abuse of Congolese children through the eye of the individual committing
the abuse.
The abuse experienced by the children followed a predictable path: (1) loss of a
parent, (2) placement outside of the nuclear family which put children at risk for abuse,
(3) episodes of abuse, and often a second location, and (4) circumstances causing
children to leave “home” and live on the streets. Whether the experience lasted a month
or several years, children suffered from abuse and live with the trauma of these
experiences. Figure 5 displays a predictable path of the abuse children experienced and
Table 2 highlights the abuse and its effects.
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Loss of
Parent(s)
and/or Nuclear
Family and
Home

Second
Placement Poor Living
Circumstances
and
Continued
Abuse

The Initial
Placement
Outside of the
Family and
Child Abuse

Running Away
from "Home"
and Moving to
the Streets Continued
Abuse

Figure 5. Causes and Pathways of the Abused Children — From Home to the Streets
Table 2
Abuse and Its Effects
Psychology
of Abuse

Physical

Sexual
Assault

Social

Career

Emotional
Trauma

Continued
Trauma

Types of
Abuse

Experience
of
exorcism,
including
physical
violence

Sexual
violence
and AIDS

Exclusion
from the
community

Loss of
education
and no
career
options

Mental
health
concerns:
Anxiety,
stress, fear,
and anger
(undiagnosed
PSTD)

Fear of
discovery
and
continued
accusations
of
witchcraft
and abuse
from the
church and
family

Short-term
effects

Bodily
harm; fear
of being
alone;
running
away

Running
away;
street life;
drug &
alcohol
abuse

Poor selfimage;
running
away;
street life

Feeling of
despair and
frightening
dream

On the run
and hiding;
fear of
pastors/
prophets

Long-term
Effects

Difficult
with
impulse
control;
fear and
lack of
trust

Selfdestructive
behavior:
alcohol;
engage in
sex
practice at
a young
age
Unwanted
pregnancy

Poor
relationship
with others;
expresses
thoughts
about death

No
career;
loss of or
lack of
autonomy

Mistrust of
people and
community
leaders

Staying in
hiding and
poor living
conditions
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The short-term impact of child abuse and maltreatment can be hard to pinpoint
because children may not be aware of the emotional problem they may be having,
(Browne & Finkelhor, 1986). For example, children whose parents neglect to interact
with them, may suffer lack of an emotional bond. As a result, the child’s happiness may
be affected and turn into depression. A short term of physical abuse includes broken
bone, bruises, bloody noses, and burns. The short-term consequence of sexual abuse is
having sexual transmitted infection (STI) and anxiety, which may turn into long-term
consequences.
In a study conducted by Browne and Finkelhor (1986), research indicated that
child abuse and maltreatment were associated with difficulty with fear, anxiety, lack of
trust, and an increased risk of PTSD in adulthood, suicidal thoughts, poverty, and
substances abuse. Finkelhor (2008) noted the need for early intervention to prevent a
lifetime of depressions or other psychological and emotional problems. The long-term
impact of child abuse and maltreatment can be profound and may last long after the
maltreatment occurs. Although not all abuse and maltreatment may cause visible
injuries, it can affect a child for a lifetime. It can affect individual’s long-term physical,
psychological, and behavioral and have societal consequences.
The Ecological-Transactional Theory of Child Maltreatment: Cause, Experience
and Effects on Abused Congolese Children
Researchers found multiple risk factors lead to child abuse or maltreatment
(Cicchetti, 2004). The ecological-transactional theory of child maltreatment identifies
some of the potential independent factors leading to abuse. Cicchetti and Lynch (1993)
conceptualized ecological contexts consisting of different levels of the environment
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influencing children and family support. Cicchetti and Lynch (1993) described the levels
as systems. The macrosystem includes cultural beliefs and values permeating societal
and family functioning. The exosystem consists of the neighborhood and community
settings in which families and children live. The microsystem incorporates the family
environment that children and adults make and experience. These factors have a dynamic
influence on individual development and adaptation for the individual’s lifespan.
Abuse or maltreatment is any behavior that leads to the harm of another
individual. Abuse is any behavior that leads to the harm of another individual. It can
come in many different forms: physical, verbal, emotional/psychological, and sexual.
The participants in this study experienced physical, verbal, emotional/psychological, and
sexual abuse, leaving them with a sense of shame, fear, and guilt. The stories in this
chapter illustrate cause, experience, and effects on abused Congolese Children.
Mboya Munane
Mboya’s story illustrates the physical, verbal, and emotional abuse that negatively
affected his life. The ecological-transactional theory of child maltreatment (Cicchetti,
2004; Cicchetti & Toth, 2005) and the psychology of abuse (Cicchetti & Lynch, 1998)
offer an interpretation of the causes, experiences, and effects of abuse on victims. Mboya
experienced a traumatic and disrupted life, loss of parents, and physical and emotional
abuse on the street of Kinshasa. His story involved new challenges, such as fear and
insecurity, as he began to live life as an orphan. Mboya was very sad and angry with the
war and the soldier who killed his father.
Mboya’s safety and future were at risk in this situation. He lived in fear as a
result of serious harm committed against his family that took the life of his father. This
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barbaric act constitutes the abuse since abuse includes acts of violence against another
individual causing suffering and harm (Cicchetti & Lynch, 1998). Mboya displayed the
signs and symptoms of a victim of abuse. For instance, he would have nightmares and
many days he woke up crying out for his parents. Terrorized and scared, he was hopeless
when he lived in a temporary refugee camp.
Mboya’s aunt lived on the edge of poverty and had no means of exercising a
minimum degree of care in supplying him with food, shelter, education, or medical care.
Mboya lost his mother, his father, and his aunt. As a young boy, Mboya did not
understand his aunt’s feeling of hopelessness. His aunt’s departure left him feeling anger
and abandonment. This loss was significant. He felt neglected when his aunt abandoned
him and his siblings. Mboya took to the street to seek relief. “We were dirty and filthy.
We were street kids, and when you are street kids in Kinshasa, you are automatically
linked to Kindoki (witchcraft or sorcery),” he said. Mboya’s story articulates a painful
awareness of inequality, prejudices, institutional abuse, and exclusion. In other words, he
experienced physical, emotional, and psychological abuse and maltreatment on the streets
of Kinshasa. Some nights Mboya and his friends were unlucky. One night the polices
came to look for a stolen handbag. When the police did not find the handbag, they chased
Mboya and his friends, caught them and beat them up with pieces of woods Often when
Mboya was sleeping the gang member came and burn their feet with flaming plastic bags.
“If you give the gang member some money, then you may sleep through the night,” he
said. It was evident that physical, emotional, and psychological abuse affected Mboya.
Mboya distinguished what was outside of his control, experiencing abuse,
homelessness, and exclusion with what he perceived as within his control: transforming
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his traumatic experience into a source of strength. In this context, Mboya started to look
for opportunities to improve his life. “There was no home for me to go to, and I had to be
strong on the street and make money to help my siblings.” Days later, Mboya met a
young carpenter who came to look for street kids to help with woodworking. “I jumped
at this opportunity. I said to myself, if I stay here, I will soon die the way my friend was
killed in my presence,” he said. “It was enough to get my life back. This man was and
angel sent by God,” Mboya said.
Throughout telling his story, Mboya was grateful that he met the woodshop man
and he defined himself as a hardworking and responsible, resisting the way the
community viewed him as a witch, dangerous, delinquent, and immoral. This
discrepancy between how the community defined him, and how he defined himself was a
source of anger and frustration for Mboya as he tried to seek assistance from government
institutions. However, often the government treated him and millions of other street kids
and young adults as witches, delinquent, and dangerous.
Junior Muteba
Like Mboya, Junior’s story illustrates capacity for resilience in the face of
physical, psychological, and emotional abuse. Junior was abducted, put into an intense
military training to become a child soldier at age 12, and threatened with death if he tried
to escape. The military physically abused him, and he was ready to commit atrocities at a
word from his commanding officer. Junior’s experience was as devastating as that
experienced by Mboya. The physical, emotional, and psychological abuses were
extremely severe, and the composite effect left him angry, sad, depressed, and unhappy.
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Just like Mboya, Junior experienced a sense of exclusion, anger, fear, hopelessness, and
homelessness.
Faced with community rejection, Junior slept in bus depots, churches, or friends’
houses and ate pieces of bread and water. Accusations claiming that he was a witch
fostered rejection, exclusion, and abandonment. Junior experienced abuse and neglect
because the government and the community failed to protect young men, which resulted
in serious harm committed against him. Like Mboya’s, Junior’s story illustrates the need
to seek opportunities and improve his life. He said,
Life was not easy. I had to be strong and have a goal in mind to survive. I slept
in filthy places. I had to loot to eat. I was drugged to remain obedient to our
commander. I was forced to kill. I can’t tell where my parents are, and I am
angry that our government used the children for their personal interests … I felt
free in school, and I felt home in the house of Mr. Francois and Marie-Rose, who
provided me with education, a safe place to sleep, and a sense of belonging. It
was as if I had found my parents, a new family.
Junior was constructing a positive contrast between past and present when he talked
about how bright he was and how he wanted to live. As a result, he distanced himself
from the negative persecutions of the community and the constraints of emotional and
economic situation and wove his own story of survival and opportunities to transform his
life.
Kabeng Masi
Kabeng also experienced emotional, physical, and psychological abuse from his
extended family as well as the community after the death of his mother. Kabeng’s
experiences with his extended family and his community were positive until his uncle
refused to give him and his sister money for food and sent him to live with another family
member, who was often absent. Kabeng ran away from his uncle’s home when he could
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not endure physical abuse and his extended family refused to let him stay at their home
after the death of his mother. Kabeng had nowhere safe to sleep and nobody to help him.
He was stuck on the street, hanging out near supermarkets and drug corners.
“Sometimes, kids I knew would throw me an extra franc or two to get a meal. I was
living day-by-day and did not see the future at all.” Kabeng felt hopeless and abandoned.
Ciccichetti and Lynch (1993) described the environmental factors affecting
individuals, such as political unrest and conflict, access to education and health resources,
and family living in extreme poverty. These apply to Kabeng’s story. Kabeng ran away
from his uncle’s home when he could not endure physical abuse and his extended family
refused to let him stay at their home after the death of his mother. Kabeng had nowhere
safe to sleep and nobody to help him. He was stuck on the street, hanging out near
supermarkets and drug corners. Threatened by the prospects of not having a place to call
home, Kabeng sent a letter to his sister to ask for help, and immediately his sister sent
him a ticket to join her in Boma, 300 miles from Kinshasa.
Kabeng’s sister welcomed him, and for few weeks, he felt good. However, things
changed when Kabeng found out his sister was living with a married man. Kabeng was
disappointed and became even more scared. Ciccichetti and Lynch (1993) explained the
“exosystem” factor as a process that takes place between multiple contexts, one of which
does not directly involve the individuals but has implications for the individual
development. This was the case for Kabeng, who felt the absence of stability, safety, and
security in his sister’s situation. He described his sister’s relationship with Fabi, her
boyfriend, as another low point in life. “Fabi lied to my sister. He cheated, and his wife
poisoned my sister,” he said.
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Kabeng did not have access to community or state resources. He did not know of
any location to report the situation or to find available financial, job, housing, or health
information. Kabeng perceived the conditions of his life as oppressive and unjust. He
mourned an absence of normalcy, stability, and security. He moved back to his
grandmother’s house. He continued to take care of his sister, who was bedridden,
paralyzed from an unexplained illness doctors could not cure. Despite the challenge,
Kabeng continued to look for a job. At the time of the interview, he dreamed of being a
taxi driver, but with his sister confined to bed day after day, unable to care for her most
basic needs, Kabeng had difficulty accomplishing his dream. “There are things you can’t
control, you know,” Kabeng said. Like Junior, Kabeng understood that absence of
normalcy, stability, and security stemmed from lack of community resources, loss or
separation, and support.
Antoinette Petoye
Antoinette suffered from rejection, psychological and verbal/emotional
abuse. She was in a nursing school when the interview took place and had experience
with life on the street and abuse. She recounted the time she lost her father and greatgrand parents. She said,
I kept thinking about it a lot. It was on my mind, and when great grandpa’s
relatives asked me to leave the house because they were to sell it, I quickly
realized I was in so much trouble. One of great-grandpa’s relatives was not a
great person. He just ordered me to get out of the house and find a place to go.
Antoinette was incredibly sad but admitted she was unable to recognize how much she
was suffering and the impact it was having on her health. In the community, Antoinette
lived under a cloud of suspicion. A neighbor suspected that she was a witch and asked
her if she knew why her great-grandparents died in her care.
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Antoinette did not have money. She had no one to care for her and had no place
to sleep. She did not have the chance or time to grieve because she kept thinking about
where she would sleep when night came. As a result, she began to think about how her
parents had viewed her as a gift to give away and how their decision contributed to a
series of unfortunate events.
Antoinette felt abandoned, sad, angry, and hopeless, with no place to call home.
Ciccichetti and Lynch (1993) explained that the environmental factors, such as political
unrest and conflict, access to education and health resources, and family living in poverty
affect individual development and adaptation. In this case, the participant experienced
maltreatment. She felt abandoned and had no one to turn to for help. The ecologicaltransactional theory (Ciccichetti, 1993) explained that after war and conflict, government
workers or other professionals or adults in the community deal with their own personal
loss and other disaster-related stressor; as a result, people become incapable of helping
others.
The psychology of hate (Sternberg, 2005) explained the various stages and types
of abuse people of the Congo may experience. Difficult life conditions in the Congo may
frustrate the fulfillment of basic needs. As a result, the Congolese may react by
scapegoating and developing destructive stories. The difficult life circumstances in the
Congo may have been the starting point of hatred. Antoinette became homeless when her
extended family members decided to sell her great-grandparents’ home. Ensuring
necessities like a place to sleep and food to eat was an everyday challenge for
Antoinette. She went to sleep at her aunt’s house, but her aunt said she did not want a
witch in her house. Antoinette slept in the neighboring marketplace for two days and
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became very sick. She had malaria, was sleepwalking, was very disoriented, and had a
confused reaction when a group of people woke her up. People who saw her interpreted
her strange behavior as a way witches get around to commit their ill-doing. “They said I
was a witch traveling by plane, and my sleepwalking disorder was evidence that my
plane ran out of fuel, and I landed where they found me,” Antoinette said.
Sternberg (2005) explained these stories are example of devaluation, the
worldview that says the world is divided into “us” and “them,” and they are definitely
threatening to “us” and “our” way of life. It seemed that the community had no
knowledge of sleep walking disorders or the trauma of losing loved ones, or how to
respond to the needs of individuals experiencing trauma to reduce negative effects.
Family and faith community may have felt justified in calling children living on the
streets of Kinshasa, witches, dangerous, or evil. In Antoinette’s story, the community
and the extended family did not feel compassion because they viewed her as a witch
trying to cause harm to the family and the community. In this study of children accused
of witchcraft, I found that although parents love their child, even a child accused
witchcraft, they still blindly accept and follow the advice of the pastor and start to
separate themselves from the child because the child is not the same child – a change
occurred and they are no longer worthy of love.
Although struggle, loss, and abused marks much of Antoinette’s story, she
ultimately constructed her own story in which she confronts and surmounts challenges.
She described this process as a place that transformed her life. When asked why she
chose to be a nurse, she said,
See, before I did not know what sleepwalking was. I really thought I was a witch
because, you know, maybe I was bewitched when I was begging for food from
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people I did not know. A person can have an unconscious witchcraft until a priest
or family or a pastor diagnosed that person.
When I asked her how she knew this, she said,
I know because the pastors talk about it and everyone knows about it, but
personally I am not convinced when I hear these stories. I think being a nurse
helped me understand that sleepwalking is a disorder, not necessarily a
Kindoki. When I finish my education, I want to help people to understand
sleepwalking.
Antoinette gets on very well with people and loves what she does. At the time of the
interview, she was in nursing school doing well in and out of the school, was working
part-time at a local hospital, and living in a one-bedroom apartment. Antoinette turned
the devastation she faced into the chance at a positive life. She believes that educating
herself about sleepwalking would prevent her from perceiving sleepwalking patients the
way the community perceived her.
Gracia Leda
Gracia lived through similar experiences as Antoinette’s abuse. First, she lost her
mother. Then she lost her home, and her biological father began to abuse her. She had
no choice but to go live with her father’s friend, Lola. For years, Gracia was a victim of
horrific verbal and physical abuse, segregated from other children, and accused of
practicing witchcraft. The accusations began the night after she wet the bed. In the
following days, her aunt beat her and called her a witch because she wet the bed and
because of her unacceptable behavior. Her guardians accused her of engaging in
witchcraft, causing the death of her mother. Whenever she did not bring home enough
money from selling donuts, Lola, her guardian, severely beat her and later took her to a
church for deliverance.
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Gracia’s story illustrates the suffering and harm caused by maltreatment and
abuse toward her. It reveals the way in which Congolese children and youth struggle to
be perceived as valuable human beings. Her story frames the policies in the Congo as
enfer or hell—where the government is punitive and ineffective.
I began looking for men to give me money or something to eat or
protection. They forced me to do things with them and gave me
some money to buy food for the day. I did not like that life. I would
rather be in school, but I didn’t have a choice.
When Gracia told the police, she did not want to go back to live with her abusive
adoptive mother, they did not believe her. Instead, the older street youth and the police
forcibly raped her. The police treated Gracia as sexual material, worthless, and
untrustworthy. As a result, Gracia’s trust in Congolese authority and institutions eroded.
The story reveals the feeling of betrayal and loss of faith in the authorities that she
claimed were unresponsive.
I was very angry because no one ever listened to or believed in me.
They did not allow me to see the body of my mother when she died.
When you are victimized as a child, it really isolates you.

Browne and Finkelhor (1986) reported maltreatment or abuse and neglect are associated
with anger, anxiety, PTSD, feelings of isolation, and stigmatization. Participants in this
study shared their traumatic stressors, including abuse and neglect, conflict and war, and
accusation of witchcraft and violence.
Louisiana Lui
Louisiana’s story also illustrates negative perceptions and physical, sexual, and
emotional abuse by those in positions of authority. After the death of her mother,
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Louisiana remained with her grandparents until she reached the age of eight. However,
there was financial difficulty for her grandfather who lost his job due to the car accident
that left him paralyzed and unable to work. As a result, the extended family sent
Louisiana to live with her aunt. Her abusive aunt began giving her more and more work
to do around the house. Louisiana was responsible for household chores, while her aunt’s
own children were exempt from domestic chores. Her aunt often hit her and whipped her
when she did not clean well.
For years, Louisiana was tormented, belittled, humiliated, and called “a witch”
daily by her aunt. The abuse only escalated. Earlier I described how her aunt hit
Louisiana so hard one day that she fell against the table and broke her arm. That is when
Louisiana transitioned from living with her struggling grandparents to an aunt and uncle’s
brother, who sexually abused her. Being belittled, humiliated, sexually abused, and
called “a witch” daily constituted the abuse Louisiana experienced from her aunt, uncle,
and other family members. Her aunt did not interact positively with her and solidified
her belief that Louisiana was a witch and dangerous for the family.
Sternberg and Sternberg (2008) explained that when a person or a group is
dehumanized and devaluated, hatred flourishes. This abuse continued for a year without
anyone noticing her cries for help, and Louisiana became deeply depressed. She ran
away and told her aunt about the abuse. However, that led only to her aunt scolding and
telling her to stop the witchcraft practices that caused her to tell lies about being sexually
abused. As a result, Louisiana had to leave home and moved in with her boyfriend, who
soon left her when she became pregnant. “I was on my own with no place to sleep and
on one to depend on. I was lost. No money and no food. My aunt said it was all my

132
fault,” she said. The perceptions of young adults living on the streets of Kinshasa rest on
the assumption that children and young adults’ witchcraft cause them to be on the streets,
obscuring the role that life conditions, structural disadvantage, spiritual beliefs, and
cultural and traditional values may play.
Falone Bakita
At the age 11, Falone began living on the street a year after her parents divorced
and the abuse from her stepmother became too much. When Falone’s father became ill
and her step-sibling died of chickenpox, her stepmother blamed her for these unfortunate
events and separated her from other children. The stepmother gave her small portion of
food, she was not allowed to sit near her siblings, and she slept in a storage room. Her
stepmother insisted that it was necessary for her not to be close to her siblings so she
would not transmit her sorcery to them. The hateful feelings and diminution of Falone
constitutes what Sternberg (2005) described as hate displayed through anger. The
stepmother saw Falone as profoundly bad and dangerous for the rest of the family so she
took her to a pastor/prophet who specialized in the exorcism of evil spirits from the
possessed. She said,
I thought I was a witch or possessed, so I confessed to being a sorcerer and hoped
the prophet would help me, dad would recover from the illness, and I would go
back home. My life was turned into hell.
Falone’s evocative metaphor of tyranny demonstrates her perceived lack of agency and
her framing of the adverse events of her life as oppressive, unjust, and unbearable.
Things at home got worse after Falone’s deliverance at Eglises de Réveil. Her
stepmother was never convinced the prophet removed all the Kindoki (witchcraft), and
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her alcoholic and abusive father did nothing to stop his wife from abusing Falone. The
stepmother gave Falone two choices. She was to return to the prophet for further
consultation or go elsewhere. She had no choice but to go to the street. Her clothes and
other possessions were in bags outside their home.
Falone’s story highlights different elements of hate, such as devaluation and
diminution described by Stenberg (2005). The stepmother did not want any interaction
with Falone, and she solidified the belief that she was bad, evil, and dangerous. Looking
at this story through Sternberg’s (2005) theory, Falone’s parents perceived her as less
than human, eliciting fear and disgust. The perception of Falone as an evil witch pushed
her into a more remote and dangerous place where she faced increased abuse and
maltreatment. The Congolese government and other agencies and caregivers, with the
responsibility to protect, have failed to provide children with the support and a safe
environment in which to grow. These institutions exposed children to physical and
mental violence, injury, abuse, neglect, and maltreatment.
Ruth Capena
Ruth’s mother died of complications from AIDS. Soon after her death, her father
became sick and later died, presumably from AIDS. During the time of her father’s
illness, the church’s pastor agreed with family members that AIDS was a result of
witchcraft. The family members raised the finger of suspicion against the children, Ruth
and her three sisters who were two, four, and six years old, she said, because of their
habit of praying beside their mother’s sick bed. An aunt took Ruth and her three sisters
in, but with five children of her own to feed, Ruth and her sisters were four mouths too
many. Within two to six months, she was on the streets scavenging for survival, begging
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for scraps in Kinshasa’s markets, or for a few francs in its fume-filled traffic. Ruth
experienced a wide range of traumatic stressors, including loss of parents, accusations of
witchcraft, insecurity, social and economic marginalization, and attacks on her honor and
reputation. Ruth did not feel protected, cared for, or valued and experienced
psychological abuse, emotional abuse, and maltreatment.
Ruth spent time at the church where people prayed for her mother at the time of
the illness and at different government buildings until a woman took her to one of the
churches where she spent the night. Ruth was welcomed into a pastor’s family. As a
new arrival to the pastor’s family, Ruth had to claim to be possessed, she said, in order to
be exorcised. But at the time I interviewed her, she said she did not know why she was
accused of being possessed. Ruth went through numerous deliverance sessions to rid
herself of the spirit of Jezebel the pastor had diagnosed her with. She said,
The pastor told me that there were many possible proofs that I was possessed by
the spirit of Jezebel because I was sleeping with different boys and thinking about
myself only. He also said that there were many death and disease in my
family. Maybe I was possessed, but I didn’t cast any spells. I pray to God to help
the orphans.
Summary
The effect of the loss of both parents and extreme poverty destabilized Ruth’s
family, making Ruth and her three siblings more susceptible to the entrenched reality of
witchcraft accusation. Stobart (2006) reported on child abuse due to witchcraft
accusation in the Congo, describing the violence and the punitive measurement of
children. This included torture to elicit confessions, abandonment, starvation,
banishment from home and the communities, and in some cases death. The accusations
of witchcraft in the Congo often result in serious human rights violations.
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At the time of the interview, Ruth hoped that things would be okay. However, the
idea of being possessed bothered her because she understood it will follow her
throughout her entire life even though she took the steps to be delivered from evil spirits.
The last chapter summarizes what the stories of the participants tell us and provides
recommendations for intervention, prevention, and halting the witchcraft accusations.
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CHAPTER SEVEN: SUMMARY, IMPLICATIONS, AND RECOMMENDATIONS
The purpose of this study was to describe the experiences of children enduring
abuse due to their identification as enfant sorcerers and to expose the phenomenon of
witch-hunts and abuse through the eyes and experiences of victims. In this chapter, I
summarize my findings and discuss a range of factors that put families, communities, and
youth at risk for violence. I also discuss the urgent need to not only protect Congolese
children from abuse, but also prevent later challenges of witchcraft accusation. The
accusations of witchcraft against participants in this study resulted in severe violations of
their human rights and had a lasting impact on their lives and development. The
participants experienced physical, verbal, psychological, and economical maltreatment
after the loss of nuclear family due to war and/or illnesses.
Later in this chapter, I summarize and discuss the implications of this study
organized around three major themes that emerged from the data: (1) loss of the nuclear
family, (2) abuse in the initial placement outside of the family, (3) factors participants
face in the street that tend to keep them there. I propose recommendations for Congolese
local government authorities, church leaders, teachers, and elders in the communities,
based on what we know about child-hood experiences of abuse due to witchcraft
accusation.
Summary of the Cycle of Abuse
This qualitative study described the experiences of children enduring abuse due to
their identification as enfant sorcerers and to expose the phenomenon of witch-hunts and
abuse through the eyes and experiences of victims. These young adults lost their parents
in deaths caused by civil wars or illness. The children were then placed and forced to live
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with a family member or a step-parent. Parent(s) or guardians faced a high rate of
unemployment and lived below the poverty level. As a result, family members and
relatives or neighbors accused these young adults of practicing witchcraft, and they
blamed them for the misfortunes in the family. They were blamed for illnesses and the
death of parents or other family members, the loss of jobs, the breakup of marriages, and
other common misfortunes. Children, now young adults, became the scapegoat for the
economic crisis in Kinshasa. The family members attempt to find solutions through
traditional healers or pastors in churches. Once in the church or with the traditional
healers, they are labeled a witch and it is a lifelong stigmatization. Despite the abuse,
struggles, and challenges, the participants in this study demonstrated resilience and a
desire to beat the odds for a better life.
The purpose of this study was to describe the experiences of children enduring
abuse due to their identification as enfant sorcerers and to expose the phenomenon of
witch-hunts and abuse through the eyes and experiences of victims. Witchcraft
accusations against Congolese remain an extremely hidden problem, and the situation of
children and youth does not appear to have improved despite Congolese law that
prohibits accusations of witchcraft against children. The consequences for children who
are accused are severe and in violation of children’s rights. The accused children suffer
physical, psychological, or emotional harm because of the accusation. Figure 6 below
shows the process of victimization.
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Figure 6. Circle and Cycle of Abuse
The following findings emerged from the data regarding the eight participants’
childhood experiences: (1) the loss of parents, cultural and traditional values influence
child abuse and/or maltreatment and injury; (2) neighborhood and/ or communities and
family poverty influence the behavior; (3) the structural injustice children faced and
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continue to face, push them onto the streets of Kinshasa; and (4) the accusation of
witchcraft resulted in part because families and members communities sought
supernatural explanations for the unexplainable deaths and misfortunes that plagued their
family.
The process of victimization begins after a child loses a parent(s) due to war,
illnesses, or accidents. In case of the death of a mother, the father usually remarries, or
the child is sent away to other family members. The stepmother, in this case, starts to
suspect that her stepson/stepdaughter is a witch and asks the husband to intervene. The
underlying reason can be that there are too many kids to feed, belief and fear of evil, or
jealousy. The husband seeks advice from a pastor/prophet. The father, for example,
might be told that their malnourished or misbehaved child is causing their continued
misery, citing the child physical or emotional state as a clear indication that he/she is a
witch. The prophet usually suggests the child be exorcised. This process leads to
extreme violence. The family is often afraid of the child and refuses to take the child
back once he/she has been accused and exorcised. As a result, the child is rejected. Once
a child is accused of causing harm through witchcraft, he/she is stigmatized for the rest of
his/her life. This abandonment and violence against accused children violate the
Universal Declaration of Human Rights, which states the following:
The Universal Declaration of Human Rights, the United Nations has proclaimed
that childhood is entitled to special care and assistance, convinced that the family,
as the fundamental group of society and the natural environment for the growth
and well-being of all its members and particularly children, should be afforded the
necessary protection and assistance so that it can fully assume its responsibilities
within the community, recognizing that the child, for the full and harmonious
development of his or her personality, should grow up in a family environment, in
an atmosphere of happiness, love and understanding.
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The violence the child experiences is not only justified at the community level, but also at
the state level, which rarely intervenes or sanctions the perpetrators. In a situation where
the government authorities are called to step in and help correct the abuse, it is sometimes
difficult to be effective because the government itself feels ill-equipped to act or deal
with the growing challenge of witchcraft accusations.
In their stories, participants had to turn to the streets because they were abused
and abandoned, had no shelter, food, clothing, access to health care, or other resources.
Insufficient access to the basic resources is an acute problem in the Republic Democratic
of the Congo. The participants lacked the basic elements of minimal well-being. Within
an ecological context, the participants suffered maltreatment, abuses, and injustice in the
fact that access to basic needs was difficult for them. The reality of their situation was
exacerbated. UNICEF (2013) reported only 30% of the population had access to
adequate food and 25% of the children suffered from malnutrition in the Congo. The
causes of food scarcity include population displacement, low agricultural productivity,
and inadequate roads which lead to a lack of basic social services and extreme poverty.
The participants’ misfortunes were not due to any personal or moral failing on their own
part.
Browne and Finkelhor (1986) conducted an early study about the short and longterm consequences of childhood abuse. Different forms of abuse or maltreatment (e.g.,
physical abuse, sexual abuse, and neglect) may lead to diverse short and long-term
consequences. I analyzed my data regarding incidence of abuse (Figure 7).
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Short-Term Consequences
of Childhood Abuse

Long-Term Consequences
of Childhood Abuse

•Fear and anxiety: Participants shared
how they displayed anxiety and lived
in fear and always looked out for
danger. They felt something bad was
going to happen to them.
•Anger and aggression: Participants
shared how they felt tense and
stressed. They easily became angry.
• Isolation and exclusion: Participants
felt unloved and unwanted. The
community saw them as a threat to its
survival.
•Nightmares: Participants shared they
were unable to sleep and saw pictures
of the traumatic events in their heads.
•Somatic problems: Parcitipants
shared their experiences of bodily
pain, stomaches, and headaches.

•Loss of education: Participants
shared they did not attend school.
They view school as their only
opportunity to bring change into their
lives and bring them hope for their
future.
•Less or no income: Participants
shared they could not find a job. Those
who found a job earned less than peers
and could not keep their job. They
were unemployed.
•Sexual behaviors: Participants
engaged in earlier sexual acitivities as
a way to make living.

Figure 7. Short- and Long-Term Effects of Childhood Abuse
Short-Term Consequences of Abuse
My literature review findings provided plenty of examples of short- and long-term
suffering. For example, a short-term effect in the literature was depressed moods,
behavior problems, and death (Storbart, 2009; Tedam, 2014). My findings show the
participants experienced fear, behavioral problems, anxiety, anger, and aggression. They
often were troubled with nightmares or difficulty staying asleep. They saw pictures of
the difficult event in their minds and experienced pain in their body and helplessness (see
Figure 3).
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Long-term Consequences of Abuse
While the symptoms of posttraumatic stress are the most common problems for
children who experience traumatic events, abuse, or maltreatment Storbart, 2009 found
Congolese children also developed symptoms, such as depressed mood, anger, fear, and
witch label that never leaves them (Storbart, 2009). Similarily, Brown and Finkelhor
(1986) suggest, while some of these reactions may be short-lived and resolve on their
own, others may linger for months or years after the traumatic events, abuse, or
maltreatment. Storbart (2009) named different forms of abuse due to witchcraft
accusations and its effects, but still categorized the forms of abuse in terms of both shortand long-term effects.
My findings data revealed the same pattern. My participants described different
forms of abuse, including how it affected them during the experience and its lasting
effects. For example, all participants suffered some form of physical abuse, fear of
certain persons and situations (always on guard and never quite relaxed), began wetting
the bed, low self-esteem, feelings of despair, frightening dream images, anger, and trust
difficulties. The long-term effects of physical abuse involve violence behavior, emotional
problems, academic difficulties, sexual violence, stigmatization, and exclusion from
family and community.
Another concept involves hiding the abuse under the guise of religious beliefs
(Ashforth, 2005). This justifies the abuse. For example, the pastor, acting as prophet
(psychic), allegedly convinced parents of victims that he, the pastor, could help rid the
accused children of evil spirits through divine healing and exorcism. The pastor –
prophets identify the witches through visions and dreams, and then offer treatment if the
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parents give a sum of money to him. During the divine healing and exorcism process, the
victims undergo multiple abuse, such as beating, starvation, and exclusion (Ashforth,
2005). Cimpric and UNICEF (2010) published an anthropological study that showed the
relationship between pastor-prophets and the witchcraft accusation.
The role of pastor-prophets in these churches seems to be of major importance in
the ‘anti-witch hunt,’ not only through the possibility of bringing deliverance to
people possessed, but also through their ability to identify witches. In several
African cities, these pastor-prophets play an essential role in witchcraft
accusations against children. Although they are not always at the origin of the
accusation – the person is already suspected by the family or members of the
community – they confirm and legitimize the accusation. (p.34)
My study found similar cultural and religious beliefs in Congolese communities. The
participants shared their stories of being blamed when something went wrong in their
families. When a family member dies or experiences an illness or a sudden
unemployment strikes the home, the children are accused of sorcery. The
pastors/prophets confirm and legitimize the accusation and provide a plan for the
exorcism to take place.
The ecological transaction theory of child maltreatment (Cicchetti, 2004) and
psychology of abuse (Cicchetti & Lynch, 1998) concern the circumstances and effects of
abuse on children due to witchcraft accusation. The third and final theory in my study
involves the psychological theory of hate (Sternberg, 2005). This theory shows the
progression of abuse through the eye and experiences of the individual committing the
abuse. The psychology of abuse (Cicchetti & Lynch, 1998) interprets the suffering and
harm caused by maltreatment and abuse on individuals. The psychology of hate explains
how individuals decide to cause suffering in others.
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The ecological model (Cicchetti & Lynch, 1993) reveals how certain conditions
within the culture, community, and family affect participants. The participants shared
their desire to do what they knew to be best. They wanted to live a normal life, and they
desired to be loved, protected, and cared for. On the contrary, it was predictable that
traumatic events at one level could exacerbate problems at another level. For instance,
civil war led to the destruction of family networks which resulted in a decline in financial
safety due to the death of the parents who used to be the providers. These traumatic
events left the participants in a vulnerable position. Some older siblings became
responsible for younger ones or went to live with extended family members who were
dealing with their own personal loss and other traumatic stressors, which reduced their
capacity to interact, care for, and help others. The families sought supernatural
explanations for unexplainable deaths, extreme poverty, and other misfortunes.
Family members with legitimate frustrations about the lack of basic resources in
the family or their communities decided to rid themselves of the participants not only
because there were too many mouths to feed, but also because widespread cultural and
traditional values identify children who have lost one or both parents as witches,
unwanted nuisances, and harmful to other family members. Acting on these assumptions,
caregivers’ decisions exacerbated the participants’ behaviors, such as anger, prostitution,
and so on. These circumstances fulfilled the prophecy that the accused child was bad and
justified the actions by family members who sent the identified witch child to a
prophet/pastor. The prophet or pastor believed in spirit possession and exorcism and
allowed families to banish the witch child from home. These judgements contributed to
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the situation Congolese families found themselves in due to the death of a parent or
extreme poverty.
The stories in this study demonstrate the critical need to understand the range of
factors that put families, communities, and young adults at risk for violence and to
respond to the needs of young men and women living on the streets of Kinshasa. In
doing so, not only can we reduce the negative effects of traumatic stressors, but we can
also prevent later challenges of witchcraft accusations and abuses. We can instill
optimism and promote hope in the future.
Implications and Recommendations
In the following section, I offer recommendations to the Congolese government
authorities/workers regarding children living on the streets of the Congo and the abuse
they experienced due to witchcraft accusations. I also provide recommendations to
parents/extended family, and the Department of Education and church leaders.
Congolese Government Authorities
Given what is known about childhood experiences of abuse due to witchcraft
accusation, Congolese authorities should make an effort to combat the abuse and
stigmatization of abandoned and street children. First, the government authorities and
workers should take steps to strengthen the legal framework that promotes the protection
of street children and monitor law enforcement practices related to street children. They
should also issue clear rules on authorizing child placements when the child loses a
parent(s). In doing this, the government or child protection agencies would not place
children in homes where parents or caretakers are already struggling to provide basic
need for themselves. It is critical that parents, family members, and the community
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become familiar with the laws governing the child protective system, including how child
abuse and neglect are defined and child placement eligibility.
Second, government authorities need to provide families with clearer child care
laws and guidelines for making custody decisions when a parent(s) dies. The government
workers and authorities need to ensure that both parents have equal rights to the child,
regardless of religion and gender, and the child’s human rights are honored. The reality
now is that when a parent dies the child is thrown onto the streets and suffers.
Third, government authorities should provide training in child rights to the social
welfare officers. Despite the rising number of people suffering from traumatic events in
the Congo, there are not enough comprehensive brochures or books to guide social
welfare officers. I believe that a book or brochures may fill the gap, providing social
workers with new resources for practice and education.
Fourth, the Ministry for Social Affairs and the Ministry of Justice should take
steps to strengthen efforts to combat the accusation of witchcraft and the abuse that
results in these accusations. The Congolese government has stated the abuse resulting
from the accusation is illegal under the Child Protection Act. However, the Congolese
population has not seen many successful prosecutions of people who have abused
children who have been accused of witchcraft.
Fifth, government authority/policy makers should put into place policies that
establish a system for surveying churches suspected of abusing children. We already
know that no church is immune to the problem of child sexual abuse and maltreatment,
regardless of location and denomination. False prophets/pastors as well as child sexual
predators exist, and they are always looking for opportunities to interact with vulnerable
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families and children. The government and responsible church leaders need to learn and
teach families to become familiar with Congolese federal laws dealing with child witchhunt, so they know how to comply with them. Wise church leaders need to train their
staff to watch for, and identify, inappropriate behavior and report such conduct. In
addition, government leaders with the responsibility to reinforce the law need to watch
for, and prevent, situations in which a prophet/pastor attempts to isolate one or more
children to perform exorcism.
Sixth, government authorities and police departments should investigate
complaints concerning abuse due to witchcraft accusations and take disciplinary
measures and apply appropriate criminal sanctions. Many child abuse cases go
unreported due to cultural and religious beliefs. The government authorities and police
department should not let these false pastors/prophets violate every principle of
international law and children rights with impunity. Those who violate human right laws
should be punished in order to prevent future abuse, neglect, or maltreatment.
And finally, seventh, the government leaders’ efforts should aim to protect
children and families through legal proceedings and encourage reunification of children
with families when separations occur. Making efforts toward the above
recommendations is an effort the Congolese need to take in order to be effective.
Congolese Families
Dialogue between parents, government authorities, church leaders, and children
accused of witchcraft and organizations defending children’s right is imperative.
Government authorities and organizations defending children’s rights need to help
parents or guardians understand all children have the right to be kept safe from any harm.
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They need to remind parents that they are the experts on their children and are to protect
them. Participants’ stories of their parents’ involvement in the Revivalists Churches
typify the victimization of most parents across the Congo. In their desire to seek spiritual
healing and serve God, they are taken advantage of by the so-called pastors/prophets who
exploit their ideals to achieve personal goals and fulfillment. Unfortunately for these
young adults and parents, they are spiritually abused. In the context of these parents’ and
young adults’ Christian beliefs and their Revivalists Churches, the parents and the
accused children are shamed, manipulated, and weighed down by a distortion of the
gospel.
In their stories, participants shared consistently that God was their only hope of
spiritual healing. The participants understood that God moves toward the broken,
comforts the mourning, and satisfies the hungry. However, their stories also showed the
impact that unhealthy spirituality can have on men, women, and children. Whereas
Christ has called us to freedom and rest (Hebrews 4), the pastors/prophets are not
encouraging these wounded struggling young adults to begin their healing by resting in
the grace of God, but rather, to work hard to change the misfortunes in the family. If the
family situation is not changed and the pastors/prophets’ formulas are questioned, they
feel threatened. These pastors, protecting their own position or power, turn on the very
ones who are seeking help.
Most Congolese families have always believed that witches and witchcrafts are
real, and the threat is real. Government authorities and organization defending children’s
rights must come together with families, children, and communities, and talk about the
human rights and the value of each person to society. This can be done by outlining
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provisions in the Child Protection Act (2014), which criminalizes accusations of
witchcraft for the protection of children’s rights. This law against witchcraft accusations
is a wonderful tool in aiding families and the community in understanding that, based on
the Child Protection Act, Congolese citizens do not have the right to make accusations of
witchcraft against other individuals.
Organizations defending children’s rights can help by offering families and young
adults with alternative explanations for events attributed to witchcraft. The aim of
providing families scientific explanations should not be to dispel witchcraft belief, as the
Congolese societies have always believed in its existence and practices, but instead
provide an alternative explanation for phenomena attributed to the occult. This provides
families and communities with a tool to freely examine and engage with the Child
Protection law and use scientific explanations when faced with unfortunate events.
Department of Education and Church Leaders
Not all Christian Churches in the Republic Democratic of the Congo abuse
children. All that it takes is a self-proclaimed pastor or prophet who is accountable to no
one and therefore beyond confrontation. Pastors/prophets who believe themselves to be
beyond question until the day they die are the cause of many accusations. These pastors
internalize the belief that they can largely operate with impunity (De Boeck, 2014).
These pastors use fear, guilt, and threats to manipulate and control their believers. The
believers, who fear evil and witches, cheer them on. As a result, children suffer violent
acts within churches as the participants described in their stories. Church leaders have
considerable influence over the witchcraft accusation. At the same time, effectively
trained, wise church leaders are important in the Congo because they can play the role in
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educating other pastors on how the community is called to respect and honor the least, the
vulnerable, and the orphans.
Ideally, the Department of Education and trained church leaders should launch an
awareness campaign which addresses cultural and traditional values that lead to violence
and abuse against children or any individuals accused of practicing witchcraft. All
children and adults have normative anxiety, such as fear of separation, loss of a loved
one, or economic uncertainty. Traumatic experience is a social problem with social
repercussions. These experiences can exacerbate the anxieties. Church leaders and other
educators should be aware of the significant traumatic consequences of witchcraft
accusations, and work with parents, extended family members, and the communities to
help them understand the rights of each individual.
The challenge we face is that despite the new measures to boost child protection,
most Congolese do not have access to basic social services or practitioners who can
provide them with information regarding the new child protection measures. The health
sector faces many chanllenges. It has dramatically deteriorated over the last 20 years and
now faces poor infrastructure. National and international non-governmental
organisations (INGOs), academic institutions, and private and religious groups provide
healthcare because of the lack of medical physicians. It is these non-govermental
organizations (NGOs), academic institutions, and private religious groups that overtook
the role of the government in protecting children and young adults living on the streets.
Practitioners/educators can teach parents, families, and the communities the concepts in
this study and the importance of protecting children and young adults’ rights.
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For instance, in the case of Ruth Kapena, the family members and the
pastor/prophet who accused her of being possessed reasoned that witchcraft exists in the
world because there were no other explanations for the sudden deaths of her parents, and
that a person can only get AIDS/HIV through witchcraft practices. To point Ruth’s
extended family toward non-witchcraft-related explanations for her parents’ death, we
need to provide an accurate scientific explanation for how diseases are transmitted from
one person to another and how to protect against AIDS/HIV. We also need to use the
Child Protection Act law as the foundation to convince families and communities not to
accuse their family members of being witches. Moreover, we need to give the victims of
witchcraft accusations information regarding their rights and the measures they can take
to protect themselves from families’ or neighbors’ accusations.
Life expectancy in the (DRC) at birth is a meager 48 years. UNICEF (2013)
postulated that as many as 70% of the Congolese population lack access to food, and war
has devastated the health system. The recent report shows that only 12% of AIDSpositive patients in the Congo have access to antiretroviral drugs, and 95% of female
AIDS patients do not have access to treatment. When the Congolese unexpectedly
succumb to disease, family members and friends have little access to autopsies or other
ways of explaining the cause of death. The family members seek out a prophet/pastor or
witchdoctors who often attribute the deaths to witchcraft and claim to identify the witch
who caused the misfortune.
Antoinette had a sleepwalking illness. The members of the community
interpreted Antoinette’s unusual behavior as a sign that she was a witch who got lost. To
point the community members toward non-witchcraft-related explanations for
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Antoinette’s sleepwalking illness, we should provide scientific explanations of
sleepwalking and outline provisions of the Congolese Child Protection Act that
criminalize accusations of witchcraft. The law states that accusing someone of witchcraft
is in violation of the law and insists that they immediately cease the accusations.
The orphanage I work with in the Congo experienced many problems caused by
witchcraft accusations. We were deeply concerned about violence resulting from
witchcraft accusations and came up with our own solution well before the new Child
Protection Act. We held sessions in churches and cities to tell people that they should
refrain from accusing each other, that by accusing their own family members of being
witches, they are exacerbating the phenomena which they are trying to rid themselves. In
2014, we were thrilled to learn that the Child Protection Act criminalized accusations.
The knowledge of the law gave us legal foundation for the work our orphanage was
already doing and strengthened our resolve to continue our efforts.
Although the law has been enacted, it has shortcomings. Merriam’s family’s case
is an example of what the Child Protection Act law is facing. Kalanga Merriam came to
the orphanage desperate to help her three children because she feared for their safety.
Her fourteen-year-old, also called Merriam, and her two siblings were accused of
witchcraft after their paternal uncle fell ill. The three children used to live at the
orphanage but were reunited with their mother, Merriam, after the war. The mother left
her children with extended family because she had no place to go when her husband, the
father of the three children, died during the unrest. Merriam’s mother explained the
backstory, which revealed a possible underlying motive for accusation: “My children
lived on their grandparents’ property. This uncle, the accuser, wanted to stay in the
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house. So, he is trying to chase my children away because he thinks he can sell the land
and get more money. He has diabetes and likes to drink.” The uncle swore to Kalanga
that if he continued to get sick, he would kill Merriam, the fourteen-year-old. When the
uncle recovered, he ceased his threats, but still wanted them to see a pastor/prophet or a
witchdoctor. Kalanga Merriam, who did not know how to use the Child Protection Act,
went to other family members, who suggested she take her three children to a
witchdoctor, but she did not have enough money to do that.
The orphanage workers suggested mediation to resolve the issue between
Merriam Kalanga and the uncle, but Kalanga feared mediation would only anger the
uncle and renew the accusations against her children. At the orphanage, the workers felt
that the children were in danger and that the police needed to be informed about the past
threats. The orphanage gave Merriam a letter to alert the police to the threats and asked
them to open a file on Merriam’s case. Merriam left the orphanage after reviewing the
steps she would need to take if the uncle began threatening the fourteen-year-old again.
However, because Merriam’s mother did not have a place to take her children, she felt
the law did not provide a solution to her problem because her children needed the help of
the extended family. As result, she agreed with the extended family to take the three
children to a witchdoctor despite her suspicion that many are charlatans. She told the
workers at the orphanage, “Merriam’s behavior is not good lately, she lost weight and she
dreamed of witches taking her at night.” Kalanga believed something bad had befallen
her two girls. Merriam, the mother, was a Christian and prayed that God would protect
her daughters, whom she thought might be bewitched. To combat the situation
psychologically, the orphanage workers suggested that Merriam and her three children
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reject the idea that they were witches. The workers and I directed them to repeat these
affirmations. We all said loudly that Merriam and her two siblings were children of God
and daughters of God.
The family spent the night at the orphanage, and the next day, the child Merriam,
who was having bad dreams, reported that she had slept peacefully through the night and
did not dream of someone taking her at night. Instead, she dreamed about the team at the
orphanage and her mother forming a circle of protection around her. The orphanage
agreed to find a house for Merriam’s family to live in together and gave them a $500
micro loan and school tuition. The orphanage asked Merriam’s mother to agree that her
children were not witches. Merriam’s family now lives about 3,500 miles away from
their extended family. Merriam happily reported that her daughter, the fourteen-year-old,
is thriving and doing well in school. Merriam’s mother is a Christian woman who
accepted the approach the orphanage took. She felt it was spiritual and her children
needed a spiritual solution. As for the workers at the orphanage, they felt it was
psychological and not legal in nature. It is important to note that we need flexibility
when community or family members do not agree with the law or scientific explanations.
The family felt that our intervention was helpful.
Given what this research reveals about the experiences of children and young
adults living on the streets of Kinshasa, we must work to help families and communities
understand that war, disease, hunger, the HIV pandemic, and abuse have a greater and
more immediate effect on not only adult lives, but also young people’s lives if they are
still living at home and are financially dependent on their parents or extended family.
The abandonment and mistreatment of children, including physical and sexual abuse as
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well as accusations of sorcery, are prohibited and punishable by law. Public authorities
have the obligation to ensure protection against all acts of violence both inside and
outside the home. Each family should have a copy of the paragraph detailing the
provisions of the new law, the Child Protection Act, and leaders should encourage and
teach families and communities how to use this provision. They can connect families
with other individuals who have themselves gone through trauma and achieved growth.
We should increase awareness among providers and identify the need for training.
The research in this summary could be adapted to be a tool to educate families
and communities and influence social work practice in many African countries where
abuse due to witchcraft accusation is prevalent. The Congolese population is highly
addicted to African soap operas (theatre de chez-nous), television shows that run a series
of dramatic programs and comedy. The television programs are used repeatedly to
transmit social and cultural messages by incorporating them into storylines. It would be
possible to adapt this research to storyline in African soap operas, depicting young adults
recovering from severe psychological trauma and making positive changes as well as a
new appreciation for life. Connor and Davidson (2003) suggested that people can
overcome adversity and succeed despite traumatic circumstances and other obstacles.
Through the participants’ sharing of their struggles and challenges, it became
clear that out of 10 participants I interviewed, five demonstrated resilience and a desire to
beat the odds, searching for a better life. Junior, Mboya, Antoinette, Gracia, and Ruth
shared similar experiences related to their need for care, stability, and protection. Once
they found family, they worked toward positive life outcomes, such as graduating from
high school or going to college and helping others. During their interviews, it was clearly
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stated that positive relationships with the one or two families whom they identified as
trustworthy and reliable were the reason for their new appreciation for life and sense of
personal strength, as well as a new focus on helping others.
In contrast, three participants, Kabeng, Falone, and Louisiana talked about their
inability to finish high school because of their economic insufficiency. Falone and
Louisiana quit school even before they were pregnant. The two young women lived with
men with unstable work histories and low wages. Their boyfriends were not willing or
able to pay much child support. As a result, Falone and Louisiana were not able to
support their children on their meager earnings alone. Kabeng’s low wage and his
sister’s paralysis made it impossible for him to support himself, his sister, and his
grandmother.
Congolese children and young men and women have been exposed to fighting,
killing, and violence at home and on the streets, and have seen others killed. These
young men and women suffered trauma and need a lot of help to live a fruitful life.
Young men and women who have lived on the streets for a long time will find it difficult
to go back to normal life without the help of the community and professionals. Like
many who survived trauma, Junior, a former child soldier, has found positive change and
new appreciation for life. Junior’s new focus is helping other children living on the
streets of Congo and in doing so Junior finds strengths. Tedeschi (1995) said,
People who endure psychological struggle following adversity can often see
positive growth afterward. People develop new understanding of themselves, the
world they live in, how to relate to other people, the kind of future they might
have and a better understanding of how to live life.
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Limitations, Conclusion, and Recommendations for Future Research
Any research is limited by the number and diversity of participants, and my
research was no exception. The study was limited by its reliance on children living on
the street as volunteer participants. For this reason, we need additional research to add to
the research on abuse due to witchcraft accusations. It is essential to collect a larger,
more representative sample of the group than was done in this study of 10 participants.
For instance, the participants in this study may have been influenced to participate
because of the perceived benefits. The person who recruited six participants was a
former resident at our orphanage who had received services and benefits of the
orphanage, such as food, shelter, education, and medical treatment. In this respect, it
would have been beneficial to not rely on participants who had knowledge of my
association with the orphanage. Hence, the optimism revealed in the participants’
counter narratives might be unique to young men and women who seek services.
Future research with larger and more diverse populations of young men and
women is needed to provide further insight into the story of survival and the healing
process. Another significant limitation concerns the need to have parents and Congolese
authorities’ perspectives on children and young adults living on the streets and the
witchcraft accusation. Congolese, who believe they are victims, often claim that nongovernmental organizations blindly protect the witch children, and that frustrates them.
They believe that they too need to be protected against child soldiers who already have
admitted they are witches and killers. Their theory is that those who willingly practice
witchcraft automatically cancel their right to be human. Those who feel that they are
victims of witchcraft are convinced that a witch does not have human rights.
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Despite these limitations, this study reveals valuable insight on the experience of
loss of the nuclear family, as well as abuse, maltreatment, and the role of public
authorities. The analysis confirms that the loss of the nuclear family made recovery
significantly more difficult and increased distress in an individual’s life.
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Lay Summary
Please complete each section in clear, easy-to-read language that can be understood by
a person unfamiliar with your research and your field. Written correctly, sections of
this summary can be used in your consent form.
Background
Provide ONE paragraph to explain the importance of the research and how it fits with
previous research in the field.
Child witch hunts are not acknowledged as child abuse in many parts of Africa and particularly
in the Congo. My hope is to understand the participants' life experiences and raise awarness of
this problem in the Congo and within my community in America. I plan to learn about this
experience from adult survivors of abuse. I will examine the effect of the abuse on the
participants’ adult life.

Relatively little research has been conducted regarding the child witch hunt
phenomenon in the Democratic Republic of Congo.
Why are children accused of witchcraft in the Republic Democratic of Congo?
Empirical articles, books, and literature review I read show there are multiple causes
for the recent and growing accusations of witchcraft against children in the Congo.
Researchers and social observers are unanimous in recognizing the complexity of
economic, political and social factors that contribute to such accusations. De Boeck,
(2000) claims the phenomenon of child witch hunt and the violence that surround them
are the result of a multi-crisis.
Witch hunt accusations have been explained as a consequence of rapid cultural or
social change. Life in the city, paid employment, consumerism, financial pressure,
multiple wars and an emerging individualism have all led to profound transformation
in family structures (Cymric, 2010). As a result, many Congolese families have
dysfunctional family and a disruption of relations between age group (De Boeck, 2000).
Political and military situation and civil war has caused considerable loss of life. As a
result, there is an estimation of 4 million orphans that are straining the capacities of
their relatives. These children are the vulnerable group. The impoverishment of
populations leads to difficulties with schooling and sometimes event with basic
subsistence for children who have to fend for themselves from the very young age.
Researchers suggest that accusations of witchcraft against children can also be a direct
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consequence of this inability of families to meet their basic needs. In addition to the
economic and political dilemma and absolute poverty, there are also institutional crises
to consider, such as lack of adequate health services, weak legal system and the role of
civil society. These circumstances are leading parents, family members, and community
to rationalize their suffering by blaming children.

Research Methods and Questions
Specify the overall research question(s), hypothesis, methods you will use to address the
research question(s).
Be sure to attach copies of ALL materials to be used in the study to your project (such
as surveys, interview questions, dependent measures, and so forth).
Research question: How do adult victims of child abuse survive and make meaning of their
experience of cultural exclusion and violence committed against them due to superstitious
cultural practices, such as witch hunts and exorcism?
Methods: My study concerns the childhood experience of abuse as told by adult survivors. I
selected Narrative Inquiry within the Qualitative Research Tradition. Narrative Inquiry method
"assumes people construct their realities through narrating their stories" (Marchell & Rossman,
2011, p. 153). This method allow participants to compose their own stories about their
experience, avoiding "probing" questions, and instead giving participants an opportunity to tell
their story in three chapter:

1. Their lives before witch craft accusations
2. The experience of being the victim of accusations and abuse
3. Their strategies to survive the abuse and their adult lives.
Narrative Inquiry requires a reciprocal dialogue between the researcher and the
participants.
The inquiry should involve a mutual and sincere collaboration, a caring
relationship akin to
friendship that is established over time for full participation in the storytelling,
retelling, and
reliving of personal experience. It demands intense and active listening and giving
the narrator full
voice. Because it is collaboration, however, it permits both the voices to be heard.
(Marshall &
Rossman, 2011, p. 153).
In Narrative inquiry, the relationship between the researcher and participants remain
open. This allows me, the researcher, to invite participants to tell stories that are
meaningful for them, and I share the resonances that their stories will have for me.
The participants in this research will be TheresasHouse's former orphans now living on
their own. I will meet the participants on July 12 - 13, 2015 to explain the details of the
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study. I will read and explain the following: the informational letter, a consent form,
and an open ended interview question. The informational letter will give them details
of the study, the vonluntary nature of the study, and their right to not answer any and
all questions and to withdraw at any time with no negative reprecussions. The open
ended question will help participant determine if he/she would like to participate in the
study.
If the participant is interested, I will answer questions he/she will have conserning
participation to the study. After all the questions are answered and all conserns are
addressed, I will use the audio tape to record the agreement. I will ask each participant
the following: Do you understand the consent form I read to you and do you agree to
participate in this study? Participants will never provide their names and other
identifying information will be removed during transcription. Participants will be
labeled with an ID number keeping numbers in a secure location, locked file cabinet,
password protected computer, at my home. After the consent forms are audio taped
(signed), I will conduct and record in depth interviews with the first five participants
ranging in length from 60 to 70 minutes. I will tell the participants that the interviews
will be recorded and that they are 18 or older. Then I will ask them to tell me their
stories.

Expectations of Participants
State precisely what you will have participants do.
Identify the location of data collection and the expected time commitment of
participants.
I will ask each participant to be involved in two interviews with the possibility of a follow-up
interview. If I read a point of data saturation, I will not request a follow - up interview. Data
saturation occurs when I no longer hear or see new information. However, if I still wonder or
see new information, I will request a follow-up interview with that pecific participant. I will
meet with each participant at his/her house, preferably at the oprhanage which is a well
established secured and protected milieu, and I will let them know that the interviews will

range in length from 60 to 70 minutes. I will also tell them that they may end the
interviews at any time, and the data will not be used. They may also take a break, come
back a different day. In addition, I will tell them I will end the interview if they prefer to
avoid discussing an incident. will say the following to the participants: I will give you
the telephone numbers of the people that you can talk to if you feel you want to discuss
your conserns.
You can talk to the workers at the orphanage because these workers have been trained
in how to protect the children who have been abused. The three workers you can talk
to are: Theophile Kamba, counselor at Theresas's House
Tel: 011 243 81-509 - 6019.
Maman Dudu the care taker at Theresas'House
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Tel: 011 243 82 - 483-8631 (international number)
Maman Kalu another care taker at Theresas'House
011 243 81 - 363 - 1315 (international number)
I also plan to give you the following numbers so you contact counselors in the United
States:
1. Dr. Jemie "JC" Chambers - Stronghold Counseling Services, Inc.
4300 S. Louise Ave, Sioux Falls, SD 57106
Ph: 605. 334.7713
Email: Jcham68305@juno.com
Dr. JC Chamber of the Stronghol Counseling Services, Inc. is been contacted, and he is
willing to provide counseling service to you. Dr. Jemie "JC" Chambers does not speak
French or Lingala, but he is willing to provide an interpreter or ask Gary to help when
interpreter is needed.
2. Gary Kashale - Southeastern Behavioral HealthCare, a private, non-profit agency has
emphasized the importance of emotional wellness.
Ph: 605. 376.1385.
Gary Kashale has visited the orphanage two times. He is a counselor and is available to
discuss the concerns and provide service to those in need. Gary speaks French and is
able to speak with the participants.

Analysis of Existing Data
If you are analyzing existing data, records or specimens, explain the source and type, as
well as your means of access to them.
Not applicable
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Appendix B: Confidentiality of Data
Project Name
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Researcher
Name

Theresa KashaleScholten

IRB Tracking
Number

767381-1

Confidentiality of Data
Please completely answer each question in clear, easy to read language. As with the
lay summary, the information in this section should be used in your consent form. It is
extremely important that all information obtained from your participants be kept as
confidential as possible.
Data formats
In what format(s) will the data be created? Check all that apply
Consent Forms
Video Recordings
Surveys
Written Notes

Audio Recordings
Photographs
Transcripts
Other

Data storage
Where will each form of data you create and records be kept?
Specify the setting where the data will be kept (e.g. home, work, school, etc.), and
indicate how the data will be made secure (e.g. kept in a locked file in a locked room,
secured password computer. etc.).
Data will be kept in a locked file cabinet office at my house. No individuals will have access to
the materials. Unprinted transcripts will be maintained in a secured password protected
private computer at my home. While in the Congo, all data will be in a secured password
protected private computer at my pivate room. No individuals will have access to the materials
in the Congo as well.

Data Retention
How long will the data and records be kept? Specify the exact date when the data and
records will be destroyed. If the data and records are to be kept indefinitely, specify how
they will be de-identified.
The data and record from this study will be destroyed no later than January 1, 2017.

Data Access
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Who will have access to the data and records? Will data identifying the subjects be
available to anyone other than the principal investigator (e.g. school officials, research
advisors, etc.)? List these people in the Consent Form as well.
The researcher, Theresa Kashale-Scholten and Dr. Sarah Noonan.

Data transcription
No
Will information from the data be
Yes
transcribed?
If YES, please explain who will transcribe any information from this media and where
it will be stored. If the researcher is not the person transcribing the media, attach a
Statement of Confidentiality from the transcriber to your project.
No transcription service will be used because the researcher, Theresa Kashale - Scholten will
transcibe the interviews. The interviews will be in French or Lingala, and the researcher will
translate the interviews in English and will keep the transcripts in a locked file cabinet,
password protected computer at home. I am qualified as a translator. I translate documents
and I am an interpreter in my community of Sioux Falls,SD. Translating the interviews into

English is another safeguard for participants because the written transcripts will not be
in French or Lingala.
Will the data be recorded in any
permanent record, such as a medical chart
or student file?
If YES, please explain

Yes

No
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Appendix C: Informed Consent Process
Project Name
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Researcher
Name
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IRB Tracking
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Informed Consent
 Simply giving a consent form to a subject does not constitute informed consent.
Consent itself is a process of communication.
 Be sure all required consent forms are attached to your project.
 In addition to consent forms, assent forms are required if your subjects are
children ages 10 and older.
 All forms are located in the document library.
Describe Study
In a script, state what you will say to the prospective participant describing your study.
I will tell the prospective participants that I am doing a research project that will describe the
experience of children who experienced harship in their early life. By framing their experience
as hardship stories of participants’ early life will help participants who may want to

avoid admitting to being abuse or who don’t understand what abuse is. I will tell
participants that I will be asking them questions about their life experience and how it
was for them growing up in Congo Kinshasa. I will also ask them to tell me about the
first time the hard time started and how did this affect them. All participants will be
audio recorded. Participants’ name will not be audio - taped.
Your participation in this study is entirely voluntary. You do not have to feel obligated
to participate because of your past association with the ophanage. Your decision
whether or not to participate will not affect your current or future relations with the
University of St. Thomas. If you decide to participate, you are free to withdraw at any
time. If you choose to withdraw you must notify me as soon as possible after our final
interview. Should you decide to withdraw, data collected about you will not be
included in the study. You are also free to stop telling your story if you feel distressed.
I will say " Your name will not be audio-taped. The names of other people that you
mention, and the name of the orphanage the the country you live will be changed and
removed from the data, soon after collection, to ensure confidentiality. Your privacy
will be protected,althoug there is a slight risk that someone could determine your
indentity. There is aslo more than minimal risk because you will be thinking and talking
about your personal experiences of harship. These feelings may be aroused from being
interviewed. All participants will be audio recorded.
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You can talk to the workers at the orphanage because these workers have been trained
in how to protect the children who have been abused. The three workers you can talk
to are: Theophile Kamba, counselor at Theresas's House
Tel: 011 243 81-509 - 6019.
Maman Dudu the care taker at Theresa'sHouse
Tel: 011 243 82 - 483-8631 (international number)
Maman Kalu another care taker at Theresas'House
011 243 81 - 363 - 1315 (international number)

Participant Questions
What questions will be asked to assess the participant’s understanding of his/her
participation in your research? Identify 3-5 open-ended questions (not “yes/no”
questions) that address procedures, risks (if any), confidentiality and voluntariness.
Tell me what you heard me say you will do and what the risks and benefits are if you choose to
participate in this study?
Tell me what you heard me say or what is your understanding conserning the possibility of
withdrawing from the study? How can you withdraw if you choose not to continue
participating in this study? What am I going to do with your information if you choose to

end the interview? What risks are a part of participating in this study? What type of
questions will I ask?

Obtaining Consent
At what point in the research process will consent be obtained? Be specific.
Audio taped consent will be obtained after I have had telephone exchange and meet with
potential participants and discuss concerns about the study and what will be expected to do.
The exchange will unsure and determine that participants are at least 18 years of age or older
and can understand the consent form, the purpose of the study and the interview questions.
The interviews will be in French or Lingala, the two languages that both the researcher and the
participants read and speak fluently. I will use the audio tape. I will read the consent form

to each participant and will record their responses. Names will not be audio taped. That
way the data set would then be anonymous.

No
Will the investigator(s) personally secure
Yes
informed consent for all subjects?
If NO, identify below the individuals who will obtain consent (include job
title/credentials):
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Appendix D: Interview Questions
Perspective interview questions
1. Are you aware that I am audio recording this consent and the interview? If so,
please say, “Yes. I know this consent and the interview are being recorded.”
2. To participate in this study, you must be 18 year of age or older. Please, tell me
your age?
3. I know you can speak both languages fluently, but which language do you feel
comfortable enough to participate in this interview, French or Lingala?
4. Are you aware that you may skip questions or stop this interview at any time?
5. Are you aware that the interview will range in length from 60 to 70 minutes?
6. What do you recall happening when you were young?
7. Were there hard times?
8. Those things that you recall were hard to get through, how did you survive them?
9. Can you tell me about the first time the hard time started?
10. How did that come about?
11. How did this affect you?
12. Please describe your feeling during the early stages of your experiences of
hardship?
13. What helped you get through the years since these things happened?
14. Were there people who helped you? If someone or something helped (or
hindered) you during this time, please describe his or her role and contribution or
the process facilitating your development. Please, keep the names of people
involved in your story confidential: you may change their names, or use a letter to
refer to the individuals.
15. What do you hope will change about your situation?
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Appendix E: Consent Form

C ONSENT F ORM
U NIVERSITY OF S T . T HOMAS
Childhood Experiences of Abuse Due to Cultural Superstition and Exclusion: A Story
of Survival and the Healing Process
IRB # 767381-1

I am conducting a study about people who have experienced hardships in their early life in
the Republic Democratic of Congo. I invite you to participate in this research. You were
selected as a possible participant because you have experienced hardships when you were
young or know someone with the same experience or trait. Please read this form and ask
any questions you may have before agreeing to be in the study.
This study is being conducted by:
Researcher: Theresa Kashale-Scholten
Advisor: Dr. Sarah Noonan
Leadership, Policy and Administration
1000 LaSalle Ave, Minneapolis, MN 55403
Telephone: (651) 962-4897
Background Information:
The purpose of this study is to describe the experiences of children enduring abuse due to
their identification as an “enfant sorcerers” and to expose the phenomenon of witch hunts
and abuse through the eyes and experiences of victims.
Research question:
How do adult victims of child abuse survive and make meaning of their experience of
cultural exclusion and violence committed against them due to superstitious cultural
practices, such as witchhunts and exorcism?
Methods:
My study concerns the childhood experience of abuse as told by adult survivors. I selected
Narrative Inquiry within the Qualitative Research Tradition. Narrative Inquiry method
“assumes people construct their realities through narrating their stories” (Marchell &
Rossman, 2011, p. 153). This method allow participants to compose their own stories
about their experience, avoiding “probing” questions, and instead giving participants an
opportunity to tell their story in three chapters:
1. Their lives before witchcraft accusations
2. The experience of being the victim of accusations and abuse
3. Their strategies to survive the abuse and their adult lives.
Narrative Inquiry requires a reciprocal dialogue between the researcher and the
participants.
The inquiry should involve a mutual and sincere collaboration, a caring relationship
akin to friendship that is established over time for full participation in the
storytelling, retelling, and reliving of personal experience. It demands intense and
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active listening and giving the narrator full voice. Because it is collaboration,
however, it permits both the voices to be heard. (Marshall &Rossman, 2011, p. 153).
In Narrative inquiry, the relationship between the researcher and participants remains open.
This allows me to invite participants to tell stories that are meaningful for them, and I share
the resonances that their stories will have for me.
The participants in this research will be former orphans at TheresasHouse now living on
their own or other persons who have experienced abuse as a child. I will meet the
participants on July 10 – 12, 2015 to explain the details of the study. I will read and explain
the following: the informational letter, a consent form, and an open-ended interview
question. The informational letter will give them details of the study, the voluntary nature
of the study, and their right to not answer any and all questions, and their right towithdraw
at any time with no negative reprecussions. The open-ended questions will help the
participant determine if he/she would like to participate in the study.
If the participant agrees to be in the study, I will answer questions they have concerning
their participation. After all the questions are answered and all concerns are addressed, I
will read the consent form to each participant, and I will record their agreement to be in the
study. The participants will not provide their names. Participants will be identified by
numbers that will be assigned to them. After the consent forms are read and audiotaped, I
will conduct and record in-depth interviews with the first five participants ranging in length
from 60 to 70 minutes. I will tell the participants that the interviews will be recorded, and
confirm that they are 18 or older. Then I will ask them to tell me their stories. All
participants will be audio recorded.
Procedures:
You are being asked to participate in a study which I will conduct. The study is about
people who have experienced hardships in their early life in the Republic Democratic of
Congo.
You will be involved in two or three interviews with the possibility of a follow-up
interview. I will meet with you at your home/ apartment or at the orphanage for the
interviews.
Each interview will range in length from 60 to 70 minutes and will be audio taped.
Risks and Benefits of Being in the Study:
Although your name and the name of their country and city in which you reside will be
changed to protect your privacy, there is a slight risk that someone may be able to identify
you, and there is more than minimal risk because you will be answering questions related
to your personal experiences of child abuse. Answering questions related to your personal
experience, such as physical or sexual abuse could potentially result in emotional distress
for you, as well as feelings of shame, anxiety or low self-esteem. Some questions could
make you feel uncomfortable or upset because you may remember, or become more aware
of, what happened in your early life. You are free; however, to end the interviews or stop
the discussion at any time, and the data will not be used. You may also take a break or
come back a different day. I will also end the interview if you prefer to avoid discussing
an incident. If you experience any psychological discomfort during the interview or the
study and want help at that time or any time after telling your story, you may call
Psychological Services at:
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1. Dr. Jemie “JC” Chambers - Stronghold Counseling Services, Inc.
4300 S. Louise Ave, Sioux Falls, SD 57106
Ph: 605. 334.7713
Email: Jcham68305@juno.com
Dr. JC Chamber of the Stronghold Counseling Services, Inc. has been contacted, and he
is willing to provide counseling service to you and would not charge you any fees.
2. Gary Kashale – Southeastern Behavioral HealthCare, a private, non-profit agency has
emphasized the importance of emotional wellness. Ph: 605.376.1385.
Gary Kashale has visited the orphanage two times. He is a counselor and is available to
discuss concerns and provide service if you choose to speak to him. I have also contacted
the Department of Social Services in the Republic of Democratic of Congo asking for a
service that can help people in need of counseling. Gary Kashale is my son. You are free
to choose to speak to him or not to speak to him about your conserns.
Or you can talk to the workers at the orphanage because they have been trained to protect
children who have been abused. The three workers you can talk to are: Theophile Kamba,
counselor at Theresa’s House. Tel: 011 243 81-509 – 6019.
Maman Dudu the caretaker at Theresa’s House
Tel: 011 243 82 – 483-8631 (international number)
Maman Kalu another caretaker at Theresa’s House
011 243 81 – 363 – 1315 (international number)
You will not receive any money for participating in the study. However, if you do need
transportation, I will be able to provide it to you.
Confidentiality:
You will be identified only by a randomly assigned ID number in any data collected for
this research. All research records, including these consent forms, will be stored in a locked
file cabinet in a locked office at my home. Because the primary risk is in the Congo, the
names of people and places mentioned by the participants will be changed to an assigned
ID number. The name of the orphanage where five participants lived and the name of the
city and country will be changed as well.
No individuals will be identified in any reports or publications that may result from this
study. Unprinted interview transcripts will be maintained in a secured password protected
private computer at my house and will be destroyed after I finish writing the dissertation
by January 1, 2017. The audio tape will be destroyed as soon as I finish the transcription.
Voluntary Nature of the Study:
Your participation in this study is entirely voluntary. Your decision whether or not to
participate will not affect your current or future relations with the University of St. Thomas.
If you decide to participate, you are free to withdraw at any time within the two to three
weeks of the date the interview was conducted. Should you decide to withdraw, data
collected about you will not be included in the study. You are also free to stop telling your
story if you feel distressed.
Contacts and Questions
My name is Theresa Kashale-Scholten. You may ask any questions you have now. If you
have questions later, you may contact me at (605) 261 – 0899. You may also contact the
University of St. Thomas Institutional Review Board at 651-962-6035 with any questions
or concerns.
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You will be given a copy of this form to keep for your records.
Statement of Consent:
I have read the above information. My questions have been answered to my satisfaction.
I consent to participate in the study. I am at least 18 years of age.
______________________________
________________
Signature of Study Participant

Date

____________________________________________
Print Name of Study Participant

____________________________________________

________________________

Signature of Parent or Guardian

Date

(If applicable)

____________________________________________
Print Name of Parent or Guardian
(If Applicable)

___________________________________________

________________________

Signature of Researcher

Date

